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Sutra 33 to 53 
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VOLUME 8 


PRAYER 


Telit TARA Mera ALAA 


Sadashiva Samarambham Shankaracharya Madhyamam 


Asmad Acharya Paryantam Vande Guru Paramparam 


Beginning with Sadashiva, through Adi Shankaracharya in between 
and upto my own preceptor 


| bow with reverence to the entire tradition of preceptors 


[i] 


Chapter II — Section Ill 
17 Topics — 53 Sutras 


1 1-7 - Ether originates from Brahman. 
- No mention in Chandogya Upanishad but inclusion is 
implied. 


P 2 fw - Air originates from ether. 
10,11,12 | - Fire springs from Air, water from fire, earth from water. 


7 13 - Origination of one element from another is due not to 
the latter in itself but to Brahman acting in it. 
- Brahman who is their indweller actually evolved these 
successive elements. 
14 - Absorption of the elements into Brahman happens in the 
inverse order of their creation. 
15 - Prana, mind, and sense are created and absorbed 
together with the elements of which they consist. 
- Characteristics of Jiva as per Sruti. 
10 16 - Birth and death apply to only the body and transferred to 
Jiva as along as it identifies with the body. i 





11 17 - Jiva is eternal. It is not like ether and other elements 
produced from Brahman at creation. 
- Jiva is in reality identical with Brahman. 
- What originates is Jivas connection with its limiting 
adjunct such as mind, body, senses, etc., this connection 
is illusory. 


- Nature of Jiva— pure intelligence, consciousness. 


13 19-28 Purva Pakshi: 
- Jiva is Anu. 


13 29 Vyasa: 
- Jiva is all pervading — in some scriptures Jiva is taken as 
Anu because of the qualities of internal organs. 


- Jiva is Anu because of its connection with Buddhi. 


13 31 In deep sleep: 
- Jiva is potentially connected with the buddhi, while in 
waking state the connection becomes manifest. 
13 32 - Without intellect, there will be constant perception or 
non-perception. 


[iv] 





14&15 33-39 - Jiva is agent, connected with instruments of action — 
Buddhi. 


14&15 40 - Like carpenter is carpenter only while welding his 
instruments and rests after having laid them aside. 
- Jiva ceases to be agent in deep sleep without the 
instrument. 


16 41-42 - Agent of Jiva is controlled by Ishvara. Ishvara directs the 
Jiva according to good or bad actions done in previous 
births. 

17 43 -— 46 - Jiva is Amsa of Brahman — Avichedavada — theory of 
limitation as per the adjuncts. Ishvara does not really 
have parts. It appears to be as though divided because of 
various mediums. 


17 47 - Jiva must follow dos + don’ts when connected with body. 
- Funeral fire rejected, fire at sacrifice accepted. 
- When Jiva is attached to the body rules apply. 
17 49 - Jiva connected to only one body and affected by 
properties of one body alone. 
[v] 





17 50 - Abhasavada — Pratibimbavada 
- Jiva is reflection of supreme in the intellect. 
Sankhya : 
- Jiva is all pervading 
- Unfair conclusion 





17 51-53 - Unseen potential results can’t be allocated to individual 
soul if Jivas in many bodies. 


[vi] 


sno [ toe 
14 Adhikaranam (Sutra 33 to 39) 
17 Adhikaranam (Sutra 43 to 53) 





388. hapter 2 — Pada 4: Introduction 
389. | 15t Adhikaranam (Sutra 1 to 4) 





on finan | 





no. 
[08 


8th Adhikaranam : Summary 
surazz | 





[x] 


14th Adhikaranam 
Kartru Adhikaranam 
Sutra 33 — 39 (7 Sutra) 


364. 


General Introduction : 
© 14% & 15% Adhikaranam. 
¢  Jiva is Karta / Akarta. 
e Sankhya and Vedantin both accept Veda. But come to different conclusions. 
































Jiva 
Siddantin Sankhya 
- Karta Bokta - Only Bokta 
- Kartrutvam and Boktrutvam 2 Sides of - Karma Phalam Anubavati 











same coin. -——_—_—_l______, 




















- Don’t blame others for your suffering. 

- World + people are conveyer belts for Karta Purusha 
giving experiences to me. | | 

- Partial presence of Kartrutvam, - Prakrti - Kevala Bokta 
Boktrutuvam unacceptable. - Acts - Comes to collect gift 
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¢ Vyavaharika Drishtya : Jiva has both Kartrutvam and Boktrutvam. 
e Paramartika Drishtya : Jiva has no Kartrutvam, and Boktrutvam. 
¢ 14 Adhikaranam establishes Kartrutvam of Jiva from Vyavaharika Drishti. 
Purva Pakshi : 
e Sruti says in one place Karta and another place Akarta, Confusing, Apramanam, don’t 



































follow Sruti. 
Sruti 
Mundak Upanishad Katho Upanishad 
- Chapter1-—2-1 - Chapter 1-—2-19 
- Jiva is Karta, have to do ritual - Jiva Akarta 




















Mundak Upanishad : 
Tedd ASA AAT HAM Haag Bposaeats Aarat agar Geddes | || Tad-etat satyam mantresu karmani kavayo yany-apasyam-stani tretayam bahudha santatani | 


darary Fad ASTATAT UT: Va: APT OTH Il 2k tanya-caratha niyatam satyakama esa vah panthah sukrtasya loke II 1 II 


The various Karma-s which seers found in the mantra-s are true and were much practised in the Treta age (or in the three 
Veda-s); practise them always with a desire for the true results. This is your way for attaining to the worlds of the fruits of 
Kara. [I—Il-1] 
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Katho Upanishad : 


asm! Aad Ze aqaAad add | Hanta cen-manyate hantum, hatas-cen-manyate hatam ; 
~ . i ae 3 “NO : as ~ 

a > [ ~ 
sur at 7 fasta T aTa Ftd 7 aA il 9? il Ubhau tau na vijanito, nayam hanti na hanyate II 19 Il 


If the slayer thinks “I slay,” and if the slain thinks, “I am slain,” then both of them do not know well. This slays not nor is 
This slain. [| —Il— 19] 





Ekadesi : (Sankhya) 
¢ Really Jiva Akarta. 
¢ Where Kartrutvam mentioned, take it as figuratively Aupacharikam. 
¢ Talks from Vyavaharika place. 

Siddantin : 


Vyavaharika Drishti Paramartika Drishti 


- Karta - Akarta 


- Accept Bokta. Also in Vyavaharika 
Plane. 
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365. Sutra 33 : [Topic 74 — Sutra 249] 


chat Wreaaarar | Karta sastrarthavattvat | 


(The soul is) an agent on account of the scripture having a purport thereby. [Il — Ill — 33] 


If Jiva not Karta, whole Karma Khanda redundant. 
Srutyartha Patti Pramanam. 
Word Analysis : 


a) Karta: 


Accept Jiva as doer / agent. 
b) Shastratvat : 


Mundak Upanishad : 


dddd At FAY HAM Haar Besos Farar ag daria | || Tad-etat satyam mantresu karmani kavayo yany-apasyam-stani tretayam bahudha santatani | 
Aarary Fad ASTHTAT Ue sg: AT: APT OTS Il 21h tanya-caratha niyatam satyakama esa vah panthah sukrtasya loke II 1 II 


The various Karma-s which seers found in the mantra-s are true and were much practised in the Treta age (or in the three 
Veda-s); practise them always with a desire for the true results. This is your way for attaining to the worlds of the fruits of 
Kara. [I—Il-1] 





Because of Validity of Vedic in junctions, commandments. 
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366. Sutra 34 : [Topic 74 — Sutra 250] 





Viharopadesat | 


And on account of (the Sruti) teaching (its) wandering about. [Il — Ill — 34] 


Sanchara Kriya : 





Jiva is great tourist, Kriya Ashraya, 
Karta, locus of action 


—————— 















































Within Body Outside Body 
Jagrat : Jagrat : 
- Jiva is Golakams - Travels to office, class, USA. 
Svapna: After Maranam : 
- Travel through Nadis — Utkranti, Gathi, - Urdvam Gachhanti 
Aagathi. 
- See Sutra 19 for Vedic quotations. 
Sushupti : 
- Jiva goes to Hridayam 
Word Analysis : 
a) Vihara : 


¢ Travel, Sanchara Kriya, walking all the time. 
b) Upadesha: 
e Shastra Vakhyani. 
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367. Sutra 35 : [Topic 74 — Sutra 251] 





Upadanat | 


= 
(Also it is a doer) on account of its taking the organs. [II — III — 35] 


General Analysis : 
e  Jiva takes varieties of instruments and does activities. 


¢ To be Karta, use Karanam — pen, instrument. 





Karana using 


(1 


- Takes Body / Mind / Intellect — - Jiva drops instruments in 


instrument in Jagrat and Svapna. Sushupti. 
Dakshinamurthy Stotram : 


- Karana Upasamhara. 
- Buddhi, instrument dropped. 





























¢ Travels with instruments to another body, Indriyas not changed. 
¢ Possible only when Jiva is Karta. 
Word Analysis : 
Upadanat : 
e« Since Jiva resorts to instruments, it is Karta. 
¢ Karanams required only for doer. 1260 


Brihadaranyaka Upanishad : 

@ Saramsttaryrs:, Tie qacgasayza as fawrtaa: 
Faw, aaat qTorrat fagraa ferrrastreara of weasaeet vijianamayah purusah, tad esam prananam vijhanena vijnanam 
aTenTRTEafeasea ; atfa waar near ‘@acgqea: adaya ya eso'ntar-hrdaya akasah tasmifi chete, tani yada grhnati 
eafafa ara; agueta oq son wate, getar ara, 
wat oag:, wetat stem, adtd Aa 298N 
Ajatasatru said, when this being full of consciousness is thus asleep, it absorbs at the time the functions of the organs 


through its own consciousness. and lies in the Akasa (Supreme Self) that is in the heart. When this being absorbs them, it 
is called Svapiti. Then the nose is absorbed, the organ of speech is absorbed, the eye is absorbed, the ear is absorbed, and 


sa hovaca ajataSatruh, yatraisa etat supto'bhut esa vijianamayah, 


atha haitat purusah svapiti nama. tad grhita eva prano bhavati, 


grhita vak, grhitarn caksuh, grhitam Srotram, grhitam manah II 17 Il 


the mind is absorbed. [Il — 1-17] 
¢ Supreme being absorbs organs of speech etc with its own consciousness. 
e All sense organs folded and dropped. 
e Jiva resides in Hridayam. 


Gita : 
An eternal portion of Myself, having become a living soul in 


AAA Staats Sas: Tare: | 
7 the world of life and abiding in Prakriti draws (to itself) the 
Wa TS TAtfeg areer wettest Hud ll 2Y.'9 II (five) senses, with mind as the sixth. [Chapter 15 — Verse 7] 


e Shariram Apnoti — 17 organs taken for travel. 
¢ Body — Office, Ayatanam. 
Katho Upanishad : 


ataAaat Wea SI Ieearst atest: 








Yonim anye prapadyante sariratvaya dehinah, 


Sthanum anye 'nusamyanti yatha karma yatha srutam II 7 Il 


SITIA Saad AATHH AATAAH 9 ll 


Some souls enter the womb to have a body, others go to the plants, just according to their work and according to their 





knowledge. [Il — II — 7] 1261 


368. Sutra 36 : [Topic 74 — Sutra 252] 


COUT | frat a CIEGHICL CLE | Vyapadesaccha kriyayam na chennirdesaviparyayah | 


(The soul is an agent) also because it is designated as such with regard to actions; if it 


were not so, there would be a change of designation. [Il — III — 36] 





General Analysis : 
Vyasa: 
¢ Jiva is Karta as per Shastra. 
Taittriya Upanishad : 
fast at Tat | matter Tad str a vijnanam yajnam tanute, karmani tanute'pi ca, 
fasit cat: ad | Fay Sasa | vijnanam devah sarve, brahma jyesthamupasate, 


fast aay age | aaa waratea | vijnanam brahma cedveda, tasmaccenna pramadyati, 
mete ores feeaT | Aatearara aayT att uel sarire papmano hitva, sarvan-kaman-samasnuta iti II 1 Il 


Knowledge performs the sacrifices and it is the real agent of all the physical activities. All the ‘gods’ worship knowledge 


as Brahman, the eldest. If a man knows knowledge as Brahman and if he does not swerve from it, he attains all desires 
and comes to abandon all the sins in the body. [Il — V — 1] 


e Therefore Karta. 
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Purva Pakshi : 


¢ Vigyanam is Buddhi not Jiva. 


e Itis instrument of knowledge Karana Vitpatti. 


¢ Buddhi, Prakrti modification alone performs Yagyas. 


e Jiva only Bokta, enjoys result. 





Vijnanam 











2 Meanings 








——— 





Buddhi - Intellect 








Chaitanya Rupa 








| 

3'¢ Case: 

- Vijnanena through it instrumentality. 
Shankara : 

- 15t Case — He acts with scissors 
Purva Pakshi : 

- Here Vigyanam is 3 case 
Brihadaranyaka Upanishad : 

- 2-1-17 














Jiva: 

- 1%*Case 

- Subject, doer, agent. 

- Nominative case 
Vyasa: 

- Here Jiva subject. 
Taittriya Upanishad : 

- 2-5-1 
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Brihadaranyaka Upanishad : 


a SaTaATATART:, TIT CATA ATT ay fawrtaa: sa hovaca ajatasatruh, yatraisa etat supto'bhut esa vijnanamayah, 
qEz:, agai ororat faeraa feeraarara a ease ea vijfanamayah purusah, tad esam prananam vijhanena vijianam 
THIN ASA ; arta Wat DECA - facqes: adaya ya eso'ntar-hrdaya akasah tasmif chete, tani yada grhnati 
eafafa ara 5 aqaera waz sro wete, qetar ath, atha haitat purusah svapiti nama. tad grhita eva prano bhavati, 
werd ag, ada Tr , geld FT: 1) 29 I grhita vak, grhitarh caksuh, grhitarh Srotram, grhitam manah II 17 Il 


Ajatasatru said, when this being full of consciousness is thus asleep, it absorbs at the time the functions of the organs 
through its own consciousness. and lies in the Akasa (Supreme Self) that is in the heart. When this being absorbs them, it 


is called Svapiti. Then the nose is absorbed, the organ of speech is absorbed, the eye is absorbed, the ear is absorbed, and 





the mind is absorbed. [Il —1-17] 
Taittriya Upanishad : 


fast ast aad | marfor aaa str Tt vijnanam yajnam tanute, karmani tanute'pi ca, 

fast Zar: ad | Tal rasa | vijnanam devah sarve, brahma jyesthamupasate, 
fast Tal age | aARaa yarate | vijnanam brahma cedveda, tasmaccenna pramadyati, 
mee IAAT fecar | AalalaTy maT ate it II sarire papmano hitva, sarvan-kaman-samasnuta iti II 1 Il 


Knowledge performs the sacrifices and it is the real agent of all the physical activities. All the ‘gods’ worship knowledge 


as Brahman, the eldest. If a man knows knowledge as Brahman and if he does not swerve from it, he attains all desires 


and comes to abandon all the sins in the body. [II — V — 1] 





Word Analysis : 
Ajatashatru : 
¢ What happens to Jiva in sleep? 


¢ Jiva Karta, Packs away all sense organs — mind used in 3" case, instrumental case — 
mind serves as instrument of Jiva. 


¢ Carries sense organs to places. 
a) Cha: 
¢ Moreover, Jiva is Karta only. 
b) Vyapadesha : 
e Jiva presented as Kriyavan Agent with respect to action. 
c) Na Ched : 
¢ Otherwise, if Jiva not Karta. 
d) Nirdesha Viparyaya : 
e The way of presentation will be different. 
e¢ Vijnanam — Prathama Vibakti, Vijnanam, Vijnane, Vijnani Phalam, Phale, Phalani. 


e Instead of nominative case, it would be instrumental case ending — Vijnane — referring 
to Buddhi. 


Brihadaranyaka Upanishad : Il —| — 17 


¢ Vijnanam = Buddhi, instrumental case. 4265 


369. Sutra 37 : [Topic 74 — Sutra 253 
suetteaaerHan: | Upalabdhivadaniyamah | 





As in the case of perception (there is) no rule (here also). [Il — II — 37] 


General Analysis : 
Possible question by Sankhya : 

¢  Jiva, if Karta, Svatantara, should be able to do only good action. 
Gita: 


Aaa Tara Arjuna said : But, impelled by what does man commit sin, 


awe wa waedrss arg arf ge: though against his wishes, O Varsneya, constrained, as it 
awfaate arta amifea fara: 0 8.36 0 were, by force? [Chapter 3 — Verse 36] 





e Why Svatantra Jiva does evil deeds? Puppets of Bagavan? 
e If Jiva is only Bokta, Why should he suffer? 


¢ Why not enjoy only positive results? Why painful experiences? Why negative 
experiences? 


Purva Pakshi : 
¢ Bhoga, experience depends on Various factors — Karanams, instruments. 
¢ When Buddhi has wrong information, deluded, Jiva ends up doing wrong actions. 


¢ Misleading mind instrument and sense organs responsible. 
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e Jiva depends on instruments to be a Karta. 

e If Jiva is dependent entity, can’t be called Karta at all. 
Shankara : 

¢ Karta, Svatantara, does not mean not using instrument. 

e Bagawan uses Pranis Karmas to create world. 

¢ What is Basis of creation of 14 Lokas? Higher 7, Lower7? 

e Punya — Papa — Mishra Lokas? 

¢ Bagawan requires medium, instrument for creation. 
Purva Pakshi : 

¢ If dependent on instrument, how do you call him Karta, Svatantara? 
Shankara : 

e Agent has freedom, use or drop instrument. 

e Instrument does not handle agent. 

¢ Karta decides direction of instrument. 

¢ | depend on car to travel. 

* Car does not direct Jiva. 


e When instrument confused, Jiva confused, commits mistake. 
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Word Analysis : 
a) Upalabdivatu : 

e Asin the case of experience of Bhoga Anubava (Sankhya Accepts Bokta). 
b) Aniyam : 

e There is no rule he can experience only good or painful experiences. 


e If Jiva is Bokta, he can be Karta also. 
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370. Sutra 38 : [Topic 74 — Sutra 253] 





On account of the reversal of power (of the Buddhi). [Il — Ill — 38] 


General Analysis : 


Vyasa : 


Saktiviparyayat 








According to Sankhya 








—— 





Purusha 








Buddhi 








Jiva = Bokta 

















Karta 














Vedanta 








—[ 





Jiva 








Buddhi 








Karta / Bokta 

















Let us assume Buddhi is Karta and has Kartru Shakti. 


Instrument 








Being Karta, it will stop to be an instrument. 
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e Karta and Karanam are necessarily 2 separate factors. 

e Agent can’t be instrument. Instrument can’t be agent. 

¢ One is Bokta, one is Karanam, can’t be together. 

¢ Karta and Karana Shakti will also be in 2 locus not in one locus. 
e If you are Karanam, you become subordinate, not boss. 

e  |f Buddhi is Karta, it will have Kartru Shakti not Karana Shakti. 
e Shakti Viparyayam, transformation in Shakti. 


- Karta Shakti Karanam 

- Cook traveller, writer. Subordinate 
Has to listen. 
If Buddhi looses Karana Shakti, it will 
require another Karanam like pen, 


hands, legs. 

If Buddhi becomes Karta, who will do 
thinking function and what will be 
thinking instrument. 

Sense organs and body can’t think. 
Buddhi only Karanam. 
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Vedanta: 


Consciousness obtaining in Vyavaharika plane is Karta, Chidabasa. 
Chidabasa Pratibimba, limited. 


Consciousness obtaining in Paramartika plane is Bimba Chaitanyam, Sakshi, 
Paramatma. 


Inert Buddhi instrument borrows life from me, Chaitanyam. 


Chidabasa is Karta, Jiva. 


Word Analysis : 


a) Shakti Viparyaya : 


Because of Change, reversal of Buddhis faculty, Buddhi can’t be Karta. Therefore 
Jivatma alone is doer. 


Kartru — karana Shakti Viparyaya. 

Doer + instrument are 2 separate faculties, can’t coexist in one locus. 

Karana Shakti of Buddhi will become Karta Shakti of Chidabasa. 

Mind as instrument has practical significance. 

Mind is an instrument to be employed by me, Jiva. 

lam Atma, Chidabasa, employer of mind. 

| am different from employee, mind. 

Shaktehe Viparyaya, Hetau Panchami Vibakti. 

Because of Shaktivatu, Buddhi not Karta. 1271 


371. Sutra 39 : [Topic 74 — Sutra 254] 
AAtTeantaica | Samadhyabhavaccha | 


And on account of the impossibility of Samadhi. [Il — Ill — 39] 


General Analysis : 
¢ Veda gives Dhyana Vidhi because you are Jiva Karta and can use instrument of Buddhi. 


¢ As Karta, meditate using Buddhi. 


Shiva Manasa Puja : 


Ya: afeudand faa: faa a feet Ratnaih Kalpitam-Aasanam Hima-Jalaih Snaanam Ca Divya-Ambaram 


aAMaReAayiNd AwTAaAlaisha Acad | Naanaa-Ratna-Vibhuussitam Mrga-Madaa-Moda-Angkitam Candanam | 
aidraeunficauarttd gs ad qa daa Jaatii- Campaka-Bilva-Patra-Racitam Pusspam Ca Dhuupam Tathaa 


ata @a aarfadt uqyud gopieud Waray el Diipam Deva Dayaa-Nidhe Pashupate Hrt-Kalpitam Grhyataam | |1| | 


(O Pashupati, please accept my Mental Worship of You) | offer an Asanam (Seat) studded with Gems for You to Sit on; | 
Bathe You in Cool Waters from the Himalayas; and with Divine Clothes decorated with various Gems, and with Marks of 
Sandal Paste of the Musk Deer (Kasturi), | Adorn Your Form, | Offer You Flowers composed of Jaati (Jasmine) and Campaka 
(Magnolia), along with Bilva Leaves, and wave Incense sticks and Oil Lamp before You, O Deva, You Who are an Ocean of 
Compassion and the Pashupati (the Lord of the Pashus or beings); Please Accept my Offerings made within my Heart. 
[Verse 1] 





¢ Dhyana Vidhi proves mind is instrument. | am user of instrument. 
e In Vedanta have to accept both Karta and Bokta Jiva in Vyavaharika plane. 


e Abasa Chaitanyam alone is Jiva — Karta user of Buddhi — Karanam. — 














—— 








Sankhya 


Vedanta 

















Inert 
Can’t work by itself. 
Like car can’t run by itself. 


- Buddhi has Chaitanya Abasa. 
- Buddhi is sentient, live entity 














2 Entities 





—————_————— 








Chit 


Buddhi 

















Always existent pure 
consciousness. 











- Inert by itself. 

- Has Chidabasa and becomes Jiva 

- Gets reflected consciousness on 
waking, manifest Shariram, 
Karanam, Jagat. 

- Goes to unmanifest condition in 
Sushupti. 

- Chidabasa is Jiva, live entity, live 
Consciousness. 
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Example : 


¢ We say car is coming. 


¢ Car—Jadam, not Karta. 


¢ Buddhi is thinking means, Buddhi Vyatirikta Chetana Jiva thinking through Buddhi. 


e Eyes seeing : Eyes Vyatirikta Jiva seeing. 


e Sharira Traya Vyatrikta Vyavaharika Jiva Chetana Angikaraha. 


e Vyavaharika Chetana Jiva has to be accepted. 








Aham Pada Jiva 








eee 





Vachyartha 








Lakshyartha 











Chaitanyam. 


- Pratibimba, Abhasa, Upahita 














- Sakshi 


- Paramatma 
- Bimba Chaitanyam 











Accept 3 entities 





soto _—— 





Sharira Trayam 


Vyavaharika Jiva 


Paramartika Chaitanyam 











- Office 
- Functions as instrument 








- Functions as Karta, 





Bokta 








- Svarupam 
- Sakshi 
- Brahman 
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Sankhya 


2 Entities 


Ot 























Sharira Trayam 








- Prakrti 
- Buddhi 
- Karta 











Paramartika Jiva 








- Bokta 
- Purusha 











¢ No intermediary Chaitanyam called Vyavaharika Chaitanyam, Pratibimbam, Abhasa. 


¢ If Buddhi is Karta, no instrument to produce thoughts. 


e Shastra says Buddhi is Antah Karanam. 


¢ For all Vedic Rituals, Sadhanas, Buddhi instrument is prescribed. 


e Main Sadhana is Samadhi, meditation. 


Brihadaranyaka Upanishad : 

TA A AUares-aatcnal Hal Aq, ari a qrar- 
WISI: BMT aq, Sard aoraaiserarcaar 
arava, tared qagaiseameaat Faraq, wzarkr 


a qugaiserarcat aera aq, aa a quaretser- 
seat: aa 8g, om, et any, eA aren, 
aer:, satis qari, s¢ aad aqaare ii € 1 


brahma tam paradad yo'nyatratmano brahma veda. 
ksatram tam paradad yo'nyatratmanah ksatram veda. 
lokas tam paradur yo'nyatratmano lokan veda. devas tam 
paradur yo'nyatratmano devan veda. bhutani tam paradur 
yo'nyatratmano bhutani veda. sarvam tam paradad 
yo'nyatratmano sarvam veda. idam brahma, idarm ksatram, 


ime lokah, ime devah, imami bhutani, idarn sarvam, yad ayam atma II 6 II 





The Brahmana ousts one who knows him as different from the Self. The Ksatriya ousts one who knows him as different 
from the Self. The worlds oust one who knows them as different from the Self. The gods oust one who knows them as 


different from the Self. The beings oust one who knows them as different from the Self. All ousts one who knows it as 
different from the Self. This Brahmana, this Ksatriya, these worlds, these gods, these beings, and this all are the Self. 
[ll-IV-6] 





Mundak Upanishad : 
WT SI Tan eq U7 dais: 4 TUSAT TTI oeul ONATS: | || Ara iva ratha-nabhau samhata yatra nadyah sa esho-'ntas-carate bahudha jaya-manah | 
Me way STA Tata F: OTe aaa: UT II EI om-ityevam dhyayatha atmanam svasti vah paraya tamasah parastat I! 6 II 


Where all the nerves meet like the spokes of a chariot wheel in the hub, there within the heart He moves, becoming 
manifold. Meditate on that Self as Om. Godspeed to you in crossing to the farther shores beyond darkness. [Il — II — 6] 





¢ Mind functions as instrument, not agent. 

e Kartru, Karana Shakti can’t co-exist in one locus. 
Word Analysis : 
a) Cha: 

¢ Moreover, one more logic. 
b) Samadhasya Asam Bavat : 


¢ Meditation is not possible if Buddhi is Karta. eer 


Conclusion of 4th Adhikaranam : 














a 








Vyavaharika Drishti 


Paramartika Drishti 














- Karta, Bokta 
- Chidabasa 





- Sakshi, Chaitanyam 
- Lakshyartha 














- Vachyartha 


Eka Desi (Sankhya) Purva Pakshi 


- Jiva Akarta, only Bokta. - Sruti says Karta and Akarta, confusing. 





- Jiva in Sruti is figurative expression. Mundak Upanishad: 1-2-1 


- Jiva is Karta 
Katho Upanishad :1-—2-19 
- Jiva na hanyate.... 





Mundak Upanishad : 
adddd At AAy HAM Hag Bresosaenh saarar agar U=daria | || Tad-etat satyam mantresu karmani kavayo yany-apasyam-stani tretayam bahudha santatani | 


dara y Fad Aara4rar Veg: TAM: APIS Te Il 21 tanya-caratha niyatam satyakama esa vah panthah sukrtasya loke II 1 II 


The various Karma-s which seers found in the mantra-s are true and were much practised in the Treta age (or in the three 
Veda-s); practise them always with a desire for the true results. This is your way for attaining to the worlds of the fruits of 
Kara. [I—Il-1] 





Katho Upanishad : 


asd! AAA acd ada aad | Hanta cen-manyate hantum, hatas-cen-manyate hatam ; 
y _s > y > 
sur at 7 faaTatar : Aad & = qT aA (Il 9? il Ubhau tau na vijanito, nayam hanti na hanyate II 19 Il 


If the slayer thinks “I slay,” and if the slain thinks, “I am slain,” then both of them do not know well. This slays not nor is 
This slain. [| —Il— 19] 





Vedantin : 
e Karta and Bokta can’t coexist in one locus. 
¢ Meditation will not be possible without instrument. 


¢ Karta and Karanam must be different in Vyavahara. 
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372. 15% Adhikaranam 
Taksha Adhikaranam — One Sutra 
Sutra 40 : [Topic 75 — Sutra 255] 


GAT A Aes | Yatha cha takshobhayatha | 


And as the carpenter is both. [Il — Ill — 40] 


General Analysis : 
e Very important Adhikaranam, pillar of Vedanta. 


¢ Kartrutvam established in 14 Adhikaranam is not Svabavika, intrinsic Dharma, only 
Auphadika Dharma, borrowed, incidental nature. 


- Karta, Bokta - Akarta, Abokta, intrinsic 


- Incidental - Therefore identical with Akruta 
Brahman which is Sakshi. 














Vyasas Advise to Sankhya 


T,.,d7HW1!_—_|_ 



































Accept Both Reject Both 
| | 
- Karta, Bokta and call it - Akarta — Abokta and call it 
Vyavaharika Satyam. Paramartika Satyam. 
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e One sided coin does not exist. 


Significance of Adhikaranam 3 levels : 


Purva Pakshi Eka Desi (Nyaya) 


Mundak Upanishad : - Accepts Sruti 


- Chapter 1 -—2-1- Karta 
Katho Upanishad : 
- Chapter 1-2 -—19-—Na hanyate.. 





Mundak Upanishad : 


dedd Aes FAy HAM Hag Bresosaenh saat eat G=dalta | || Tad-etat satyam mantresu karmani kavayo yany-apasyam-stani tretayam bahudha santatani | 
dara y Fad 4arnyrar Ue gs: TAM: APIS STA Il 21 tanya-caratha niyatam satyakama esa vah panthah sukrtasya loke II 1 II 
The various Karma-s which seers found in the mantra-s are true and were much practised in the Treta age (or in the three 


Veda-s); practise them always with a desire for the true results. This is your way for attaining to the worlds of the fruits of 
Kara. [I—Il-1] 





Katho Upanishad : 


aM AAA Za aaqaAaaAad add | Hanta cen-manyate hantum, hatas-cen-manyate hatam ; 
S = “~ > y ~ 
sur at 7 fa a4 Kal T ald & = JT aA (Il 92 Ml Ubhau tau na vijanito, nayam hanti na hanyate II 19 II 


If the slayer thinks “I slay,” and if the slain thinks, “I am slain,” then both of them do not know well. This slays not nor is 
This slain. [| —Il— 19] 
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Jiva : Jiva : 
- Akarta - Kevala Karta intrinsically. 


- Kevala Bokta intrinsically - Abokta 
- Heat of fire is Svabavikam - By doing Sadhanas prescribed, 
- Jiva in Moksha Kale Akarta Jeeva attains Moksha. 





e Jivas Kartrutvam suppressed, not functional (like machine gets Jammed, Jiva 
stultified). 


e Jiva Akarta only as in Moksha Kala. 


Vedanta: 


¢ Kartrutvam Auphadika Dharma, because of temporary association with Buddhi. 
¢ Crystal enjoys red colour because of Proximity of flower. 
Buddhi : 
e Adhyasta kartrutvam, Agantukam, Mithya, Vyavaharikam. 
¢ No question of stopping Kartrutvam in Moksha Kala. 


e  Falsification of Adhyasta Kartrutvam by knowledge is Moksha. 
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Falsification of superimposed 
Kartrutvam is Moksha. 

Moksha is self recognition, not event 
but recognition of eternal fact. 

Crystal was, is, ever will be colourless. 

In between, it did not become coloured. 


Stultification of Kartrutvam = Moksha. 
Moksha is event in time. 

Jiva has to stop Kartrutvam. 
Kartrutvam intrinsic. 


e Anvaya — Vyatireka logic. 


¢ Karta, bokta arrives in Jagrat and Sushupti. 


¢ Logical falacy in Nyaya. 


Mistaken rectification = Moksha. 
Problem in intellect, solution in intellect 
not spiritual. 

In sleep, Raaga, Dvesha, Sukham, 
Dukham Na Vartate. 

When Buddhi activated in Jagrat and 
Svapna, problems active. 





e If Kartrutvam is intrinsic, it can’t be given up. 


Example : 
¢ Heat of fire, never given up by fire. 
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Vedantin : 
¢* Kartrutvam = Samsara. 
¢ If intrinsic — Anirmoksha Prasangaha. 
¢ Moksha will become temporary rest in Sushupti, Samadhi, Maranam, Pralayam, 
dormant state. 
Sruti Support : 
¢ Kartrutvam not intrinsic feature of Jiva. 


a) Brihadaranayaka Upanishad : 


wera oatrcafa 5 asa faunraze: aT Ss Ua. katama atmeti. yo’yam vijhanamayah pranesu, hrdy 
satte: gay: 3; @ aaa: anit steraqaacter antarjyotih purusah sa samanah sann ubhau lokav anusaficarati, 
e e 5 e bey 3 
. eandie — = f ays ; dhyayativa lelayativa, sa hi svapno bhutva, imam lokam 
3 can t < wlan fa- 
- sprafe seat sarftr ns nl 


atikramati, mrtyo rupani Il 7 Il 


Which is the self? This infinite entity (Purusha) that is identified with the intellect and is in the midst of the organs, the 
(self-effulgent) light within the heart (intellect). Assuming the likeness (of the intellect), it moves between the two worlds; 
it thinks, as it were, and shakes, as it were. Being identified with dreams, it transcends this world - the forms of death 
(ignorance etc.). [IV —III — 7] 





¢ Dhyayate eva, lelayate eva. 
¢ Eva-— indicates Kartrutvam is Adhyastham, Vyavaharika Satyam. 
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b) Brihadaranyaka Upanishad : 


co) Ff fe gataa arate afgerc zat fRrfa, afaaz yatra hi dvaitam iva bhavati, tad itara itaram jighrati, 
gat qxafa, afaac gaz arora, afeaz zazafa- tad itara itaram pasyati, tad itara itaram Srnoti, 
aafa, afgac cat aad, afzac rat fastarfa ; aT tad itara itaram abhivadati, tad itara itaram manute, 
ar aeq ee arerenpeCaA C5 aa , aa wm tad itara itararh vijanati. yatra tv asya sarvam atmaivabhit, 
qa, aca CY AITATA ; acaat maha ; Acaet tat kena kam jighret, tat kena kam pasyet, tat kena kam Srnuyat, 
a adie, acha fastratara_ 2 qaz aq fasrarta tat kena kam abhivadet, tat kena kam manvita, tat kena kam vijaniyat? 
a xa fasrefiarey ? faararcat xa faaretrarfa fa yenedam sarvam vijanati, tam kena vijaniyat, 
Neen xa see meron i — 


vijfataram are kena vijaniyad iti I] 14 Il 
Because when there is duality, as it were, then one smells something, one sees something, one hears something, one 
speaks something, one thinks something, one know something. (But) when to the knower of Brahman everything has 
become the Self, then what should one smell and through what, what should one see and through what, what should one 
hear and through what, what should one speak and through what, what should one think and through what, what should 
one know and through what? Through what should one know That owing to which all this is known - through what, O 


Maitreyi, should one know the knower? [II — IV — 14] 





e Where there is seeming Duality, all transactions exist — seeing, hearing, thinking. 
¢ When person discovers everything is Atma of higher order of reality, Kartrutvam only 
in Avidya Avastha. (Jagrat, Svapna Sushupti) 
¢ Svayam Jyoti Brahmana : 
Kartrutvam is superimposed in 3 Avasthas. 
¢ During Jagrat, Jiva exposed to Jagat but not associated with anything. 
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e Because of presence of Buddhi, Karta, Bokta comes and goes. Therefore it is incidental 
faculty of mind not intrinsic faculty of Atma. 


- When associated with chistel and - When instruments dropped. 
hammer. 


- When associated with Body, Mind - When body, mind instruments dropped. 


instruments during Jagrat, Svapna, - Svabavikam 
Sushupti. - Enjoy temporary Moksha from Dukham 


- Agantukam in Sushupti. 





Word Analysis : 
a) Yatha Cha: 

e Just as Taksha, Carpenter. 
b) Ubayatha : 

e Plays both roles. 





With tools Without tools 
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¢ Similarly Jiva is both : 
o Karta Akarta 
o Shankara Refutes. 
Nyaya by Sruti and Yukti : 
Logical Part : 
a) If Kartrutvam is intrinsic to Jiva it will never go away. 
Logic : 
¢ That which does not go away is intrinsic. 
¢ If Kartrutvam never goes away, Samsara will never go away. 
¢ Moksha impossible, eternal Samsari. 
¢ Anirmoksha Prasanga Dosha, impossibility of Moksha. 
Purva Pakshi : 
¢ Kartrutvam eternal. During Moksha, Kartrutvam stops functioning. 
¢ Looses its Shakti, Pratibandha takes place. 
¢ By Sadhanas, function stopped, Kartrutvam continues potentially. 
Shankara : 
¢ If Kartrutvam stopped by Sadhana, it is Phalam, Sadhyam. 


e What happens in time not permanent. During Pralayam, Sushupti, coma, sleep — 
Shakti stopped. 


1286 


Paramartika Drishti Vyavaharika Drishti 


- Paramartika Drishti - Vyavaharika Drishti 
- Akarta - Karta 


¢ Others mix 2 levels indiscriminately. 





e What is nature of Kartrutvam? 


¢ Nothing sticks to Jivatma repeated several times in Svayam Jyoti Brahmana 4* 
Chapter — 3 Brahmana. 


e Asangoham hi Ayam Purushaha. 


¢ Unconnected with anything, it seemingly does — including punya, papa karma. 


¢ Indirect method of arriving at Aikyam. 


- Akarta 


- Otherwise Ishvara will 
become Samsari. 





Gita: 


3 f j ¢ - 1c The fourfold caste, has been created by Me, according to 
‘S q Aq he 3 : | the differentiation of guna and karma; though | am the 


wana : faguednaeaay author thereof, know Me as non-doer and immutable. 
TH HT {|| 8.28 l [Chapter 4 — Verse 13] 





Reconciliation of Eka Desi Matam : 
Neiyayika : 
e Jiva only Karta. 
e Jiva Akarta only temporarily in Moksha Avastha. 
Shankara : 
¢ Consider 2 levels — Vyavaharika (Karta), Paramartika (Akarta). 
Purva Pakshi — Matam : 


e Sruti unpredictable. 


Uttama Adhikari Madhyama Adhikari 





- Paramartikam - Vyavaharika 
- Jiva = Akarta - Jiva = Karta 
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16% Adhikaranam 
Para Yasthadi (Dependent) Adhikaranam — 2 Sutras 
Sutra 41 : [Topic 76 — Sutra 256] 


373. 


Parattu tat sruteh | 





But (even) that (agency of the soul) is from the Supreme Lord, so declares the Sruti. 
(N—tl—41] 


General Analysis : 








Nature of Jiva 


ot 






































Vyavaharika Paramartika 
| | 
- Karta, Bokta - Ajaha, Vibhu 
- Upadhi Sambanda - Akarta 
- Does he depend on Ishvara for - Chaitanyam 
functioning as Karta or not. - Sakshi 
- Nirupadhika 





e ls Ishvara cause of Jivas Kartrutvam from Vyavaharika Angle or Jiva independent. 
¢ Purva Mimamsa handled here. 
¢ Does not accept Ishvara. 
Accepts rituals, Svarga. 
¢ Moksha requires Karma, Karma Phalam given by Veda. 1289 


¢ Karma produces Phalam by laws of creation. 
¢ Do rituals, attain Svarga, free from Shokha, Moha, hunger, thirst, eternal. 
¢ Ishvara redundant, irrelevant concept. 


¢ What about Indra, Agni, Varuna... all Shabda Svarupa see Deva adhi Adhikaranam. 


¢ No Devata existent as person. 





- Has Padam + Padartha - Has Padam, no Padartha 


¢ No Indra satisfied, giving Phalam. 
What gives result? 

¢ Shabda Uchharanam. 

¢ Karma Anushtanam. 

¢ Jiva Kartrutvam does not require Ishvara. 
Vedantin : 

¢ Accepts Ishvara alongwith Jiva and Jagat. 


¢ Different from Jiva and Jagat. 





(Brahman is not known from any other source), since the scriptures are the valid 
means of Its knowledge.[I—1- 3] 


e Jiva, Jagat does not create Veda. 1290 


Purva Mimamsa: 


¢ Jagat —Jadam, Jiva — limited knowledge. 


¢ Veda Anaadi — Svetasvatara Upanishad : 


ay TAT fazarfa | at 2 aca oferta aa yo brahmanam vidadhati purvam yo vai vedams ca prahinoti tasmai | 
az aq HATTA yaaa ACIS ATT 11 Vy || tamhadevam atmabuddhiprakasam mumuksur vai saranam aham prapadye ll 18 I 


Seeking Liberation, | take refuge in the Lord, the revealer of Self-Knowledge, who in the beginning created Brahma and 
delivered the Vedas to Him. [Chapter 6 — Verse 18] 





Vedantin : 


a) Jiva and Ishvara required for Kartrutvam. 


- Samanya Karanam Visesha karanam. 
- General Cause Specific cause. 


- Provides infrastructure like government, Jiva decides to use, abuse infrastructure. 
universal laws of Karma. Direct contributor. 

- Perception possible because of universal 
law. 
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b) What is the relationship between Jiva and Ishvara? 








Relationship 








_———— 





Aikyam 








Bheda - Different 








- Paramartikam 

















- Vyavaharikam 

- |am individual Chidabasa, with 
Sharira Trayam, Punya — Papam, 
trapped, require grace of lord. 








c) What is Ishvaras role in Jivas Kartrutvam? 








Confusion 








——— 





Fatalistic — Ishvaras grace 








Materialistic — Jivas free will 








- Ishvara does everything, 
highlighted. 

- No free will 

- Jivas role ignored, puppet 

















- Purva Mimamsa 

- Atheist, Nastika 

- Jiva Karta, Bokta 

- Ishvaras role ignored 

- Everything in your hands 
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¢ Reconciliation in this Adhikaranam : 
Ishvara grace and Jivas freewill both unbalanced views. 


Shankara: 


e Rain (Samanya Karanam) and seed (Visesha Karanam) both required for growth of 
plant. 


e Ishvara is Karma Adhyaksha. 

¢ Freewill depends on Ishvara to give result. 

e Ishvara can’t produce world without freewill which determines Punyam — Papam. 
d) How will 1%t creation come? 

¢ Anaadi Jiva + Anaadi Jivas Karama = Cause of creation 

¢ First creation never came. 

e Anaadi Avidya — Vasanaya. 

¢ Advaita Prakaranam — Na Nirodho. 
Mandukya Upanishad : 





a far at seat sal tT ATTA | 
4 aay 4 awh Saal qTAlaal i] RQ \] na mumuksur-na vai mukta ityesa paramarthata II 32 II 


Na nirodho na cotpattir-na baddho na ca sadhakah 














There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for wisdom; neither can there be 
anyone who hankers after liberation, nor any liberated as such. This alone is the Supreme Truth. [2 - K - 32] 
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e) How do | see world? 
¢ Your problem, drop your confusion. 
Purva Pakshi : 
a) Kaushitaki Upanishad : 
fats gl Alaa eaatale (qara oH ahaa helt faare Fag 


AA int “At wR »_ me AA fr. = 
MaMa Fae Salsa alates Cet HA eSATA TAT eae Td: 


“S AA n 


RAPA A ET ea FATAL sat ST STAT a aR AAT A 


JA SATA: BMGT ARTA AIH AAT: |: Il cl 

4 Gaal BF ferae eA Goa TIA Tae aaa ara 
SAMA CAAT ATA: STATA EAM: SRTTATERT: TUL APM 
AU Ue at AeaISAUSH A A ATG GAOT FATA. TATA 

PHOT HAY Cede STITH Tala d AeaGAIaG Cay aH 
Rad d THA GAA FA WH SATS BW Gia aa: 
Hare frees a areal fea 0 





kartaran vidyanna sukhaduhkhe vijijnastta sukhaduhkhayorvijnataran 
vidyannanandan ratim prajatin vijijnasitanandasya rateh 

prajatervijnataran vidyannetyan vijijnasttaitaran vidyanna 

mano vijijnasita mantaran vidyatta va eta dashaiva bhutamatra 

adhiprajnan dasha prajnamatra adhibhutan yaddhi bhutamatra na 

syurna prajnamatrah syuryadva prajnamatra na syurna bhutamatrah syuh || 8] | 


na hyanyatarato rupan kinchana siddhyenno etannana tadyatha 

rathasyareshu nemirarpita nabhavara arpita evamevaita bhutamatrah 
prajnamatra svarpitah prajnamatrah prane arpita esha prana eva 
prajnatmanandoajaroamrito na sadhuna karmana bhuyanno evasadhuna 
karmana kantyanesha hyevainan sadhukarma karayati tan 
yamanvanuneshatyesha evainamasadhu karma karayati tan yamebhyo lokebhyo 
nunutsata esha lokapala esha lokadhipatiresha sarveshvarah sa ma atmeti 
vidyatsa ma atmeti vidyat || 9] | 
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Let no man try to find out what speech is, let him know the speaker. Let no man try to find out what odour is, let him 
know him who smells. Let no man try to find out what form is, let him know the seer. Let no man try to find out what 
sound is, let him know the hearer. Let no man try to find out the tastes of food, let him know the knower of tastes. Let no 
man try to find out what action is, let him know the agent. Let no man try to find out what pleasure and pain are, let him 
know the knower of pleasure and pain. Let no man try to find out what happiness, joy, and offspring are, let him know the 
knower of happiness, joy, and offspring. Let no man try to find out what movement is, let him know the mover. Let no 
man try to find out what mind is, let him know the thinker. These ten objects (what is spoken, smelled, seen, &c.) have 
reference to pragfia (self-consciousness), the ten subjects (speech, the senses, mind) have reference to objects. If there 
were no objects, there would be no subjects; and if there were no subjects, there would be no objects. For on either side 
alone nothing could be achieved. But that (the self of pragiia, consciousness, and prana, life) is not many, (but one.) For as 
in a car the circumference of a wheel is placed on the spokes, and the spokes on the nave, thus are these objects 
(circumference) placed on the subjects (spokes), and the subjects on the prana. And that prana (breath, the living and 
breathing power) indeed is the self of pragiia (the self-conscious self), blessed, imperishable, immortal. He does not 
increase by a good action, nor decrease by a bad action. For he (the self of prana and pragha) makes him, whom he 
wishes to lead up from these worlds, do a good deed; and the same makes him, whom he wishes to lead down from these 
worlds, do a bad deed. And he is the guardian of the world, he is the king of the world, he is the lord of the universe,--and 
he is my (Indra's) self, thus let it be known, yea, thus let it be known! [Chapter 3 — Verse 8] 





e Eshahi eva sadhu karma karayati. 

¢ Ishvara makes Jiva do all actions. 

¢ 1%' Aid taken as ultimate solution. 

e First aid, avoids murmuring. 
Mundak Upanishad : 


tad-etad satyam yatha sudiptat pavakad visphulingah sahasrasah prabhavante sarupah | 


TAT AT TA ASAT WIHSS Plog: ASAT: TAFT TTT: | 


AM SATS: BT ATT: WAIST A ATT AAT Il 2 


tatha-ksarad vividhah somya bhavah prajayante tatra caivapi-yanti II 1 Il 
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This is the truth : as from the flaming fire thousands of sparks, similar to its form (nature) issue forth ; so from the 


Immortal (Brahman) O! my beloved youth, diverse (manifold) beings (Jiva-s) originate and they find their way back into it. 
eas 





e Jiva commands to do all right Karmas. 


SHEtQTHATHTS ATCHTA HTT Sea I Let a man lift himself by his own Self alone and let him not 


lower himself; for, this Self alone is the friend of oneself and 





WIA aIcHaT TaNIH RTs: Né&.all this Self is the enemy of oneself. [Chapter 6 — Verse 5] 


e Jiva responsible for Kartrutvam drop veda. 
Eka Desi : (Purva Mimamsa / Scientist) 
¢ Jiva alone Karanam Ishvara Nasti. 
¢ Kartrutvam requires field, creation, Jnana Indriyas, Karma Indriyas, Manaha, Shakti. 
¢ World eternal, no creator. 
Do karma, get result. 
e¢ Plant seed, don’t invite God. | grow plant and reap fruit. 
¢ Laws — Bumi eternal. 
¢  Jiva is Karta, Ishvara Nirapeksha Karta (Independent). 
¢ Accepts veda, Astika, no Ishvara. 
Vedantins question to Eka Desi? 


¢ How do you account for Kaushitaki which says Ishvara imples jiva to do action? 4296 


Ekadesi : 
e Arthavada (glorification) Vakyas not Tatparyam (teaching). 











Eternal 
——————————— 
Jiva Jagat Vedas — Vidhi, Nishedha 

















| Vakyams 








Independent Karta 











Vedantin : 
e Laws require intelligent Devatas to supervise. 
Brahma Sutra : 


Vaasa ATTRTAG | Rachananupapattescha nanumanam | 


That which is inferred (by the Sankhyas, viz., the Pradhana), cannot be the cause (of 


the world) because (in that case it is) not possible (to account for the) design or 
orderly arrangement (found in the creation). [Il — Il — 1] 





e Inert world can’t maintain order by itself. 
¢ Karmas possible because of Adhishtana Devatas — Surya, Agni, Varuna... 

Gita : 
ators Ta eal ero a guar 


The Seat (body), the doer (ego), the various kind of organs-of- 


perception, the different functions of various organs-of-action, 
and also the presiding deity, the fifth. [Chapter 18 — Verse 14] 


fafrarsa YaFaet SF TATA TSTAA I a. ee Il 


¢ 5 factors, 5‘ factor — Deivam. 
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e Antaryami Brahmana establishes Ishvara behind everything in creation. 
e Ishvara — Apaurusheya Vishaya. 
e Sense organs can’t establish or negate Ishvara, only veda Pramanam. 
Word Analysis : 
a) Tatu : 
¢ Doership of Jiva is dependent. 
b) Parat Paraha : 
¢ Upon Ishvara, Vyavaharika Drishtya. 
c) Srutehe : 
¢ As perceived by Sruti. 
¢ Hetau Panchami. 
¢ Science gives supporting logic Sambavana Yukti, not Nishchayaka Yukti, proving logic. 


¢ Kaushitaki Upanishad — Chapter 3 — Verse 8 and Brihadaranayaka Upanishad Chapter 
3 — 7** Brahmanam — Antaryami Brahmanam mentions Ishvara alone blesses Jiva to do 
all actions. 


¢ Torchlight can’t see Battery sense organs can’t see Antaryami. 
Ishvara : 

¢ Reflected Consciousness behind all Karmas of Jivas. 
Sruti : 


¢ Light which reveals the Battery. 1298 


374. Sutra 42 : [Topic 76 — Sutra 257] 


Kritaprayatnapekshastu vihitapratishiddhavaiyarthyadibhyah 


But (the Lord’s making the soul act) depends on the works done (by it), for otherwise 
there will be uselessness of the scriptural injunctions and prohibitions. [II — Ill — 42] 





General Analysis : 











Sutra 41 — Jivas Kartrutvam depends on 


——— 


Ishvara Anugraha Jiva’s Prayathna (will) 




















- Seed is freewill sprouting in every individual. 
- Without freewill (Purushartha no deliberate 
action possible even though Vasanas exist. 

- Freewill produces Vasanas collated from 
different Janmas. 

- Every action governed by free (exists 
intrinsically) and Vasanasz (carried from 
Purva Janmas) 

- Jivas Role : Will + Vasana 








- Blesses instruments, creates 16 
lokas. 
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a) If you don’t accept freewill, Ishvara will have Nishkrinya dosha. Some saints, militants. 
b) If Ishvara alone responsible, Vidhi — Nisheda irrelevant. 
¢ Rules taught to one who handles instrument (driver), not instrument (car). 


¢ For validity of Shastra and impartiality of Ishvara, have to accept both grace and 
freewill (2 wheels of cart, 2 wings of Bird. 


¢ Without accepting freewill of individuality, Deivam can’t come into existence. 





16th Adhikaranam 


oo 










































































415t Sutra 424 Sutra 
Establishes Ishvaras Angraha Establishes Jivas freewill 
e Very important Adhikaranam, explains Jagat, gives equal importance to grace and 
freewill. 
2 Extremes 

- Everything Ishvara decides. - Everything | decide 
- No freewill - Why Ishvara? 
- Puppet - Arrogance, Manitvam 
- Nimitta Karanam 
- Falasim 1300 











Word Analysis : 
a) Tu: 


¢ However, whoever negates freewill will see Ishvara alone made me do Papam, not 
accept freewill. 


¢ No end to fatalism. 


- No freewill - Also animal if no freewill 
accepted. 


e Ishvara makes me accept freewill. 





¢ Accept freewill to validate Vidhi Nisheda. 
e If not, no one responsible for crimes. 
b) Kritap Prayathna Pareshya Anapekshaha : 
e Ishvara is dependent on Karma performed by Jiva. 
c) Vihita Pratishitabyaha : 
¢ Vidhi — Nisheda will become irrelevant. 
d) Pratisheda : 
¢ Don'ts. 
e) Avaiyartham : 
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f) Aadhi : 
¢ Other reasons — for acceptance of freewill. 
¢ We experience freewill, self evident fact. 
¢ |am Pramanam for freewill. 
¢ Conflict, confusion are proof of choices and freewill. 
Conclusion — 16" Adhikaranam : 
¢ Accept freewill otherwise Ishvara will be partial. 
¢ For performance Karma and receiving Karma Phalam, Ishvara required. 


¢ Laws possible because of governing principle called Adideivam. 









































Creation 
Adyatmam Adibutam Adideivam 

| | | 
= Jiva, Karta Paeat - Ishvara 
- Myself B - Controller, harmonising 

en principle. 

Nioeeuthicient | Gita : [Chapter 7 — Verse 7] 
Gita: - Sutre mani gana eva... 











We: Gtat ateaferterefer Tats There is nothing whatsoever higher than Me, O 


Dhananjaya. All this is strung in Me, as clusters of gems 





af cafes vit Ga Afro STi 9.19 W | | ona string. [Chapter 7 — Verse 7] 


Beads glorified because of invisible thread, abhasa, Chaitanyam, Deivam, Sphutikam, 
Samashti Pratibimbita Chaitanyam called Ishvara. 


Ishvara is Samanya Karanam. 
It depends on Jivas present will and Purva Janma Vasana for creation. 


If no choice Bagawan has 2 Doshas. 








Brihadaranyaka Upanishad 
2-1-34 


en 


Vaishamya Naigrinya 


























Bagawan not Nimitta Matra Karanam of Jagat. 
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375. 


17% Adhikaranam - 11 Sutras (Sutra 43 — 53) 


Amshadhi Adhikaranam (Very important Adhikaranam) 








17 Adhikaranam — Amshadi Adhikaranam 








a  — 





Paramata Sthapanam (Sutra 43 — 50) 








- Defensive argument by explaining 
nature of Jiva. 








Paramatma Khandanam (Sutra 51 — 53) 








- Offensive Argument 
- Negate Jiva concept of Sankhya — Nyaya. 











Sutra 53 











- Atma enclosed in all bodies — selection 
of Punya Papam is problem. 











Sutra 51 











- Because of invalidity of criterion for 
Papa Punya Niyama, there is mixing 
up of Karma + Phalam in Nyaya Shastra. 











Sutra 52 











- Inthe case of desire also same problem 
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Sutra 43 — 50 





=a TN H_7771—1+1]1|_—]——— 





Sutra 43 


Sutra 43, 44, 45 


Sutra 48 





Vv 


Vv 


Vv 





- Jiva is part of Paramatma 
Brahma Suktam, Shree 
Rudram. 

Svetasvataro Upanishad : 

- Chapter 4 —- Verse 3. 


Jiva: 
- Part of Paramatma 
Vyavaharika Drishtya. 











Sutra 46 


Karma Khanda : 
- Vyavaharika 
Jnana Khanda : 
- Paramartika 
- Deha Sambanda - Chidabasa 




















NY 
Sutra 44 - Paramatma has bigger Dosha 
v if whole. 
Purusha Sukhtam : Sutra 50: 
- 3 Mantra 


Chandogyo Upanishad : 
- Chapter 3-12 -6 
Mundak Upanishad : 
- Chapter2-1-1 
- Creation in Krishnas mouth. 


- Jiva is Abhasa — Reflection 
- Like light and Akasha 
Paramatma is Asanga. 
Mundak Upanishad : 


Sutra 49 





Vv 





Gita : 
- Chapter 13 -3 
- Chidabasa confined to one 
body only. 
- No mixing up of Karma + 
Phalam. 








- Chapter3-1-1 











Sutra 50 
































Sutra 45 sutra 47 Vv 
Vv v - How fake Chidabasa can 
Gita: Smriti - Mahabharata — Shanti Parva. claim original? 
- Chapter 15-17 f support+, 7 Gita: Chapter 4&5 - Behind chidabasa, chit is 
- Chapter 10-42 5 yukti -_ Amsha like Shade, Chaya. included as Sakshi I. 1305 











Svetasvatara Upanishad : 


a at re | gaara aq HAT Sd aT HA 1° tvam stri tvam puman asi tvam kumara uta va kumari | 


va Stott qed agra a ara vata fraatge: 11 3 | || tvamjirno dandena vancasi tvam jato bhavasi visvatomukhab II 3 Il 


Thou art the woman, Thou art the man, Thou art the youth and the maiden too. Thou art the old man who totters along, 
leaning on the staff. Thou art born with faces turned in all directions. [Chapter 4 — Verse 3] 


a) Purusha Suktam : 





étha-va-nasya mahima | ath6-jya-ya-gash-cha pu-ru-shah(a) 


patho-sya vishva batani | tri-pa-das-yam ritam-divi 1-3 


this purusha is much greater, than all his greatness in what all we see, and all that we see in this universe is but his 
quarter, and the rest three quarters which is beyond destruction, is safely in the worlds beyond. [Verse 3] 


Chandogya Upanishad : 





adage Tear dat SITaTY Fou: | Tavanasya mahima tato jyayamsca purusah | 
UTeT Set aat art Proreearyt Tear 3.22.6 ll pado'sya sarva bhutani tripadasyamrtam divi iti II 3.12.6 I 


Its glory is like this. But the glory of the purusha [i.e., Brahman, who fills the whole world] is still greater. All creatures 
constitute one quarter of him. The remaining three quarters are nectar in heaven. [3 — 12 — 6] 


Mundak Upanishad : 





aqead at aT era Ulster at: Tee: Wyasq SSa: | tad-etad satyam yatha sudiptat pavakad visphulingah sahasrasah prabhavante sarupah | 


AUN SaMTMaaal: BEB AAT: USGA TST SST Ales I 2H tatha-ksarad vividhah somya bhavah prajayante tatra caivapi-yanti I! 1 Il 


This is the truth : as from the flaming fire thousands of sparks, similar to its form (nature) issue forth ; so from the 
Immortal (Brahman) O! my beloved youth, diverse (manifold) beings (Jiva-s) originate and they find their way back into it. 
(N-1-1] 





Gita: 


aTaT aed fF Wd Talla | Lord says, Or, what use do you have by knowing all 


these? Oh Arjuna! | remain supporting this entire 


Parreareras PATA H TA ferat TTC Il 90.8 || | | universe with a portion (of mine). [Chapter 10 — Verse 42] 


aearont Sasi rad: Wald: | An eternal portion of Myself, having become a living soul in 
a 


the world of life and abiding in Prakriti draws (to itself) the 


Wa TS Talfeg arly wettest mute ll 2y.\9 Il (five) senses, with mind as the sixth. [Chapter 15 — Verse 7] 


Brahma Sutra: 





And (the individual soul is) only a reflection (of 
Paramatman or the Supreme Lord). [II — III — 50] 





Mundak Upanishad : 


el aout Asi ATU aa ga Unysaqoatd | Dvau suparna sayuja sakhaya samanam vrksam parisasvajate | 
qanwet: Tous aera saa 3InTaT ssid 211 tayor anyah pippalam svadv-atty-anasnan anyo abhicakasiti II 1 II 


Two birds bound to each other in close friendship, perch on the self-same tree. One of them eats the fruits of the tree 
with relish, while the other (just) looks on, without eating. [II] — 1 — 1] 


Gita: 


at are fate aqaay Oh Arjuna! Moreover, know that Ksetrajna to be Myself, 
al eo TT | obtaining in all bodies. That knowledge which deals with 





ayaa ata ATsallt od Wa Ksetram and Ksetrajna is (true) knowledge. This is My 
! 23.8 ! teaching. [Chapter 13 — Verse 3] 
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What is relationship between Jiva and Ishvara? 




















Sutra 43 — 50 
Vedantin Visishta Advaitam Dvaitam 
- Identical - Jiva part of Paramatma - Different 














who is whole. 
- Amsha-—Amsi 











¢ Subdivision because of difference in Jivatma / Paramatma Sambanda. 


¢ One source, Prasthana Trayam, Gita, Upanishad, Brahma Sutra. 











Sruti — Upanishadic statements 


—— 








Jiva different from Paramatma 








Jiva and Paramatma identical 











- Bheda Bhodaka Sruti Vakyam 
Mundak Upanishad : Vakyam. 
- Chapter3-—1-1 








- Abheda Sruti bodhaka 
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Mundak Upanishad : 


el Aout Aaa AW aa ga UnNgeadstld | Dvau suparna sayuja sakhaya samanam vrksam parisasvajate | 
) 
dare: Tos aera saa ZINTA Hsia 21 tayor anyah pippalam svadv-atty-anasnan anyo abhicakasiti II 1 II 


Two birds bound to each other in close friendship, perch on the self-same tree. One of them eats the fruits of the tree 
with relish, while the other (just) looks on, without eating. [II] — | — 1] 











Solution in 2 methods 


——— 


Logical Mimamsa 
































Visishta Advaitin : 
¢ Bheda— Abheda Accommodated when jiva is part of Paramatma. 
¢ Hand part of person. 
e Ardha Andan Nyaya. 
° % egg — Hatching 
¢ %egg—omlette 
¢ Can't reject both. 


¢ Tamil nadu part of Inda not India. 
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Vedantin : Mundak Upanishad 
Tezvuna Ut Ie Tats Fat TASH I 
Taegu SUTdy SAidede GeTHaal THE: Il Vil 


Hiranmaye pare kose virajam brahma niskalam I 


tac-chubhram jyotisam jyotih-tad yadatma-vido viduh I1 9 Il 


The stainless, indivisible Brahman, the pure, the light of all lights, is in the innermost sheath of the golden hue-the 
highest. That is what the knowers of the Atman know. [II — Il -— 9] 





e Amsha — Vyavaharikam 
e Niramsha — Paramartikam. 


Adhikaranams — Revision: 


14th Adhikaranam 15th Adhikaranam 16th Adhikaranam 17*h Adhikaranam 


- Jiva = Karta - Karta when using - Ishvara anugraha Paramartika : 
Vyavaharika Drishti : instruments like required to exercise | - Aikyam 
- Kartrutvam carpenter. freewill, choices - Absolute 
Paramartika Drishti Vyavaharika drishti Vyavaharika Drishti. | Brihadaranyaka 
Brahman. Auphadikam To speak, require Upanishad :2-4-14 
Drop tools — body / laws of creation - Tatra kena kam.... 
mind = Brahman. and grace of lord. - Com to Chaitanyam 
Part of Paramatma Start day with drop Bheda. 
Using tool, iam prayer. 
speaker, Amsha of 
lord. 


If absolute Karta, 
Samsara will never 
go away, Punarapi 
Jananam always. 
During good, Bad 
actions, | can never 
claim, | am god. 
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Brihadaranyaka Upanishad : 


co) 5 fe gataa arate afgerc zat fRrfa, afaaz yatra hi dvaitam iva bhavati, tad itara itaram jighrati, 
gat qxafa, afaac gaz arora, afeaz zazafa- tad itara itaram pasyati, tad itara itaram Srnoti, 
aafa, afgac cat aad, afzac rat fastarfa ; aT tad itara itaram abhivadati, tad itara itaram manute, 
ar aeq ee arerenpeCaA C5 aa , aa wm tad itara itararh vijanati. yatra tv asya sarvam atmaivabhit, 
qa, aca CY AITATA ; acaat maha ; Acaet tat kena kam jighret, tat kena kam pasyet, tat kena kam Srnuyat, 
a adie, acha fastratara_ 2 qaz aq fasrarta tat kena kam abhivadet, tat kena kam manvita, tat kena kam vijaniyat? 
a xa fasrefiarey ? faararcat xa faaretrarfa fa yenedam sarvam vijanati, tam kena vijaniyat, 
Neen xa see meron i — 


vijfataram are kena vijaniyad iti I] 14 Il 
Because when there is duality, as it were, then one smells something, one sees something, one hears something, one 


speaks something, one thinks something, one know something. (But) when to the knower of Brahman everything has 
become the Self, then what should one smell and through what, what should one see and through what, what should one 
hear and through what, what should one speak and through what, what should one think and through what, what should 
one know and through what? Through what should one know That owing to which all this is known - through what, O 


Maitreyi, should one know the knower? [II — IV — 14] 


- lam Visishta Advaitin - Avyavaharyam, Brahman. 
- Body, mind — part of totality. 
- Use Upadhis 
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Anjaneya: 


Dvaitam, Vachyartha, 


Buddhi pinshe MeUCtE Visishta Advaitam 
Consciousness) 
, Advaitam — | am you, yourself 
Atma Chaitanyam Tvam Eva Aham God -Sakchi le bakehvarihe 


¢ In 17" Adhikaranam Jiva is Anamkara |, Vyavaharika Drishtya Amsha. 





¢ Gross mistake to use Aikyam in Vyavaharikam. 


Vyashti Upadhi Samashti 
Vishwa Upadhi 
Teijasa Virat 


Pragya Hiranyagarbha 

Part of Ishvara, belong to Ishvara Antaryami Ishvara 

Surrender, Namaskara Ocean does not belong to wave 
Wave belongs to ocean India also Tamilnadu. 
Tamilnadu belongs to India 
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Bheda Sruti Abheda Sruti 


- Jiva different from God Jiva identical with God 
- Vyavaharika Drishti Paramartika drishti, different 
- Part not different but small channel, level. 


- Tamilnadu part of India Whole 
It is identical because it is never 
away from whole. 
Whole Tamilnadu identified with India. 
Tamilnadu does not exist separate from India. 





Purva Pakshi : 
e Sruti contradicts — Bheda Sruti. 
a) Mundak Upanishad : 


el aout Gas Aa aa ga UNystatid | Dvau suparna sayuja sakhaya samanam vrksam parisasvajate | 
S 2 
qanwet: Too Caer saa 3InTaT Hsia 21 tayor anyah pippalam svadv-atty-anasnan anyo abhicakasiti II 1 II 


Two birds bound to each other in close friendship, perch on the self-same tree. One of them eats the fruits of the tree 
with relish, while the other (just) looks on, without eating. [III — 1-1] 





¢ Jivatma / Paramatma — 2 Birds in one body tree. 


1313 


Karta, Bokta Akarta, Abokta 
Ahamkara Sakshi 


Incidental Intrinsic 
Reflection, part of Paramatma Original, whole 
Wave Ocean 





Abheda Sruti : Chandogya Upanishad 





aa StayadereartHe a gt aaet a Sa ya eso'nimaitadatmyamiam sarvam tatsatyam sa 
ATAT awe oR Zaha 2fq4 aa Ca AT AITSATA atma tattvamsi svetaketo iti bhuya eva ma bhagavan 
Tfasaruaatesta aeit area aI area vijnapayatviti tatha somyeti hovaca. 








‘That which is the subtlest of all is the Self of all this. It is the Truth. It is the Self. That thou art, O Svetaketu.’ [Svetaketu 
then said,] ‘Sir, please explain this to me again.’ ‘Yes, Somya, | will explain again,’ replied his father. [6 — 8 — 7] 





¢ Tat Tvam Asi. 
¢ Identical, no difference. 
Eka Desi : (Visishta Advaitin) 
Bheda Sruti : 
¢ Taken as Pramanam 
¢  Jiva different from Paramatma alone as per our Anubava. 
¢ We have no power at all and can’t be God. 


¢ Bheda Sruti supported by Pratyaksha Anubava Pramanam which is Jyeshtaha, superior 
most Pramanam. 1314 


e To study veda, need Pratyaksham. 
¢ Abheda Sruti : 
Figurative, glorification, so that Jiva feels nice. You are Indra, Chandra... Apramanam. 
¢ Jiva and Paramatma distinct. 
¢ Bheda Abheda Sambanda alone. 
Siddantin : 


e Entire Adhiakranam explains part-whole relationship of Jiva and Paramatma at 
Vyavaharika level only. 


- Only part not whole Paramartikam, identical 

- Previous Adhikaranam Part does not exist separate from 

- Jiva— meditator whole. 

- Brahman — Object of Meditation Don’t say | and head coming 
Veda talks about Bheda and 


Abheda both. 
Vyasa: 
- Hints Shankara quotes, Atharvana veda. 
Brahma Sukhtam : 
- Paramatma alone in the form of all Jivas 
fisherman, labourer, gambler. 
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376. Sutra 43 : [Topic 77 — Sutra 258] 
+ X : . be." 
Mt ATTA Sa Atty astteadatrecanetad Ue | 
Amso nanavyapadesad anyatha chapi dasakitavaditvamadhiyata eke | 


(The soul is) a part of the Lord on account of difference (between the two) being 


declared and otherwise also (i.e., as non-different from Brahman); because in some 
(Vedic texts) (Brahman) is spoken of as being fishermen, knaves, etc. [II — Ill — 43] 





Word Analysis : 
a) Amshaha: 


e Jiva is part of Paramatma. 





b) Nana Vyapadeshat : 

e Since scriptures declare them to be different (Panchami Vibakti). 
c) Cha Anyatha : 

e And otherwise identical, Abheda. 
d) Eke: 


¢ Some vedic portion. 
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e) Adhiyate : 
¢ Declare Paramatma to be. 
f) Daasa — Dasaha, Khitavaditvam : 


¢ Servant, fisherman, gambler. 


|) Brahman is identical with creation in Brahma Sukhtam 
Il) Shree Rudram : 





IIl) Svetasvataro Upanishad : 


a at | garata aq RAT Sa aT SAR i: 3 tvam stri tvam puman asi tvam kumara uta va kumari | 
ro sit queda qata a wrat yafa fraatga: Teal tvam jirno dandena vancasi tvam jato bhavasi visvatomukhah II 3 I! 


Thou art the woman, Thou art the man, Thou art the youth and the maiden too. Thou art the old man who totters along, 
leaning on the staff. Thou art born with faces turned in all directions. [Chapter 4 — Verse 3] 





¢ In Visishta Advaitins Bheda — Abheda statement, add comma and Vyavaharika 
Drishtya, becomes Advaitin. 
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377. Sutra 44 : [Topic 77 — Sutra 259] 


Mantravarnaccha | 


Also from the words of the Mantra (it is known that the soul is a part of the Lord). 
[Il — Ill - 44] 


a) Purusha Suktam : 





étha-va-nasya mahima | ath6-jya-ya-gash-cha pui-ru-shah(a) 


patho-sya vishva batani | tri-pa-das-yam ritam-divi 1-3 


this purusha is much greater, than all his greatness in what all we see, and all that we see in this universe is but his 
quarter, and the rest three quarters which is beyond destruction, is safely in the worlds beyond. [Verse 3] 





¢ Alljivas one pada — % of Paramatma. 
Chandogya Upanishad : 


ddiaqea aTear daar STITATY a Fou: | Tavanasya mahima tato jyayamsca purusah I 
UleT SSI azar art Taqresaryt Teaita ll 3.22.61 pado'sya sarva bhutani tripadasyamrtam divi iti Il 3.12.6 Il 


Its glory is like this. But the glory of the purusha [i.e., Brahman, who fills the whole world] is still greater. All creatures 
constitute one quarter of him. The remaining three quarters are nectar in heaven. [3 — 12 — 6] 


Mundak Upanishad : 





aead at aa era Ula sep oat: Tee: Wayasq GSa: | tad-etad satyam yatha sudiptat pavakad visphulingah sahasrasah prabhavante sarupah | 


AMSAT Saal: BEB AST: WSIS AST SST Gls I 2A tatha-ksarad vividhah somya bhavah prajayante tatra caivapi-yanti I! 1 Il 


This is the truth : as from the flaming fire thousands of sparks, similar to its form (nature) issue forth ; so from the 
Immortal (Brahman) O! my beloved youth, diverse (manifold) beings (Jiva-s) originate and they find their way back into it. 
(l-1—1] 





d) Yashoda sees creation in Krishna’s mouth (Consciousness). 
* Creation is smaller part of Paramatma. 
Word Analysis : 


e Mantra Varnanam Cha etat Vijnayate. 


¢ Because of Sruti mantras. 





Spark, divinity, part Huge conflagration 
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378. Sutra 45 : [Topic 77 — Sutra 260] 


Api cha smaryate | 


And it is so stated in the Smriti. [Il — Ill — 45] 
a) Gita : 


aearont raat saad: Waid: | An eternal portion of Myself, having become a living soul in 
oa 


the world of life and abiding in Prakriti draws (to itself) the 


Wa TS Talhey arly metres Huet ll y.'9 Il (five) senses, with mind as the sixth. [Chapter 15 — Verse 7] 


e Visishta Advaitin reveals in this. 








e Advaitin adds comma and Vyavaharikam and quotes. 
Gita : 
TopTa=tT fer arsta Hla aT Torrfaraesy | Him who departs, stays and enjoys, who is united with 
be ™ = the Gunas, the deluded do not see ; but they behold who 


fret aT asated Toated WAT AA: ll 9¥.%° ll | | possess the Eye-of-knowledge. [Chapter 15 — Verse 10] 





e Jiva travels from one body to another. 
Gita : 


aay aed fF Wd Talla | Lord says, Or, what use do you have by knowing all 


these? Oh Arjuna! | remain supporting this entire 


Parrevareras PAH ferat TTC Il 90.8 || | | universe with a portion (of mine). [Chapter 10 — Verse 42] 


¢ Glories are all mine, occupying small portion of me, tip of nail, Govardhan Giridhari. 
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How big am I? 
Gita : 


dear rasan rad: Galde: | An eternal portion of Myself, having become a living soul in 
a 


the world of life and abiding in Prakriti draws (to itself) the 


WATS fs arte ete mute ll 2Y.'9 Il (five) senses, with mind as the sixth. [Chapter 15 — Verse 7] 


Word Meaning : 
a) Api Cha: 


¢ Moreover apart from logical, sruti support. 





b) Smaryate : 


e There is also smriti Support. 
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379. Sutra 46 : [Topic 77 — Sutra 261] 


The Supreme Lord is not (affected by pleasure and pain) like this (individual soul) just 
as light (is unaffected by the shaking of its reflections). [Il — Ill — 46] 





e 43, 44, 45 Sutras —Jiva part of Paramatma, Vyavaharika Drishtya. 
Doubt of Student : 


¢ In Amsha-— Amshi, Visishta Advaitin Philosophy, world (Jagat + Jiva) part of 
Paramatma. 


e Jiva full of Doshas, Raaga, Dvesha, Lobha, Bundles of impurities, Papams. 
Paramatma : 

¢ Unlimited, has impurities of all, how to join Paramatma for Moksha? 
Dvaitin : 

e Jiva and Paramatma separate. 

e My Paramatma safely in Vaikuntha, unattached criminals also Ishvara. 

¢ How to worship that Ishvara? 

e Why! need Aikyam with that Ishvara? 

¢ Problems of Prime Minister more than Chief Minister. 





Paramatma in Vaikuntha can Problems added Greater problem 
help Jiva here 1322 


Answer in Sutra 46. 


Many Prakriyas — methods to explain this. 


Prakriya here based on. 





And (the individual soul is) only a reflection (of Paramatman or the Supreme Lord). 
[ll — 1-50] 


Consciousness — not available for Division, Apportioning like Akasha and light. 


Jiva Amsha = Jiva Pratibimba. 


Apliasa ewa cha |] 








Tattva Bodha 








——— ———— 








Paramatma 


Jivatma 

















- Original Consciousness. 
- Bimba Chaitanyam 














Example : 
- Heisa Lion Majestic, 
courageous. 


J 








Amsha and Amshi have Samanya Guna of awareness, Chaitanyam . 





Pratibimba Chaitanyam 
Reflected consciousness 

As though part of Ishvara 
Problems of reflected face does 
not belong to original face and 


vice versa. 


Reflection not part but Gauna, 


figurative. 
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Common Features : 
a) Part can’t exist separate from whole, independent existence not possible. 
e Example : Separate Hand, leg, can’t exist separate from Body. 
¢ Separate Jiva can’t exist separate from Paramatma — awareness principle. 
e Pratibimba can’t exist separate from Bimba. 
¢ Pratibimba can be compared to a part. 


b) Part not totally identical with whole or totally different from whole. 


pang | __Pratibimba Chaitanya 


- Not different from Me - Not different from Me. 
- Not totally separate from Me. - Not identical to Bimba Chaitanyam. 
- Itis Binna—Abinnam, Bheda — 
Abheda. 


Chidabasa Chit / Awareness 


- Pratibimbam Bimbam 
- Affected by Reflected Medium, Original 
Body — Mind, Complex, Small, Dull. Big, Bright 
Different features of Reflection does 
not affect Bimba Chaitanyam 
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Manesha Panchakam : 


ica TATA fafa STATA WuSTearetod:— kim gangambuni bimbite’mbaramanau candalavatipayah- 


Ut eatated AIST Haar aL pure cantaramasti kancanaghatimritkumbhayorvambare | 
Tera Peg ae aera aT aT TET pratyagvastuni nistarangasahajanandavabodhambudhau 


vipro’yam shvapaco’yamityapi mahan ko’yam vibhedabhramah II 2 II 


a’ * \ \ . \ 
faurse aorarsatarait Hart arse faewA: 112 
Is there any difference between the reflection of the sun in the waters of the Ganga and its reflection in the water ina 


ditch in the quarters of the outcastes? Or between the space in a gold pot and in a mud pot? What is this illusion of 
difference in the form, “This is a Brahmana and this is an outcaste” in the indwelling self which is the ripple-free ocean of 


bliss and pure consciousness? [Verse 2] 





¢ Original sun not affected by muddy disturbed waters, it shines undisturbed in clear 
water. 
¢ Jivas are reflections, go through Samsara because of Reflecting medium — “Mind” + 
Body instruments. 
¢ Paramatma, original Chaitanyam, unaffected, Asangoham. 
Word Analysis : 
a) Na Paraha: 
¢ Not Samsari. 
b) Evam: 
¢ Like Jivatma. 
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c) Prakashadivatu : 
e Asin the case of light and Akasha. 











Bimba Pratibimba 


- Like sunlight is up in the sky not Reflected face in 


affected by the reflected ps 


















































Suen EIN “y outs Convex Mirror Concave Mirror 
Original face Flat Long 























| ——— 


Jeevanmukta is Paramatma - Not affected by disturbed mind. 
- Problems belong to reflection, 


not to original. 

- Distortion belongs to mirror not 
to reflected consciousness in 
the mirror. 
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Body Container 


Reflected Consciousness / 
& Awareness 


Original Consciousness Reflected Consciousness 


- Paramatma Jivatma 

- Asangaha like Surya Prakasha Reflection of Paramatma with Mind + 

- Asamsari Body medium in Jagrat, Svapna. 

Gita : Samsari with Problems. 

- Yatha Sarvagatam...[Chapter 13 — Verse 33] Realises distortion belongs to mind mirror 
with disturbed thoughts. 
lam Reflected Consciousness, awareness. 
Container space polluted because of dirty 
content. 
Mandukya Advaita Prakaranam. 


Ut aan OVS eT Tot arafercara | As the all-pervading ether is not tainted, because of its 
subtlety, so too the Self, seated everywhere in the body, is 


Taaraferat se TATA Aah ars il 93.33 not tainted. [Chapter 13 — Verse 33] 





Shankaras Example : 








Total Agni (Unpolluted) 








———— 








Yaga Agni 





Cremation Agni 

















- Auspicious, Pure z 








Inauspicious, impure 
Because of Sambanda is taken 
as inauspicious. 











Consciousness 





Total Pure Paramatma / Awareness / 








(oe 

















In noble pure minds 





In ignoble impure minds 








Purva Pakshi : 


e Uses logic here, Apaurusheya Vishaya is Paramatma. 


Vedantin : 


¢ Don’t use inference here but use sruti. 


¢ Other Jivas are Samsari or Mukta, | can’t know - No physical difference. 


¢ |can know 1am not Samsari, but pure awareness. 
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380. Sutra 47 : [Topic 77 — Sutra 262] 


Smaranti Cha | 





Yukti Pramana Sruti + Smriti 


a) Mundak Upanishad : 









































el aout ays AW WaT gat UnNutdgad | Dvau suparna sayuja sakhaya samanam vrksam parisasvajate | 
dant: Taos Tae eas aa 3InTaT Hsia Il 21 tayor anyah pippalam svadv-atty-anasnan anyo abhicakasiti II 1 II 
Two birds bound to each other in close friendship, perch on the self-same tree. One of them eats the fruits of 
the tree with relish, while the other (just) looks on, without eating. [Ill —1- 1] 
2 Birds 
Bimba Pratibimba Chaitanyam 
- Unaffected Sakshi - Samsari tasting Punya Papa 
- Asamsari fruits of tree. 
- Paramatma - Jiva 
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Smaranti Cha : 

e Vyasa out of 100,000 verses in Mahabaratha quotes. 
b) Shanti Parva : 

¢ Tatra Paraya Atma = Paramatma Nitya, Nirguna, Na Lipyate, Phalischapi. 
c) Gita : 


Ae las water UF Co tcqT mute qT: | He, who does actions, offering them to Brahman, abandoning 


attachment, is not tainted by sin, just as a lotus leaf remains 
ferard FO Uda TeyaafAaTR TT tt v.20 I 


unaffected by the water on it. [Chapter 5 — Verse 10] 





¢ Lotus leaf not wet by water. 
e Paramatma not affected by Samsara. 
Gita: 


7 sft WaTATHY. 1 sft Though | am unborn and am of imperishable nature, and 
q a oY ATCA a aoe though | am the Lord of all beings, yet, ruling over My 


watt warahrors : own nature, | take birth by My own maya. 
THATATATATAAT Wl 8.6 | | (chapter 4— Verse 6] 


¢ |have taken several Avataras and remember. 





¢ |am Sarvagya, not limited in power or knowledge. 
Word Analysis : Cha Smaranti 


e There are Sruti and Smriti statements in support of Paramatma being Asamsari. 
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381. Sutra 48 : [Topic 77 — Sutra 263] 


AAACN Sea ATeaT | — Anujnapariharau dehasambandhajjyotiradivat | 


Injunctions and prohibitions (are possible) on account of the connection (of the Self) 


with the body, as in the case of light, etc. [II — Ill — 48] 





How Vyavahara — Transactions take place among Jivas? 


Paramatma: 


Chaitanyam 

One 

Bimba Chaitanyam 
Paramartika Drishtya 
Nirgunam 
Consciousness is same 


No state — high or low. 


Jivatma: 








Appearance as Sagunam 








— eS 








- Reflected Paramatma / 
Consciousness. 
- Many, Pratibimbams 





Mind: 
- Many Attributes 
- Kama, Krodha 











Vyavaharika Drishtya. 
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e Minds features transferred to Reflected Consciousness — Jiva and | say | am tired, dull, 
born. 

¢ Jnani evolved, in higher state of Consciousness. 

¢ Yoga Vasishta — 7 States of Consciousness. 


¢ States belong to Reflected Medium — mind but transferred to Reflected 
Consciousness. 


e Atma alone is content of Bramana, Kshatriya, Vaishya. 

e 3Sharirams different for each Jiva. 

e In Karma Kanda, Vidhi — Nisheda don’t talk of Advaitam. 
e In Rituals, follow Vedas don’t remember Aikyam. 


franfaaaaost areyot wf ateata | Sages look with an equal eye upon a brahmana endowed 


with learning and humility, on a own, on an elephant, and 


ats awa sure a ufosar: warafsra: i 4.2 Il |] even ona dog and an outcaste. [Chapter 5 — Verse 18] 





¢ In Vyavahara all are not one. 

e If you see oneness, poverty, death, Bayam will come. 

¢ Don’t say Ayam Atma Gudakesha. 

¢ Karma Khanda based on Chidabasa Rupa Jivatma. 

e Take Amsha as shade, Abhasa, reflection sutra 46 onwards is Amsha definition. 

e¢ Reflected Medium as real as body, mind, world Jiva = Vyavaharika Chaitanyam. 

e |t can become Pramata, Karta, Bokta, interact with world. 

¢ Can visualise Paramatma Chaitanyam without Chidabasa. 1332 








Chidabasa / Amsha Body 








’ ’ 














Vyavaharikam Vyavaharikam 














|—_______,________ 


- Sambandha possible 
- Same order of reality 














Original Consciousness and Reflected Medium — Body / Mind — no relationship. 


Vidyaranya : Drk Drishya Viveka 


Natural connection Sahaja Tadatmayam exists between any reflecting medium and 
reflection. 








2 Causes of reflected face 


_———_—=S 

















- Mirror 
- Reflected Medium 





- Original Bimba Mukham 














Can’t imagine reflection without mirror or face alone. 

Plurality of mirror contributes to plurality of reflection, even though face is one. 
Vedanta — Tat Tvam Asi - in Jnana Khanda. 

Don’t think of Chidabasa, which is never identical with Paramatma. 


Vyavaharikam never identical to Paramartikam. 
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e Mithya not equal to Satyam. 

¢ You are behind Chidabasa as Adishtana of Chidabasa. 
e Reflected face in mirror original face physically away. 
¢ Chit and Chidabasa not physically away. 


Vidyaranya : 
¢ Panchadasi — 8'* Chapter Kootasta Deepa Prakaranam. 


<—— wall (A) 


General light (B) 


Mirrors Reflected Patch of light (C) 
































Wall has 
Samanya Surya Prakasha Visesha Sunya Prakasha 
| | 
- Eyecansee 











- Remove mirror, reflected patch 
goes away, what remains is 
Samanya Prakasha 1334 























——_ 





Jagrat + Svapna 


Sushupti 











Visesha Chaitanya Pradhanam 
Individualised | prominent 


Jiva = Chidabasa Vyavahara Pradhanam. 


Underneath Chidabasa is Sakshi, Chit 
Amsha. 

Vyavahara impossible if | am not 
Chidabasa Pradhana. 

Chidabasa is motherhood, fatherhood, 
son hood. 

Relative roles, Relationships are 
obstacles to Aham Brahma Asmi. 











Samanya Chaitanya Pradhanam 

Local patch of consciousness of Body 
and mind disappears. 
Non-individualised consciousness chit 
remains. 

Jiva = Sakshi, Avyavaharyam. 

| Chidabasa am all pervading 
Paramatma. 

Tat Tvam Asi. 

Sakshi Pradhana Jiva should listen to 
Vedanta. 

Leave Chidabasa outside like Chappal. 
Must have Sadhana Chatushtaya 
Sampatti in full measure to make 
Chidabasa passive. 

If no qualification, Chidabasa 
overshadows chit. 
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¢ Don’t mix Karma Khanda and Jnana Khanda — Vyasa reconciles Karma Khanda and 
Jnana Khanda here. 








2 Drishtis 


————— 


Chidabasa Pradhana | Chit Pradhana 





























¢ Don’t mix up and get confused. 
Word Analysis : 
a) Anugjya Pariharou : 
¢ You are Chit Pradhana Jiva. 
¢ Permission and Prohibition only with Deha Sambandcha. 
b) Deha Sambandat : 
¢ Chidabasa only. 
¢ Due to association of Jiva with 3 Sharirams. 
c) Jyotir Rathou : 
¢ Asin the case of fire Ritual. 


e Raja Suya Yaga — By Kshatriya, Agnihotra — By Grihasta. 1336 


d) Parihara = Prohibition, Nisheda 


Atma is one. Atma Pratibimbas different. 
Vidhi, Nisheda given by Vedas for Pratibimbas. 


Chit has no Deha Sambanda. 


Accept differences when Atma is in association with different bodies as in the case of 


fire. 


The Supreme Lord is not (affected by pleasure and pain) like this (individual soul) just 





as light (is unaffected by the shaking of its reflections). [Il — Ill — 46] 


Sutra 46 : Fire ever pure, attached to Yagya or Cremation, named differently. Chitta 


Agni, Kravya Agni, Pretha Agni. 


Reflected Consciousness — as per medium, consciousness does not have Brahmana, 


Kshatriya Bheda. 

















Temple Garbha Graha 

















Akasha / Space 
Toilet 
Unholy 





Holy 

















Because of association, has seeming impurity. 
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382. Sutra 49 : [Topic 77 — Sutra 264] 


3Ta-dd 2aleatacnz: | Asantateschavyatikarah | 
And on account of the non-extension (of the soul beyond its own body) there is no 
confusion (of results of actions). [Il — Ill — 49] 


Gita: 


Oh Arjuna! Moreover, know that Ksetrajna to be Myself, 
obtaining in all bodies. That knowledge which deals with 


aaa aft ar fats aaaag ara 


Ksetram and Ksetrajna is (true) knowledge. This is My 
teaching. [Chapter 13 — Verse 3] 





aaraasatat Atolls Ad AA 93.3 1 


e Atma is same consciousness in all Sharirams, pervades all bodies. 





e Joy and sorrow of one not experienced by all. 
¢ Deha Abimanas are different in young and old. 
e In Sankhya Atmas many, can explain tragedy and comedy. 


¢ Advaitin : Only one consciousness If Atma liberated, all should be liberated or suffer. 


Original Consciousness Reflected Consciousness 


- Advaitam - Ahamkara, many, Chidabasa 


- Sakshi Pratibimba Chaitanyam, Pervades 
- Paramartikam one body. 
- Chit Pradhana Jiva 
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Rule : 
¢ Reflection only as extensive as Reflected Medium. 
¢ Size of mind = Size of Reflected Consciousness. 
¢ Karta, Bokta because of Chidabasa not Chit, enjoys own Karma Phalam. 
¢ Chidabasa alone gets freedom from Punar Janma. 
e Each Chidabasa does not experience others pleasures and pain. 
¢ How to say Aham Brahma Asmi? 


Chit Pradhana Chidabasa Pradhanam 


- Aham Brahma Asmi - Aham Daso Asmi 


- |am fat — Sthula Shariram 
- |am disturbed — Sukshma Shariram 





¢ No Conflict if | understand. 


e Till then do Sravanam. 





In each mind 


SS aes 

















Jivatma Paramatma 

















- Jiva Amsha of Paramatma is only Reflection. - All pervading 

- Mixture of Body, Mind, Pratibimba - One 
Chaitanyam called Ahamkara, with different 
Punya — Papam. 1339 

















¢ What right Chidabasa has to claim Aham Brahma Asmi? 
¢ Chidabasa can’t ever be identical with Chit. 

¢ All pervading Chit is also present in Chidabasa. 

¢ Adhishtana Chit alone called Sakshi. 


¢ Chidabasa with mind called Ahamkara. 


¢ Chidabasa is inherently pervaded by Chit. It is called Sakshi Kutasta Chaitanyam, 
Adhishtana Chaitanyam. 


Example : 


- Reflection - Chidabasa 


- Physical distance exists - No Distance 
- Where Ahamkara is, Sakshi is. 
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| am Ahamkara backed by Sakshi. | am Sakshi functioning through Ahamkara 
Ahamkara Pradhana Aham. Claim : 

Can’t claim Aham Brahma Asmi in | am all pervading, timeless Sakshi, 
Vyavahara. temporarily doing Mithya actions and 

Say : | am Blessed by Sakshi, experiencing Mithya Ananda. 


Nirguna Chaitanyam. Sakshi Pradhana Aham. 
Existence because of grace of Lord / Lakshyartha. 
Chaitanyam. Paramartika Chit 
Vachyartha. Teacher shows the way, shifting is job of 
Vyavaharika Chidabasa student, then Tat Tvam Asi falls into place. 
Pure Ahamkara can’t exist without Sakshi. Blessed by Sakshi only. 

I can say: “lam”. 





Word Analysis : 
a) Asantate : 
¢ Due to non-pervasion of Chidabasa it is confined to one body only. 
e My Sukha, Dukham confined to my Chidabasa Karta only, not to Chit. 
¢ Hetau Panchami — 5" case because of non-extention of Chidabasa. 
b) Avyati Karanavcha : 
e There is no mixing up of Karma and Phalam of one Jiva going to another. 
¢ Each goes to one Ahamkara only. 
e Yaha Karta, Saha Bokta Bavati. 4344 


383. Sutra 50 : [Topic 77 — Sutra 265] 


Abhasa eva cha | 


And (the individual soul is) only a reflection (of Paramatman or the Supreme Lord). 
(ll —1l-50] 





What is meaning of “Amsha” used in sutra 43? 
Zn AMTSaaS eat atte arttecattecanehtaad Ue | 
Amso nanavyapadesad anyatha chapi dasakitavaditvamadhiyata eke | 


(The soul is) a part of the Lord on account of difference (between the two) being 


declared and otherwise also (i.e., as non-different from Brahman); because in some 
(Vedic texts) (Brahman) is spoken of as being fishermen, knaves, etc. [II — Ill — 43] 





e Part means image, appearance, shadow, photo, statue. 

¢ Asamantat Bhasate iti Abhasa. 

¢ Image called Abhasa because it appears as original. 
Prasno Upanishad : 


SIA VT WT Sra | Amtmana esha praano jaayate 


azar yar Braareaaderad FAT PATA aS Wail yathaisha purushe chchaya-etasmin-etadaatatam manokrtena-ayati-asmin-sarire || 3 || 


This Prana is born of the Atman. As shadow is born of the man, so is the Prana of the Self. By the action of the mind it 
enters into this body. [Ill — 3] 





¢ Atmano Chaya, Jiva Pratibimba of Paramatma. 1342 


¢ Original ever free. 









































Identify with 
Original Reflection 
- Nitya Mukta - Baddaha 
- Comes in waking and dream 
- Resolves in Sleep. 











Word Analysis : 
Abhasa Eva Cha : 
¢ In fact Jiva is Reflection of Paramatma. 
¢ How can fake appearance claim to be original? 


¢ |am Abhasa, reflection, Pradhana from Vyavaharika Drishti and behind Chidabasa, 


Chit is included as | Sakshi. 
¢ |am Chit from Paramartika Drishti. 


¢ Therefore | can claim Aham Brahma Asmi. 
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¢ Read this Sutra after 45 Sutra to make flow easy. 


Api cha smaryate | 


And it is so stated in the Smriti. [Il — Ill — 45] 


Abhasa eva cha | 


And (the individual soul is) only a reflection (of Paramatman or the Supreme Lord). 
[ll — 1-50] 


Smaranti Cha | 


The Smritis also state (that). [Il — Ill — 47] 
ATEN Sara AT eT | Anujnapariharau dehasambandhajjyotiradivat | 











Injunctions and prohibitions (are possible) on account of the connection (of the Self) 
with the body, as in the case of light, etc. [II — Ill — 48] 





3Tardda 2tteatacn: | Asantateschavyatikarah | 


And on account of the non-extension (of the soul beyond its own body) there is no 
confusion (of results of actions). [Il — Ill — 49] 


e Paramatma is undivided, partless, indivisible whole. 
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384. Sutra 51 : [Topic 77 — Sutra 266] 


Aadrishtaniyamat | 


There being no fixity about the unseen principle (there would result confusion of 
works and their effects for those who believe in many souls, each all-pervading). 
[Il — Il — 51] 





¢ Sutras 43 —50 all about Jiva. 
¢ Karta, Bokta, Birth, death, travel reflection of Paramatma from Vyavaharika Angle. 
° Sutra51-—53: 
Negation of Sankhya — Nyaya’s concept of Jiva. 
General Introduction : (51 — 53) 
Sankhya, Nyaya : (Tarquikas) 
e Atma-—Jada Dravyam, inert substance, pluralistic. 






















































































(1) Jadam 9 Properties (9) Ichha 
(2) Anekaha (8) Dvesha 
(3) Vibhu All pervading Atma (7) Raaga 
(Sarvagyata) in each Jiva 

(6) Dukham 
Capable of having 
4) Saguna 
(4) Sagu attributes (5) Sukham 
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What happens in transactions? 
¢ Mind is Anu, many minds are there. Mind combines with organs. 


¢ By serial contact — Atma, mind, organs, world = Interactions, Sukham — Dukham 
generated. 


¢ Sukha, Dukha comes with interactions, attributes, properties of Vyavahara. 


seen Wing / rea 


- No Vyavahara, no transactions, no - Vyavahara 


Sukham, Dukham. - Attributes, properties not substance 
- Atma, mind sense organs, world are 
Chidabasa. 





* Guna -— property depends on Dravyam substance. 








| Sukham — Dukham — 25% in 














Atma | | Indriya | | Manaha | Jagat - Objects 








¢ Sukham— Dukham exclusive property of Atma. 
Gita : 


SST qu: ag Zi USTasadat fe: | Desire, hatred, pleasure, pain, aggregate (body), 


intelligence, fortitude — this Ksetra has been thus briefly 





Wd waa WATS alae tee ds It 23.19 Il described with its modifications. [Chapter 13 — Verse 7] 


Raaga, Dvesha, Sukham, Dukham — Etat Shariram not Kshetrajna (Atma). 
Atma is independently existing substance. 

Sukham, Dukham produces Samskaras Papam, Punya, Ichha. 

How | develop Raaga? 

Sukham generates Raaga. 

Dukham generates Dvesha. 

All actions done by organs Prayathna and Punya Papams generated. 


Atma Gunas — 9 exclusive properties. 


Sukham, Dukham, Papam, Punyam generated by serial contact of Atma — Manaha — 
Indriya — Vishaya. 


Manaha, Indriya Vishaya, Sukham, Dukham 





Vedantin : 


How infinite all pervading Atmas? 
Sukha Dukha goes to which Atma? Mixing up problem will be there. 
In Vedanta, Chidabasa is locus of Jiva. 


Therefore can’t experience USA in Singapore. 
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Sankhya : 


e There is enclosed portion of Atma within my body. My enclosed portion experiences 
pleasures and pains generated by my body. 


¢ Your all pervading Atma also inside my body. 
¢ This is Purva Mata Khandanam. 
¢ Enclosed portion of Atma is problem. 


e Particular body can’t belong to particular Atma because all bodies within one all 
pervading Atma. 


Fundamental Rule : 

e Atma connects with mind, Indriyas, Vishayas then Sukham, Dukham born. 

¢ Your theory is correct but your Punya Papam has problem to choose Atma. 
Starting trouble : 

¢ How can all pervading Atma, Asanga Atma, combine with mind. 

¢ Here, it is Abyupethya Vada, Assume Atma connects with mind, it still has problem. 


e 3 Sutras 51, 52, 53 — General introduction over. 
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385. Sutra 52 : [Topic 77 — Sutra 267] 





And this is also the case in resolutions, etc. [Il — Ill — 52] 


General Analysis : 


MAadrishtaniyamat | 


There being no fixity about the unseen principle (there would result confusion of 
works and their effects for those who believe in many souls, each all-pervading). 
[Il — Il — 51] 





Vyasa : 
¢ You can never determine to which Atma, Punya Papam goes. 
Sankhya : 
e Punya Papa determined by desire, Raaga Dvesha of Atma is criterion. 
¢ For Sukha —Dukham, problem will be there. 
e Anavastha Dosha, Another criterion will be required., 
Word Analysis : 
a) Abhisandhi : 
e Inthe case of Raaga — Desire. 
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b) Adhishu : 
¢ Dvesha, others determining Punya Papam for Sukham, Dukham (4 factor’s). 
e Attributes rest on Substance not on object. 
¢ In Vedanta, Raaga Dvesha rests on mind. 

c) Api Cha Evam : 


e All Atma search will be like searching needle in Haystack. 
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386. Sutra 53 : [Topic 77 — Sutra 268] 


westtteta area ara | Pradesaditi chenna antarbhavat | 


If it be said (that the distinction of pleasure and pain etc., results) from (the difference 





of) place, (we say) not so, on account of the self being in all bodies. [Il — Il — 53] 


Nyaya’s Solution : 
e Each Atma enclosed within body will receive Raaga Dvesha generated by Body. 
Vyasa : 
¢ Enclosed portion of Atma in your body also in my body. 
Word Analysis : 
a) Pradeshat : Neiyayika 
¢ Because of presence of enclosed Atma there is no mix up. 
b) Avyati Karaha : 
¢ Karma Phala, Punya Papam Raaga Dvesha, mixing up is not there. 
Vedantins Answer : 
c) Iti Chet: 
e If this is your contention. 
d) Antarbavat : 
e All Atmas are enclosed in every body. 
¢ Example : | will suffer others mosquito bites. 
e Inthis Neiyayikas solution, Sankhya also refuted. 1351 


387. Conclusion of Adhikaranam: 





Atma 





oo NT 


























Neiyayika Sankhya Vedantin 
1) Jada Dravyam 1) Chetanaha 
Like stone 5). Anekara— Many 1) Chit Svarupam. . 
2) Anekam, Pluralistic 3) Vibhu 2) Ekam— One Paramartika 
3) Vibhu Atma, many Vyavaharika 
a) Nig ane Chidabasa 
4) Sagunam 5) Attributes taken . ; 
Jiva takes 9 gunas Bit meanes 3) Paramartikally Vibhu 
5) Takes Attributes : Nirguna Purusha can’t : ate ane 
Raaga — Dvesha combine with anything. 
Sukha — Dukham 7) Problem: 6) Asanga 
Punya — Papam Same problem of Neiyayika. y) ae ee eye 
and Ichha ; Chidabasa Jiva. 
py pita Nis sanee 8) Atma Nissanga 
6) Sa-sanga 9) Atma Akarta only Sukha 6 
Atma joins mind, Indriyam, Dukha Boke. 9) Atma Akarta, Abokta. 
Vishaya. 
7) Problem: 
To which Atma Sukham 
Dukham will go. 
8) Atma can receive Sukham 
Dukham being Sasanga. 
9) Atma has capacity of being 


Karta + Bokta 
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e¢ For thoroughness in understanding, study Sadharmyam (comparisons) and 
Vaidharmyam (Contrast). 


¢ Sankhya, Yoga, Nyaya Veiseshika, Refuted in Sutra 51, 52, 53. 
Purva Pakshi : 
e Bheda + Abheda Srutis are there. 


















































Vyasa : 
Atma 
Vyavaharika Drishti Paramartika Drishti 
| | 
- Karta, Bokta - Aham Nitya Akarta, Abokta. 
- Chidabasa, Chit Pratibimba - Ekam 
Rupa Amsha. - Sarvagataha 
Eka Desi : 


e Abheda-— Vakyam — glorification, Artha Vada, delete them, hold only to Bheda Sruti. 
¢ Reason: Bheda Sruti in line with Pratyaksha Pramanam. 

¢ To study Shastra, eyes, ears required, Pratyaksham prominent, Shastra — subservient. 
e¢ Pratyaksham — Independent. 

¢ Vedas depend on Pratyaksham 


¢ Dvaita Satyam. 
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Vyasa : 


If Pratyaksha Satyam, all experiences, Samsara, Anger, disease, sorrow, depression 


powerful. 


Satyam eternal as Brahman, Nityatvat Pratyakshavatu. 


Anir Moksha Prasanga Dosha — No Moksha. 


Sadhanas redundant. 


Amsha is Targa based — logic Based. 


Mimamsa is 2"? method. 


Abheda (oneness) Bheda (Difference) Pratipadaka Sruti Vakyam. 











2 ways to resolve 





oe 




















- Ghataka Sruti used by 
Visishta Advaitin 





- Pacification statements. 





Logical Mimamsa 
| | 
- Secondary 
- Vyasa goes through this ey 
y ; - Shankara does this. 
- Amsha Approach 
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a) Purusha Sukham : 


étha-va-nasya mahima | ath6-jya-ya-gash-cha pi-ru-shah(a) 


patho-sya vishva batani | tri-pa-das-yam ritam-divi 1-3 


this purusha is much greater, than all his greatness in what all we see, and all that we see in this universe is but his 
quarter, and the rest three quarters which is beyond destruction, is safely in the worlds beyond. [Verse 3] 
b) Gita : 
1 : : An eternal portion of Myself, having become a living soul in 
Aaa Saas Haye: GATT: | p y g g 


the world of life and abiding in Prakriti draws (to itself) the 








Wa TS Tales arly metres Hutt ll 2Y.'9 II (five) senses, with mind as the sixth. [Chapter 15 — Verse 7] 


Logical method works : 
































Jiva 
Part of Paramatma Different from Paramatma 
- Identical to Paramatma. - Part different from whole 
- Tamilnadu part of India. - Tamilnadu different from India. 





























Both Statement correct 











Tamilnadu identical to India as Tamilnadu different from whole 
part of India 
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Jiva 








a 





Part of Paramatma 








Part of Paramatma in 
Vyavaharika Drishti 











Visishta Advaitins approach 














Technical Problem : 


¢ Paramatma is partless. 


Advaitin 








¢ How Jiva part of Partless Paramatma. 


¢ Sutra 50: Interpret Amsha as reflection, Chidabasa. 





Chidabasa - Amsha 











Reflection — Bheda - Abheda 








_—————— 





Identical with Chit 








Different from Chit 








original. 





- Noreflection other than Chit, 


- Paramartika Drishti 














- Vyavaharika drishti 
- Original Chit exists without 
reflection. 
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Image — Photo — Reflection — 
Amsha — Bheda - Abheda 








a 





Identical 








Different 











- Similar to Original 
- Abheda 














- You exist separate from Photo. 
- Bheda 
- Paramartika Drishti 








This is Vyasas method of reconciliation, logical Approach, when friendly with Visishta 


Advaitin. 


We have to reconcile Bheda — Abheda Vakyam. 


Both do not have equal status in Sruti. 








Status of Sruti 








St Fy 





Abheda 








Bheda 











- Higher | 

- Reveals Brahman 

- Superior, Pramana Vakyam 
- Tatparya Yukta Vakyam 

- Unique 

- Benefit : Moksha Prapti 








- Inferior, minor 

- Artha Vada 

- No Teaching 

- Apramana Vakyam. 

- Tatparya Rahita Vakyam 
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Technical Question : 


¢ How do you know which statement is Pramana Vakyam, which is meant to teach me 
and which is Apramana Vakyam? 





Method Shad Lingas 































Phalam 














Upakrama Apoorvata 

















Upasamhara Abhyasa 




















¢ Discussed in Tattu — Samanvaya [Chapter 1 — Sutra 4]. 


ad AA-aatd | Tattu Samanvayat | 


But that Brahman (is known from the Upanisads), (It) being the object of 


their fullest import. [| — 1-4] 


Example : 
¢ One pencil cost Rs. 3. 
¢ What is cost of 3 Pencils? 


¢ Reveals multiplication not cost. 
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- Apramanam - Pramanam 
- Bheda Sruti - Abheda Sruti 





Main clues reveal : 

a) Difference already in mind of student before coming to Vedanta — not Apporvam. 
¢ Vedic teaching — not known by other Pramanam. 

b) Phalam for Abheda Sruti - Moksha mentioned. 
¢ For Bheda Sruti — No Phalam. 

Taittriya Upanishad : 


Feat Alay Wat aes SAT Steed Sta at St yada hyevaisa etasminnadrsye'nirukte'nilayane'bhayam 

ofest faead | ar arsuat wat uate | pratistham vindate, atha so'bhayam gato bhavati, 

wet aay wataae tad Hed | yada hyevaisa etasminnudaramantaram kurute, 

ar aez ug vata iacaa ua faesrsesaraet i atha tasya bhayam bhavati, tattveva bhayam viduso,manvanasya, 


aaary vette wate i 3 tadapyesa sloko bhavati II 3 Il 


When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, inexplicable and unsupported, 
then he becomes free from fear. When however, he makes even the slightest distinction in Brahman, then there is 
danger for him. That very same Brahman Himself becomes the source of fear for him who makes a difference and who 
reflects not. To the same effect, there is the following Vaidika verse. [Il — VII — 3] 





e Bheda Vakyam — Glorification of Jiva. 
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Mimamsa Rule : 
When Sruti | 
oS 
Glorifies Criticises 
| | 
- Abheda - Bheda 
- Focus - Don’t focus 
Taittriya Upanishad : - Who sees Bheda is Pashu — Brihadaranya 
- Sa Yashchayam purushe.. [II — VII] — 12] Upanishad. 
- Aham Annam... [Ill — X — 6] - No Buddhi. 
- Whoever sees Abheda is Brihadaranyaka Upanishad : 
liberated. - Anyonsou Anyousou Anyan 
Devata Upasate Yatu Pashuhu... [| —IV—-— 10] 











Taittriya Upanishad : 


sa yascayam puruse yascasavaditye sa ekah I 
sa ya evamvit asmallokatpretya li 
etamannamayamatmanamupasankramati li 
etam pranamayamatmanamupasankramati li 
etam manomayamatmanamupasankramatil 
etam vijnanamayamatmanamupasankramati I 
etamanandamayamatmanamupasankramati li 


= = aoree oe ; ‘a ~~ ‘i tadapyesa sloko bhavati I 12 
azar yatta Hata 4 


The Reality in the core of man and the Reality which is in the sun are one. He who knows this, on leaving from this world, 
first attains the Atman made of food, next the Atman made of prana, next attains the Atman made of mind, next attains 
Atman made of buddhi and lastly attains the Atman made of Bliss... regarding this there is the following Vaidika Verse. 
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Taittriya Upanishad : 


Oh! Oh! Oh! | am the food, | am the food, | am the food. | 


HaG3 vu ha3 vu ha3 vu, 
aham-annam-aham-annam-aham-annam, 
aham-annddo3-’ham-annado3-’ham-anndaddah, 
ahagm Sloka-krd-ahagm Sloka-krda-hagm Sloka-krt, 
aham-asmi prathamajd rta3-sya, 

purvam devebhyo-’mrtasya na3 bhayi, 

yo ma dadati sa edeva ma3 vah, 
aham-annam-annam-adantama3-’dmi, 

aham visvam bhuvanam-abhya-bhava3m, 


suvarna jyotih, ya evam veda, ity-upanisat. 


am the eater of food, | am the eater of the food, | am the eater 


of food. | am the author of the Sloka, | am the author of Sloka, | am the author of Sloka | the am the first born 
(Hiranyagarbha) of the True (of the Eternal and the immortal) | am the centre of immortality, prior to the Gods. Whoever 
gives me, he surely does save thus. | am the food that eats him who eats food. | have conquered all, in this world. | am 
luminous like the sun. He who knows thus (also attains the aforesaid results). This is the Upanishad. [Ill — X — 6] 





Brihadaranyaka Upanishad : 


Tal al Sen Hrala; Aarenraaarad, ae Tata | 
TeATAAAA Aa ; Tal al ara eaqeIT | ua dewad, 
Tas, TAT AAAI; ~Teacaeafealaea: ofa, 
ag HaHa qaeafa 1 afeqactafe a ud aa, ag 
avaredifa, + za aa wafa, es aT @areaaTAcaT faa, 


araT GT a waft; AA Alsat sqarqged, Aeqtsar- 
aeaiseneaifa, TT Aa, aT Taka Tea | ABTS 
qa: TAT AAA ASsq:, UaaSH: Teal zara wafer; 
vafearad cararataarstsa wafe, fea age? acest 
aa fra agaeaasar fara: 11 go I 


brahma va idam agra asit, tad atmanam evavet, aham brahmasmiti: 
tasmat tat sarvam abhavat, tad yo yo devanam pratyabubhyata, 

sa eva tad abhavat, tatha rsinam, tatha manusyanam. taddhaitat pasyan 
rsir vama-devah pratipede, aham manur abhavam suryas ceti, 

tad idam api etarhi ya evarn veda, aham brahmasmiti sa idarn sarvam bhavati; 
tasya ha na devas ca nabhitya isate, Atma hy esarm sa bhavati. 

atha yo anyam devatam upaste, anyo'sau anyo' ham asmiti, na sa veda; 
yatha pasur, evam sa devanam; yatha ha vai bahavah pasavo manusyam 
bhufijyuh, evam ekaikah puruso devan bhunakti; ekasminn eva pasav 
adiyamane'priyam bhavati, kim u bahusu? tasmad esam tan na priyam 
yad etan manusya vidyuh II 10 II 





This (self) was indeed Brahman in the beginning. It knew only Itself as, ‘| am Brahman. Therefore It became all. And 
whoever among the gods knew It also became That ; and the same with sages and men. The sage Vamadeva, while 
realising this (self) as That, knew, ‘| was Manu, and the sun.’ And to this day whoever in like manner knows It as, ‘I am 


Brahman,’ becomes all this (universe). Even the gods cannot prevail against him, for he becomes their self. While he who 
worships another god thinking, ‘He is one, and | am another, does not know. He is like an animal to the gods. As many 
animals serve a man, so does each man serve the gods. Even if one animal is taken away, it causes anguish, what should 
one say of many animals? Therefore it is not like by them that men should know this. [I — IV — 10] 





¢ Sruti statements should have equal status for contradiction. 
¢ Rivalry between 2 children of same parents. 
¢ Between 2 Pramana or 2 Apramana Vakyams contradiction can be pointed out. 
¢ If Apramanam contradicts Pramanam,, it will have no strength to contradict. 
¢ Nocontradiction between Bheda and Abheda Sruti. 
¢ No need to reconcile. 
e Abheda Sruti = Stands alone lion, unchallenged. 
e  Jiva not part of Paramatma. 
e Jiva is one with Paramatma. 
e Mimamsa method — Abheda wins. 
¢ With Tarquika, logical method, Jiva part of Paramatma wins. 
¢ Reconciliation : 
Jiva one with Paramatma in Paramartika Drishti is mimamsas answer. 
e Shankara gives this answer in introduction to Sutra — Chapter 2 —3 —17 — 48. 


¢ Amshadikaranam over. 
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Chapter II — Section IV 
10 Topics — 22 Sutras 


maitre [Suva [ae 
ee 
eT [atonement - Chief Prana is Anu — not all | - Chief PranaisAnu-notallpervading, = 


14-16 - Organs are guided and controlled by deities. Jiva is their 
master. 


17-19 - Prana is different from sense organs and instrument of 
action and mind. Not included in Eleven. 
- Prana has unique function of supporting and nourishing 
the body, sustaining life and supporting the senses. 


Loe 20-22 - Creation of gross objects is Ishvara Srishti. 
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388. 2"¢ Chapter — 4* Pada 


Introduction : 








Chapter - Adhyaya 








— he 








Chapter 1 


Chapter 2 














Samanvaya Adhyaya 


Avirodha Adhyaya 














- Central teaching of all Z 
Upanishads is nondual 
Brahman. 

- Uniform, consistent teaching. Z 

- Advaitam 

- Nirvisesha Brahman. Z 

- This Samanvaya is not 
Challenged. 





Meant to establish 
noncontradiction of teaching 
in 15t Chapter. 

Teaching of 1%t Chapter is not 
challenged, unrivalled. 
Defending Vedanta Against 
Astika and Nastika 
Darshanams. 








- Extraction of Vedanta. 
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2°¢ Chapter — 4 Pada 








——— ee 





Pada 1 


Pada 2 


Pada 3 


Pada 4 








Samanvaya 


Asanga Vashat 


Sruti Virodha Parihara 











Not contradicted 
by Sruti + Yukti. 
Sruti Yukti 


Virodha Parihara. 


Logic can’t 
contradict veda 
Defensive 








- Refute other 
systems. 

- Sankhya, Yoga, 
Nyaya 
Veiseshika 
Pashupata 
Bagwata. 











- Internal Contradiction 

- Buta Srishti Sruti 

- Gauna Prana 1, 2, 3 
Adhikaranam. 

- Mukhya Prana 4, 5, 6 
Adhikaranam. 

- Boktru Shrishti Sruti. 

- Reconciliation of Sruti 
statement. 

- Sutra 51, 52, 53 
Refutation of Nyaya. 





Bautika Srishti 
Sruti Virodha 
Parihara. 














- Bautika Srishti 
Sruti Virodha 
Parihara. 

- Organs of 
Body, Mind, 
Prana = 
Bautika. 
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¢ Advaitam can’t be established nor contradicted by logic. 

e Advaitam not logical, illogical but translogical, alogical, supralogical. 

e Logic does not have qualification and status to refute or judge Advaitam. 
¢ Chapter 1, 2, 3 — Para Mata Khandanam. 


¢ What is difference between 2"¢ Pada — Sankhya, Nyaya Refutation and 3 Pada — 51 — 
53. 





- Refutation w.r.t. theory of creation. - Nature of Jiva refuted. 
- Sat —Asat Karya Vada refuted. - Buta, Boktru Srishti. 
4" Pada : 


¢ Bautika Srishti Sruti Virodha Parihara. 
¢ Organs of Body, mind, Prana = Bautika. 









































Bautika 
Jay _— —§{_ 
17 19 
| 
Tatwa Bodha Mandukya Upanishad — Eko 
Vimshati 











¢ Creation and number contradiction. 
e 9 Adhikaranam — 22 sutras. 


e 3 stages of each Sutra = Purva Pakshi = Vedas contradictions, Eka desi — resolves 
wrongly, Siddanta — correct reconciliation. 1366 


389. 1st Adhikaranam 
Pranotpattyadhikaranam — 4 Sutras 





Pranotpattyadhikaranam 


es 7” 









































Introduction Sutra 2 Sutra 4 
- Indriyas born out of - Eka Vigyanena Sarva Vyasa : 
Brahman are Nityam, Vigyanam Hanihi if 
- Chandogya Upanishad : 
Anaadi. Purva Pakshi matam : . 
- Mundak Upanishad : taken. oH 
3-1-3 - Direct origination 3 
elements for Sthula 
Born Sutra 3 Shariram. 
: enatapata Braninanan | - Indirectly originated is 
Nityam sense organs from 
- Pancha Buta Utpatti eAhiian 
| later 
Sutra 1 . - Sense organs born out 
| - First Indriya Utpatti of 5 elements by 








from Bautikam, 


implication. 
Sukshma Prapancha 








Vyasa: 














- Prana’s originate from 
Brahman indirectly 
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Mundak Upanishad : 


Varad WUT Fe: Adtearror ag | Etasmaj-jayate prano manah sarvendriyani ca | 
Td asada: BIDE ToT eT UJ] cl UTI I 3il kham vayur-jyotir-apah prthivi visvasya dharini II 3 II 
S. 


From Him are born the Prana (life), the mind, all the organs, the sky (Akasa), the wind (Vayu), the fire (Jyotih), the water 
(Apah) and the earth (Prthivi) which supports all. [Il — | — 3] 





Chandogya Upanishad : 


Annamayam hi somya mana apomayah pranastejomayi vagiti 


bhuya eva ma bhagavanvijnapayatviti tatha somyeti hovaca II 4 Il 


O Somya, the mind is nourished by food, prana by water, and speech by fire. [Svetaketu then said] Sir, will you please 
explain this to me again? Yes Somya, | will explain again, replied his father. [6-5 — 4] 
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390. Sutra 1 : [Topic 78 — Sutra 269] 





Thus the vital airs (are produced from Brahman). [Il — IV — 1] 


General Introduction : 1%* Adhikaranam 


¢ Creation of Prana — Indriyas sense organs here. 
e Sense organs exist and function because of Pancha Butas. 
¢ Chandogya Upanishad : 


Mind and Pranas — Indriyas eyes, ears — quarrelling, went out. 


e¢ Prana Shakti permeates Indriyas therefore Indriyas called Prana. 





Brihadaranyaka Upanishad : 1*t Chapter — 2™ or 3" Brahmanam 


¢ Like family members named after head of family — Subramanian Ashwin, here, Prana — 
Indriyas. 
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Purva Pakshi : 
a) Mundak Upanishad : 


Vasa WUT ae: Adearrar aq | Etasmaj-jayate prano manah sarvendriyani ca | 
TW asada: BIDE ToT ET UT] c UTI I 3il kham vayur-jyotir-apah prthivi visvasya dharini II 3 II 
a 


From Him are born the Prana (life), the mind, all the organs, the sky (Akasa), the wind (Vayu), the fire (Jyotih), the water 
(Apah) and the earth (Prthivi) which supports all. [Il — | — 3] 





e Sense organs born out of Brahman. 
b) Shatapata Brahmanam : 
e Sense organs existed before creation. 
Dialogue : 
Guru : 
e There was Asat, nonexistence before creation. 
Student : 
¢ What is Asat? 
Guru : 
e Asat = Gauna Prana = Sense organ / non origination of Prana. 


e Therefore Veda Apramanam Says Purva Pakshi. 
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Eka Desi : 

e Sense organs non-origination is a fact, truth. 

e Sense organs are Nityam, Birthless as per Shatapata Bramanam. 
Mundak Upanishad : 

¢ Gauna Utpatti, as though born, like Ghata Akasha, secondary, no contradiction. 
Vyasa: 

¢ Only Pramatru Dosha, only in our understanding not in Sruti. 

¢ Sukshma Shariram, Prana, Indriyas, product of Butas, really born. 
Word Analsysis : 
a) Tatha : 

¢ Similarly. 
b) Prana: 

¢ Sense organs originate from Brahman. 

¢ Tatha refers to origination of Pancha Butas not Gauni but Mukhya. 

¢ Indriyas born at Vyavaharika level, not Mandukya Parmartikam. 


¢ Empherically born not figurative, Pratibasikam. 
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391. Sutra 2 : [Topic 78 — Sutra 270] 





On account of the impossibility of a secondary (origin of the Pranas). [Il — IV — 2] 


e Vyasa answers Ekadesi’s theory of origination being figurative. 


e If sense organs really not born, will become Anaadi, not Brahma Karyam, product of 
Brahman. 


Mundak Upanishad : 


Vaart WUT Fe: Adtearror aq | Etasmaj-jayate prano manah sarvendriyani ca | 
r Gh Aas aT: BIDE ToT ET UJ] ci UTI I 3il kham vayur-jyotir-apah prthivi visvasya dharini II 3 II 
~) 


From Him are born the Prana (life), the mind, all the organs, the sky (Akasa), the wind (Vayu), the fire (Jyotih), the water 
(Apah) and the earth (Prthivi) which supports all. [Il — 1-3] 





¢ Sense organs — product of Brahman. 


BAT 6 q ARIMTOISTSE TA Tarraeqaa: GWG | Saunako ha vai mahasalo-ngirasam vidhivad-upasannah papraccha | 


aaa TET Tasttd aaae Tasttd Wadi Il 3 Il Kasmin nu bhagavo vijnate sarvam-idam vijnatam bhavatiti I! 3 II 


The great householder Saunaka duly approaching Angira in the prescribed manner asked. “What is That, my Lord, having 
known which all these become Known?” [I —1— III] 


¢ What is Karanam from which all Karyams known? 





1372 


¢ Para Vidya, Brahma Vidya. 
¢ Brahman is Karanam, then only Sarvam Karyam Bavati. 
Fundamental Law : 


Prayer from Rig Veda : 


USu de Ud tga Ura Hees | purusha evedam sarvam yadbhutam yachcha bhavyam | 


SAI AdcazzAglloll acocoiciliaisia i1 Lo.go.2 Il utamrutatvasyeshano yadannenatirohati || 10.90.2 | | 


All these are indeed that Being - all that existed and that would exist! He is the Lord of eternity, and also of 
everything that grows by food! 


e Eka Vigyanena Sarva Vigyanam will be neutralised, Pratigya Hanihi. 





Shatapata Bramanam : 
e Anutpatti Vakyam, Gunam not Mukhya. That it is not born is figurative. 
e Pralayam is of different level. 


e Avantara Pralayam, intermediary Pralayam is resolution of Sthula Prapancha into 
Sukshma Prapancha, not total resolution. 


¢ Brahmaji not resolved, Hiranyagarbha continues. 
¢ From Brahmajis angle, he creates Sthula Prapancha and withdraws universe. 
¢ Before Sthula, Sukshma Prapancha and Hiranyagarbha existed. 


¢ From standpoint of Sthula, we say Hiranyagarbha is Anaadi. 
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Gita: 


TERT ATHRaS TA Fae: | 


Those people, who know (the length of) the day of Brahma 
which ends in a thousand yugas (aeons) and the night which 


(also) end in a thousand yugas (aeons) they know day and 
night. [Chapter 8 — Verse 17] 


Te FMEA ASENTAT ST STAT: Ihc. 209 


¢ Brahmaji existed before world and after resolution of world. 





° w.rt. this world, Brahmaji unborn. From him creation comes and unto him creation 
goes, Avantara Pralayam, relative resolution. 


Maha Pralayam : 

¢ Sukshma Prapancha and Hiranyagarbha resolve into Avyakruta Ishvara. 
Shatapata Brahmana : 

¢ Talks about existence of Sukshma Prapancha before Sthula Prapancha. 

¢ Before younger brother, elder brother existed. 

e Elder brother not Anaadi like Brahman. 

e Sense organs part of Sukshma Prapancha, exist before Sthula Prapancha. 

e Sense organs born from Karana Prapancha. 


e Hence sense organs Anutpatti is figurative, secondary. 
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(The Sruti text concerning the origination of Akasa) has a secondary sense, on account 
of the impossibility (of the origination of the Akasa). [Il — Ill — 3] 





¢ Gauni Asambavat — Purva Pakshi Sutra. 


e Here Gauni Sambavat -— Siddantin Sutra. 
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392. Sutra 3 : [Topic 78 — Sutra 271] 


On account of that (word which indicates origin) being mentioned first (in connection 
with Pranas). [Il — IV — 3] 





Mundak Upanishad : Brahman talk about 


dedd Act Oat ASad Wale es plroay: Teme: Wyasq GST: | tad-etad satyam yatha sudiptat pavakad visphulingah sahasrasah prabhavante sarupah | 
aa sanMitaraal: BPA ATE: MSTA TT ST AT I 2 tatha-ksarad vividhah somya bhavah prajayante tatra caivapi-yanti II 1 II 
This is the truth : as from the flaming fire thousands of sparks, similar to its form (nature) issue forth ; so from the 


Immortal (Brahman) O! my beloved youth, diverse (manifold) beings (Jiva-s) originate and they find their way back into it. 
(l—-1—1] 


Tesat aad: Youd: A Sear aaaaT asi: | Divyo hyamurtah purusah sabahya-bhyantaro hyajah, 
3qUTUTT GAT: BT aad UqTd: OF: ll Qi aprano hyamanah subhro hy-aksarat paratah parah II 2 Il 


Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and without, Anterior both to 
life and mind, He transcends even the transcendent, unmanifested, causal-state of the universe. [Il — 1-2] 


Varad WUT Fe: Adl-sarrey aT | Etasmaj-jayate prano manah sarvendriyani ca | 
Td Oasatiaarg: raat Tas ey UTTTUIT I 3 kham vayur-jyotir-apah prthivi visvasya dharini II 3 II 
4 . 


From Him are born the Prana (life), the mind, all the organs, the sky (Akasa), the wind (Vayu), the fire (Jyotih), the water 
(Apah) and the earth (Prthivi) which supports all. [Il — 1-3] 
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¢ From this Brahman, Prana, Manaha, Indriya, 5 elements born. 


¢ Brahman = Vishwasya Dharini. 


15t Origination 2"¢ Origination 





Prana, Indriyas, Pancha Bautika Pancha Butas 


¢ Connection to Pancha Buta Utpatti is Mukhya, not Gauni. 
e Sadashiva Brahmendra writes commentary in simple form called Brahma Sutra 
Vrittihi. 
Word Analysis : 
a) Tatu: 
¢ In Mundak Upanishad : 


Vassar uur AS: SaTSarwrar dW | Etasmaj-jayate prano manah sarvendriyani ca I 
Te adrpsaitaarg: gtsrar Ta sT 27 cd] TZ UT Tu 3ul kham vayur-jyotir-apah prthivi visvasya dharini I1 3 Il 
Ss 


From Him are born the Prana (life), the mind, all the organs, the sky (Akasa), the wind (Vayu), the fire (Jyotih), the water 
(Apah) and the earth (Prthivi) which supports all. [Il — 1-3] 





b) Prak Sruteh : 
¢ Heard earlier 1° line indicates Indriya Utpatti. 
¢ 24 line — Pancha Buta Utpatti. 

c) Cha: 


¢ Points to Pratingya Hanihi of previous Sutra. 1377 


393. Sutra 4 : [Topic 78 — Sutra 272] 





Because speech is preceded by that, (viz., fire and the other elements). [Il — IV — 4] 
Eka Desi : 


Chandogyo Upanishad : 


edt Ac ey q ET feta ala Ta HIqaa: Baradta Kutastu khalu somyaivam syaditi hovaca kathamasatah sajjayeteti | 


Gad aeeny wratesdarfedray 2 sattveva somyedamagra asidekamevadvitiyam II 2 I! 


The father said : O Somya, what proof is there for this — that from nothing something has emerged? Rather, before this 
world came into being, O Somya, there was only existence, one without a second. [6 — 2 — 2] 


dead AE ST USAT Aarsils Usd dust Cal Tadaiksata bahu syam prajayeyeti tattejo'srjata tatteja aiksata 
ae Sa garaata dqeuisgsta aera gat a eirata bahu syam prajayeyeti tadapo'srjata tasmadyatra kvaca socati 


ted al Gag tsa Wd qc STI 3 svedate va purusastejasa eva tadadhyapo jayante II 3 Il 


That Existence decided : | shall be many. | shall be born. He then created fire. That fire also decided : | shall be many. | shall 


be born. Then fire produced water. That is why whenever or wherever a person mourns or perspires, he produces water. 
[6-2-3] 





Indriya Utpatti not mentioned, only 3 elements originate from Sat Brahman. Sense 
organs born out of 3 elements. 
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Siddantin : Chandogya Upanishad 


Annamayam hi somya mana apomayah pranastejomayi vagiti 


bhuya eva ma bhagavanvijnapayatviti tatha somyeti hovaca II 4 Il 


O Somya, the mind is nourished by food, prana by water, and speech by fire. [Svetaketu then said] Sir, will you please 
explain this to me again? Yes Somya, | will explain again, replied his father. [6-5 — 4] 











| Brahman = Moola Karanam 























Direct Origination Indirect origination 
| | 
3 Elements Sense organs 




















e Allsense organs represented by Vak (Upalakshanam for all sense organs of action and 
knowledge). 


¢ Indriya Utpatti Mukhyam. 
Word Analysis : 
a) Vacha: 
¢ Since organ or speech. 
b) Tat Purva Katvat : 
¢ Is product of Agni, element, it is indirectly born of Brahman. 
Tejo Mayi Vak : 
¢ Vang Indriyam product of Agni element. 1379 


Shankara : Chandogya Upanishad 








astiststa Sar fasateaa aes =: Tejo'sitam tredha vidhiyate tasya yah 
Safast sarasaetes sata = sthavistho dhatustadasthi bhavati yo 
AaSsteS: aS Basa aa se: eT aa 3 madhyamah sa majja yo'nisthah sa vak II3 Il 


When we eat fire [i.e., butter, oil, etc], it divides itself into three parts. The grossest part of it becomes bone; that 
which is less gross becomes marrow; and the subtlest part becomes speech. [6 — 5 — 3] 





e Mind nourished, not born out of food. 
e Prana nourished, not born out of water. 


e Vak nourished, not born out of Fire. 





Maya — 2 Meanings 


oO 


Product Kosha 
































Product: 
e If space is eternal, Ekavigyanam Sarva Vigyanam not possible — (Brahman + Space). 
¢ Therefore Akasha = Karyam 
* Karanam + Nama — Rupa = Karyam 
(__,_J 
Vesham 


e Sense organs born out of 5 elements, by implication. 1380 


394. 2™¢ Adhikaranam 
Sapta Gathi Adhikaranam — 2 Sutras 
General Introduction : 
Subject : 


¢ Karana Sankhya 








Number of Karanams | 


ae 


Bahya Aantara 


External Internal 









































Purva Pakshi : 


e Sruti full of Contradictions. 


tows 





a) Mundak Upanishad : 


aq UIT: Wate AAT Gara: ara: aa BIT: | Sapta pranah prabhavanti tasmat saptarcisah samidhah sapta homah | 


Aa SH OTar ay atfea UT STerara4r Tateat: aa aa il cil sapta ime loka yesu caranti prana guhasaya nihitah sapta sapta II 8 II 


From Him are born seven Prana-s, the seven flames, seven-fold fuel, the seven-fold oblations, as also the seven worlds 
where the Prana-s move in the cave of living creatures; seven and seven. [Il — 1-8] 





¢ 7 sense organs. 
¢ Sapta Prana Prabavanti Tasmat. 


b) Brihadaranyaka Upanishad : 


ay aa STCHITT SATA ANT: IS ; atha hainam jaratkarava artabhagah papraccha: 
areca fat grara, ata Uzt:, wmeaaaAT gla | || yajfiavalkya iti hovaca, kati grahah katy atigraha iti. 
ast TRY, aBraraaer ef ; 2 Asst Tet, astau grahah astav atigraha iti. ye te'stau grahah 


aeralaaer:, Raa & cia Il 2 II astav atigrahah, katame ta iti II 1 Il 


Then Artabhaga, of the line of Jaratkaru asked him. Yajnavalkya, said he, how many are the Grahas, and how many are the 
Atigrahas? There are eight Grahas and eight Atigrahas. Which are those eight Grahas and eight Atigrahas? [Ill — Il — 1] 





¢ Chapter 3 — Section 9 and Section 10. 
e Ashtou (8) Graha (Sense organs). 


Eka Desi = 7 Siddanta = 11 





¢ Taittriya Samhita: 5-1-7-1 
¢ Head (2) + Eyes (2) + Nostrils (2) + Mouth (1) = 7 


¢ Skin and organs of action left out and mind. 


¢ These must be in other Indriyams like minister with 2 portfolio. 


e If confusion, choose lesser. 1382 


395. Sutra 5 : [Topic 79 — Sutra 273] 


aa Watastadcared | Sapta gaterviseshitatvaccha | 


The Pranas (organs) are seven on account of this being understood (from scriptural 
passages) and of the specification (of those seven). [Il — IV — 5] 


Word Analysis : 


a) Sapta Gathena : 
e Sense organs are 7 in number. 
e Since that is understood from Scriptures. 
b) Viseshitatvat : 
¢ Specified elsewhere. 
Chandogya Upanishad : 
e Brahman produces elements, elements produce sense organs. 


¢ Maya — not product but nourisher. 


- Prithvi Manaha 


- Jala - Prana 
- Agni - Vak 





e Annam produces Annamaya Kosha, not producer of mind, nourisher of mind. 


¢ Jalam not producer of Prana but nourisher of Prana. 1383 


Story : 
e 15 days — don’t eat. 
¢ Memory poor. 
¢ Annam, Nourisher of mind required. 
e Sense organs not born out of elements. 
¢ Utpatti Rahitam. 
e Maya — Gauna Artha — not primary meaning of Srishti but Sthithi Karanam only. 


¢ By implication, Sruti wants to say, sense organs born out of elements, Srishti Karanam 
also. 


e¢ Sense organs born out of elements. Elements born out of Brahman. 


¢ In Vedanta : Go behind words, intention of Sruti and see meaning (Like how mother 
does with Children). 


¢ Mundak Pratingya Vakyam : 
Eka Vigyanena Sarva Vigyanam. 


Chandogya Upanishad : 


AAA M4 Faeqsd Adqdtaard faaratata Yenasrutam srutam bhavatyamatam matamavijnatam vijnatamiti 
aa awa: © wWIe- oy vada 3 katham nu bhagavah sa adeso bhavatiti 1! 3 II 


‘That teaching by which what is never heard becomes heard, what is never thought of becomes thought of, what is never 
known becomes known?’ [Svetaketu asked] ‘Sir, what is that teaching?’. [6 — 1-3] 





° Yena Asrutam — Srutam 
° Yena Amatam —Matam 
° Yena Avigyanam — Vigyanam 
¢ Possible under one Condition : 
One Karana Vastu is Sarva Vastu Karyam. 
Chandogya Upanishad : 


a bas ‘ cal y Sadeva somyedamagra asidekamevadvitiyam; 
qed ada aeleamatadian | dean aTETae- 


Taddhaika ahurasadevedamagra asidekamevadvitiyam 


aan areieanaaredta deaiedd: asad | if lI tasmadasatah sajjayata [1] 


Somya, before this world was manifest there was only existence, one without a second. On this subject, some maintain 
that before this world was manifest there was only non-existence, one without a second. Out of that non-existence, 
existence emerged. [6 — 2-1] 





e Everything else, starting from space is Karyam. 
¢ Karma Indriyas function totally different, can’t be included in Sapta Pranas. 
e Mind has distinct function, can’t be included. 





| Antahkarana Vrittis Distinct | 


| Shankaha | Nishchaya | Smarana | Ahamkara 




















¢ Can be combined as one organ’s function. 
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Indriyam (11 — Asper Vedata) 


$e 


























5 Jnana 5 Karma 1 Antahkarana 
| 
- Manaha 
Purva Pakshi Negation by Siddanta: j eta 
a) In 12 month which month has 28 days? ~ Ahamkara 








¢ Not only February. 
e¢ All have 28 days, 28 included in 30 + 31. 
¢ 28 is not comprehensive. 
¢ Similarly 7 not comprehensive — 11 correct. 
b) Each organ can’t do function of other. 
e Eye —-— Colour. 
¢ Touch — form feel (Round, Square) 
¢ Colour not form, smell taste. 
c) 10 Sense organs handle only Vartamana Kala Prapancha. 
e Hands can’t touch objects of past. 
¢ Eyes can’t see past generation or future generation. 


¢ Mind — Antahkaranam — unique Trikalinam. 
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¢ | know you have grandfather, don’t see. 
¢ Mind contacts existence of grandfather who is nonexistent now. 
¢ Hence unique mind should be included. 
Ekadesi To Purva Pakshi : 
e 7,8, 9,10, 11 included in 11. 
¢ Sruti with 7 does not contradict like 28 days. 





Shankara : 
Avagathi — 2 meanings 


oo EE————E™oooOO 





























Jnanam Viseshitatvat 
| | 
Mundak Upanishad Taittriya Samhita 
Chapter 2-1-8 5-1-7-1 














- Lesser mentioned here, 
Avadharanam. 














Mundak Upanishad : 


aa UIT: Wate aad Saray: ara: aa BIT: | Sapta pranah prabhavanti tasmat saptarcisah samidhah sapta homah | 


Aa SH OTar ay atfea UT STerarar Tateat: aa aa il cil sapta ime loka yesu caranti prana guhasaya nihitah sapta sapta II 8 II 


From Him are born seven Prana-s, the seven flames, seven-fold fuel, the seven-fold oblations, as also the seven worlds 
where the Prana-s move in the cave of living creatures; seven and seven. [Il — 1-8] 1387 





396. Sutra 6 : [Topic 79 — Sutra 274] 


etdledtd feaasat Tay | Hastadayastu sthite’to naivam | 


But (there are also in addition to the seven Pranas mentioned) the hands and rest. This 


being a settled matter, therefore (we must) not (conclude) thus (viz., that there are 
seven Pranas only). [Il — IV — 6] 





¢ Eka-—wrong, 7 not correct. 


¢ 11 correct, higher included in 7. 

















7 
| 
- Eyes -2 
- Ears —-2 8') — Skin (Not included in 7) 
- Nostril — 2 
- Mouth —1_ 
7 





Conclusion : 

Correct 11: 
e 5 Jnana Indriyas 
e 5 Karma Indriyas 


e 1 Antahkaranam. 1388 


397. 
34 Adhikaranam 


Anavashchadikaranam — One Sutra 
General Introduction : 


¢ Parimana — measurement, size of Indriyas, sense organs. 





Last 3 Adhikaranams 


SS es 





















































Prana Utpatti Prana Sankhya Prana Parimana 
| | | 
Origination Number of sense organs (11) Size - Dimension 
— 
Anutvam Madhyama Vibhu 
hea In selves salen 




















¢ Sukshma Sharira Bautika Prapancha Sruti Virodha Parihara (reconciliation). 
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Sruti : 


a) Brihadaranayaka Upanishad : 


waa agr gf ; ga gest qor:, src HTaM: ; 
a aqrenmatirnaicenrery auf ; 
aaagated aearaar af uv 


katame rudra iti. daSeme puruse pranah atmaikadasah; 
te yadasmat Sariran martyad utkramanti, atha rodayanti, 


tad yad rodayanti, tasmad rudra iti II 4 Il 


Which are the Rudras? the ten organs in the human body, with the mind as the eleventh. When they depart from this 


mortal body, they make (one's relatives) weep. Because they then make them weep, therefore they are called Rudras. 
(lll — 1X —4] 





Sense organs go out of body at time of death, all pervading, 11 Rudras, make us cry, 
finite, Madhyama Parimana. 


b) Brihadaranyaka Upanishad : 


amaer qroreqrq: stag, sariteaet ax: ; 
AAANAT ACOT:, AACA VITG:, Arata Aex:, 
aaa aa aq aar:, qasaear: ; 

Qa darteaaa sqreassaard Fale sate ; 
ay ay Qaraang¢reastead A SH Tales i 22 


athaitasya pranasyapah Sariram, jyoti-rupam asau candrah, 
tad yavan eva pranah, tavatya apah, tavan asau candrah, 

ta ete sarva eva samah, sarve'nantah: 

sa yo haitan antavata upaste antavantam sa lokam jayati. 


atha yo haitan anantan upaste, anantarh sa lokam jayati II 13 I! 


Water is the body of this vital force, and that moon is its luminous organ. And as far as the vital force extends, so far 
extends water, and so far does that moon. These are all equal, and all infinite. He who meditates upon these as finite wins 
a finite world, but he who meditates upon these as infinite wins an infinite world. [|—V—- 13] 





All pervading, infinite sense organs. 
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Eka desi : (Sankhya) 
e Sense organs — all pervading. 
e Mukhya Artha — primary meaning. 


¢ How do you explain Brihadaranyaka Upanishad? 


maa saat afa ; qa ged ATUT:, STH ATEN: 3 katame rudra iti. daseme puruse pranah atmaikadaSah; 
a ASEAN SHIA Daas $ te yadasmat Sariran martyad utkramanti, atha rodayanti, 


adaaatea acaraat af i 3 tl tad yad rodayanti, tasmad rudra iti |! 4 I! 


Which are the Rudras? the ten organs in the human body, with the mind as the eleventh. When they depart from this 
mortal body, they make (one's relatives) weep. Because they then make them weep, therefore they are called Rudras. 
[Ill — IX -4] 





¢ Gauni Artha — figurative. 

e Sense organs do not go out only Golakams go, only physical part goes, Indriyas don’t 
go. 

e Sense organs like Ghata Akasha, conditioned by body alone function. 

¢ Body enclosed Chaitanyam alone recognisable not all pervading. 


e When Body enclosure gone, sense organs survive everywhere, but does not function 
as sense organ. 


¢ New body conditioning comes, sense organs able to function. 
e Avacheda Bhedena — Sense organs seemingly travel. 


¢ Travel belongs to Golakam only is Sankhya Matam. 1391 


398. Sutra 7 : [Topic 80 — Sutra 275] 





And (they are) minute. [Il — IV — 7] 


Vyasa : 

e Sense organs finite, not all pervading. 

¢ Each individual has his own separate sense organ, not all pervading. 
Word Analysis : 


e Anavaha — sense organs are medium size — dimension — Madhyama Parimana. 





¢ To indicate non-perceptibility and being finite. 


Why Anu used? 


e Sense organs are Indriya Agocharam, Sukshma Shariram. 





Anu — 2 meanings | 


a 


Madhyama Parimana | | Indriya Agochara 
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Purva Pakshi : 


Sruti contradicting — finite and infinite. 
Vyasa: 


Many statements say Sense organs leave body. 
a) Gita : 


Aart Staats sreera: UAT: | 


An eternal portion of Myself, having become a living soul in 


the world of life and abiding in Prakriti draws (to itself) the 
FATS eae WHIM FUT Py. Il 


(five) senses, with mind as the sixth. [Chapter 15 — Verse 7] 


Tt aeargitd Taare: l When the Lord obtains a body, and when He leaves, it He 
é = takes these and goes (with them) as the wind takes the 
Tetcaata Vat AAT ATT Py.c | 


scents from their seats (the flowers). [Chapter 15 — Verse 8] 





Sense organs, finite, travel. 

b) Brihadaranyaka Upanishad : 

etaer sroreaa: edizg, sareiteqret az: ; 
AAAAT ATT:, ATACT VITG:, AAT Aew:, 
aad aad aq aat:, Aasacar: ; 

Q at taraeada sqTedssaardt a ale Tate ; 
at ay Qaraeag¢reastad A SH Hales i 2 


athaitasya pranasyapah Sariram, jyoti-rupam asau candrah, 
tad yavan eva pranah, tavatya apah, tavan asau candrah, 

ta ete sarva eva samah, sarve'nantah: 

sa yo haitan antavata upaste antavantam sa lokam jayati. 


atha yo haitan anantan upaste, anantarh sa lokarh jayati II 13 I! 


Water is the body of this vital force, and that moon is its luminous organ. And as far as the vital force extends, so far 


extends water, and so far does that moon. These are all equal, and all infinite. He who meditates upon these as finite wins 
a finite world, but he who meditates upon these as infinite wins an infinite world. [|—V—- 13] 
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e Sense organs Anantha — all pervading for Upasana, Nikrishta — Utkrishta Darshanam, 
secondary meaning. 


Ekadesi: 


Enclosed Sense Organs Unenclosed Sense Organs 


- Can perceive - Can’t perceive 
Siddantin : Refutation 
Can’t be called sense organ. 


Enclosed move, many, born, finite, 
can travel. 

Finitude factual. 

Infinite — for Upasana, Gaunam. 
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399. 4th Adhikaranam 
Prana Sreshta Adhikaranam — One Sutra 


General Introduction: 








| Sense Organ 


ot 






































Adhikaranam 1, 2, 3 Adhikaranam 4, 5, 6 
- Utpatti, Sankhya, Svarupam. - Mukhya Prana 
- Physiological System 





a) Mundak Upanishad : 


vassratad uur Ae: SaTSarirar = la Etasmaj-jayate prano manah sarvendriyani ca I 
Tg adrpsairaayg: gtsrar Ta aT eT | ] q UT Tu Sill kham vayur-jyotir-apah prthivi visvasya dharini II 3 I 
3S 


From Him are born the Prana (life), the mind, all the organs, the sky (Akasa), the wind (Vayu), the fire (Jyotih), the water 
(Apah) and the earth (Prthivi) which supports all. [Il — 1-3] 





¢ Life in general, physiological system, Prana is born. 
¢ Prana was existing before creation alongwith Brahman. 
b) Rig Veda: 


imam me maruto ghiramimam stomam rbhuksanah | 





9 Accept, ye Maruts, this my song, accept ye this mine hymn of praise. [8 — 7 — 17] 1395 


¢ Na Sadiya Sukhtam. 
¢ Similar to Asat va idam agre asit. 
e Aneet Avatam Svadhaya. 


¢ Brahman tad ekam was one existing with Maya, Breathing. 


Pra—Ana 
Apa — Ana 
Vy —Ana 
Uday — Ana 
Sam — Ana 
V 


An - Aniti (to Breathe) 
- Breathed and exhaled. 
Root : An 
¢ Anti Taha Ananti 
¢ To breathe, life exhalation, inhalation. 
¢ Before creation nothing was there. 
¢ Only Brahman was Breathing. 
¢ Brahman — Anit — Maya. 
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Ekadesi: 


No question of origination of Prana. 
Brahman was alive Breathing. 

Prana eternal only, Nityaha, Ajaha. 
Prana Utpatti Vakyam — secondary. 
Don’t take Seriously. 


Visishta Advaitin and Dvaitin say — don’t take Tat Tvam Asi seriously. It is Vedantins 
most important Vakyam in Gita and Vedas. 


Visishta Advaitins Important Vakyam : 


T : : An eternal portion of Myself, having become a living soul in 
AAA Arar Araya: SATA: | 


the world of life and abiding in Prakriti draws (to itself) the 





Ta TO Tateg afar werent muted ll 9y¥.'9 Il (five) senses, with mind as the sixth. [Chapter 15 — Verse 7] 


Siddantin : 


Take origination of Prana seriously, not Anutpatti. 
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400. Sutra 8 : [Topic 81 — Sutra 276] 


Sreshthascha “| 





And the best (i.e., the chief vital air or Prana is also produced). [Il — IV — 8] 


General Analysis : 
e Primary Prana also originates from Brahman. 


a) Sreshtaha : Mukhya Prana 


Tatha pranah | 


Thus the vital airs (are produced from Brahman). [Il — IV — 1] 


e Sense organs — Indriyam (Includes Antahkaranam) 





e Antakaranam — 4 functions 
¢ Mukhya Prana — 5 functions. 
b) Cha Jayate : 


e Also born like sense organs. 
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Shankara — gives reasons : 
a) Take Prana as born. 
¢ 100’s of Sruti Vakyams exist. 
¢ Brahman Breathed is rare expression in Rig Veda. 
b) Eka Vigyana Hanihi : 
e Eka Vigyanam possible only if Brahman is Karanam. 
e Everything Karyam. 


e Then alone Eka Vigyanena, Sarva Vigyanam, because Karanam non-different from 
Karyam. 


e If Prana not Karyam, Prana will be Akaryam and can’t be known. 
c) If Prana and Brahman, then Dvaitam. 


Chandogya Upanishad : 


* = Fe bas S Sadeva somyedamagra asidekamevadavitiyam; 
aaa ara areienmartgcad, | Gee argcat- 


Taddhaika ahurasadevedamagra asidekamevaadvitiyam 


aan aeicnnaeda Teale: Goals || ° || tasmadasatah sajjayata [1] 


Somya, before this world was manifest there was only existence, one without a second. On this subject, some maintain 
that before this world was manifest there was only non-existence, one without a second. Out of that non-existence, 
existence emerged. [6 — 2-1] 





e Sad Eva Soumya, Ekam Eva — Violated. 1399 


d) Rig Veda: 
¢ Brahman Breathed before origination means Brahman existed, live. 
¢ Live alone can breathe. 
¢ Aneet mean Asit. 
Purva Pakshi : 
¢ Which dictionary Aneet means Asit? 
Shankara : 
° Aneet Avatam. 


° Vatam = Vayu. 


¢ Brahman is without Prana because Prana is not yet born. 
Mundak Upanishad : 


T a STI aad: Geog: A aTaIPaaet as: | Divyo hyamurtah purusah sabahya-bhyantaro hyajah, 
3ToTUTT aHAAHaT: SPAT aaild 4Gztd: GF ul RM aprano hyamanah subhro hy-aksarat paratah parah I! 2 Il 


Self-resplendent, formless, unoriginated and pure, that all-pervading Being is both within and without, Anterior both to 
life and mind, He transcends even the transcendent, unmanifested, causal-state of the universe. [Il —|-— 2] 





¢ Aprana, Annanah, Subraha. 
e Brahman breathed without Prana. 
e Brahman existed without Prana. 


¢ Interpret Aneet with Avatam. 
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Conclusion : 





Adhikaranams 1, 2, 3 


Indriya — Utpatti, Sankya, 



























































Parimana 
Bahya Antara - 1 
Ht | 
Jnana-5 Karma—5 - Manaha Chittam, Buddhi 
Ahamkara. 
- 4 functions. 











4th Adhikaranam : 
e Prana Utpatti, one principle with 5 functions. 
e¢ Jyeshta, Sreshta Prana = Mukhya Prana. 
¢ Brihadaranyaka Upanishad : Last Chapter 
Jyeshta — Sreshta Prana Upasana. 
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401. 5% Adhikaranam 
Vayukriya Adhikaranam 
4 Sutras — 9 to 12 
e¢ Prana -— not karta, subject, one who uses the instrument. 
Karta definition : 
¢ Svetantra Chetanam, independent, sentient one. 


Prana: 
¢ Not Karta but instrument of transaction, interaction, contacting medium. 


¢ Not object, part of world. 


¢ Within body, does not fall under Triputi. 





e¢ For transactions 3 required — Chapter 18 — Gita. 
Gita: 
Wat Sy aftstrat fafa USAT | Knowledge, the known and knower form the threefold 


“impulse to action; the organs, the action, the agent, form 





aro aH adta fata: FHUGE: ea. er Il the three-fold basis of action. [Chapter 18 — Verse 18] 


e Is Prana separate category, independent — or club with Karta, Karanam, Karma. 1402 


Gita : 
Knowledge, the known and knower form the threefold 


aa 3a utara fafea waarear : 
impulse to action; the organs, the action, the agent, form 


ai aay adta fafee: FHUFE:  2a.2c I the three-fold basis of action. [Chapter 18 — Verse 18] 


Is Prana separate category, independent — or club with Karta, Karanam, Karma. 





Purva Pakshi : 
¢ Prana separate Tattvam, category. 
a) Aitareya Aranyakam : (Outsite 10 Upanishads) 


e Aitareya Upanishad is at end of Aranyakam. 


















































Vedas 
Samhita Bramana Aryanka Upanishad 
- Glorification - Rituals - Upasana - Jnana Khanda 
- Stuti ~ Karma Khanda - Upasana Khanda 
- Hymns - Here Aitareya 
Aranykaka Chapter 2 — 
Verse 33. 
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Aitareya Aranyaka : 


MAT MSA Acted LTO THEA HTT THA A fea a: 
WU: FE | A A: Pala: MANS OMT Sere 


UAT: 
atta wees ITT Bra | A Uy arate 
rafal Fea: | FW aa: valasteert coat 
SAATRAT TT: A: | UY TAT AAT aT a 
aq: Walaa Beer] aera: Tartar aah 
oat Fea AT USAT 3 


TUM Cam: WRUNG Palae a: ata A 


Yaha Prana, Saha Vayuhu. 


That man (conceived as uktha) is the sea, rising beyond the 
whole world . Whatever he reaches, he wishes to go 
beyond . If he reaches the sky, he wishes to go beyond. If 
he should reach that (heavenly) world, he would wish to go 
beyond. That man is fivefold. The heat in him is fire; the 
apertures (of the senses) are ether; blood, mucus, and 
seed are water; the body is earth; breath is air. That air is 
fivefold, viz. up-breathing, down-breathing, —back- 
breathing, out-breathing, on-breathing. The other powers 
(devatas), viz. sight, hearing, mind, and speech, are 
comprised under up-breathing and down-breathing. For 
when breath departs, they also depart with it. That man 
(conceived as uktha) is the sacrifice, which is a succession 
now of speech and now of thought. That sacrifice is 
fivefold, viz. the Agnihotra, the new and full moon 
sacrifices, the four-monthly sacrifices, the animal sacrifice, 
the Soma sacrifice. The Soma sacrifice is the most perfect 
of sacrifices, for in it these five kinds of ceremonies are 
seen: the first which precedes the libations (the Diksha, 
&c.), then three libations, and what follows (the 
Avabhritha, &c.) is the fifth. [2.3.3] 





Prana can be included in Pancha Buta — Vayu Tatvam. 


Need not be separately mentioned. 
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Vayu 


(Tt —, 


Outside Inside 


Vayu Prana 















































e Karma = Objective Universe = Vayu = Prana 
b) Mundak Upanishad : 


Vassar uur Ae: SaTSarrar <a) Etasmaj-jayate prano manah sarvendriyani ca I 
Tq ag satay: gtsrar Ta sT 27 I TZ UTI l3au kham vayur-jyotir-apah prthivi visvasya dharini II 3 Il 


From Him are born the Prana (life), the mind, all the organs, the sky (Akasa), the wind (Vayu), the fire (Jyotih), the water 
(Apah) and the earth (Prthivi) which supports all. [Il — 1-3] 





¢ Prana separate Tattvam. 
e 1% line = Prana Jayate 
¢ 24 line = Vayu Jayate. 
Sruti Apramanam : 
Eka Desi : (Sankhya) 
e Prana Svatantaram based on Mundak Upanishad 2 — 1-3. 
e Separate Tatvam, refers to function of 11 Indriya, Vyapara. 


¢ Karana Vyapara, Vritti, Pravirtti function called Prana. 1405 





Sankhya Srishti 














Prakrti (1) 








| 





Mahat (2) 








Ahankara (3) 





— So 





Manaha (4) 


Dasha Indriya 


Pancha Sukshma Butas (15 — 19) 











Jnana (5 — 9) 








Karma (10 — 14) 








Sthula Butani (20 — 24) 





In 24 Sankhya Tatvams Pranas separately not mentioned. 


Prana is Vyapara of Ekadasa Indriyani. 


Function different from substance. 


Tattvam = Karana Vyapara. 


Purva Pakshi : 


Take Prana as separate Tattvam. 
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How Ajitareya explained? 
¢ Yo vai prana, sa vayu, not regular vayu. 
e Vayu represents Chalanatmakam Karma. 
¢ Root — Va -— Vati iti vayu Constantly in motion. 
e Karma (action) is Prakrti Rupam. 


¢ Not Vayu Tatvam, not Indriya Vyapara, not Kriya karma activity. 
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402. Sutra 9 : [Topic 82 — Sutra 277] 


a aratsna qenyaayTa | Na vayukriye prithagupadesat | 
(The chief Prana is) neither air nor function, on account of its being mentioned 
separately. [Il — IV —9] 


Word Analysis : 
e Primary Prana neither Vayu nor function of sense organs. 
a) Na: 
¢ Prana not one of 5 elements. 
b) Na — Vayu Kriye : 
¢ Not function of Sense Organ, Indriya Karana Vyapara. 
c) Prithak Upadesha : 
¢ Separately mentioned. 
¢ Direct Vedic statement is there. 
Mundak Upanishad : 


Vassar uur Ae: SoTSarrar TW | Etasmaj-jayate prano manah sarvendriyani ca I 
Tq adirpsairaarg: gtsrar Ta sT 27 TT T J UT Tu al kham vayur-jyotir-apah prthivi visvasya dharini II 3 Il 
3S 


From Him are born the Prana (life), the mind, all the organs, the sky (Akasa), the wind (Vayu), the fire (Jyotih), the water 
(Apah) and the earth (Prthivi) which supports all. [Il — 1-3] 





¢ Pranaha Jayante, Vayu Jayante. 1408 


Shankara : 
a) If Prana is function of sense organ, why enumerate separately? 
¢ Origin of function of sense organ. 
Example : 
¢ Swami has come. 
¢ His speaking power also comes, not separately. 
Argument No. 1: 
e Since Prana is separately mentioned, it is not Indriya Vyapara. 
Argument No. 2: 


e If Prana is function of sense organ, during Sushupti it should resolve, then sleep will 
be death. 


Prasno Upanishad : 
Praana-agnaya eva-itasmin-pure jaagrati 


gaarhapatyo ha vaa esho-apaanah vyaano-anvaahaarya pachanah 


yat gaarhapatyaat praneeyate ; pranayanaada-avahaneeyah praanah II 3 Il 


The flames of the Prana alone are awake (bright) in the city of the body at the time of sleep. The Apana is the Garhapatya 
fire, Vyana is Anvaharya-pacana-fire. The Prana is the Ahavaniya-fire because it is taken out of the Garhapatya-fire. [IV — 3] 





¢ Prana Agni functions, when everything resolved. 


e Separate principle awake, when Karanams resolved. #06 





2 fold functions of sense organs 


TO 























Vyashti Vyapara Samashti Vyapara 
| | 
- Independent function. - Cumulative function of all 
- Seeing, hearing, grasping. organs together. 




















Example : 
a) Road repair, 5 people do different jobs, when vehicle stops, all together push. 
b) Panjara Chalana Kriya 
¢ All birds carry and fly in unidirectional form. 
¢ Similarly — all Pranas function for Sharira Dharanam, sustenance of Body. 
¢ Prana is cumulative function of 11 sense organs is Sankhyas Approach. 
Shankara : 
¢ Cumulative activity needs Pramanam to prove. 
¢ Pratyaksha Pramanam exists to see man pushing car or Birds lifting cage. 
¢ No Pramanam to show unidirectional flow of Prana. 
¢ Pramana Abavat is main argument. 


- Substance - Attribute, activity. 


- Dharma - Rests on substance. 
- Comes and goes like car running. 1410 





Agent Function rises in me and rests 


Karta on me. 


Continuously exist - Attribute, property of organ. 
| — independent Karta, can remain 
without speech. 


Story : 
e Eyes, ears, mind go out for 1 year, person survives. 


Sense organs do Namaskara to Prana, dependent on Prana. 


e Prana not dependent on sense organ. 


ee 


- Amukhyam - Mukhyam 


- Depends on Sense organs for - Substance 
existence. 





Shankara: 


¢ Theory not correct. 
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403. Sutra 10 : [Topic 82 — Sutra 278] 


AATeag acaetorsentiara: | Chakshuradivattu tatsahasishtyadibhyah | 
But (the Prana is subordinate to the soul), like eyes, etc., on account of (its) being 
taught with them (the eyes, etc.) and for other reasons. [Il — IV — 10] 


Prana not one of 5 elements not part of 10 Indriyas, not karana Vyapara, (Function of 


Sutra 9: 


Sense organs). 


Separate Tatvam. 





Prana not 





—————  — 





Karma 


Not Karanam 


Not Karana Vyapara 











- World of objects. 











- Sense organs - 
- Instrument 








Not function of sense 
organs. 








In Triputi — only Karta remains. 


Why Prana not Karta? 








Karta 








Oo 








Svatantara with freewill 











Chetanam, Sentient 
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Prana 


——— Ss 


Prana not Svatantaram Achetanam 
































e Itis there in sleep, no free will in sleep. 








Prana 


——$$$$<—<—SS 


- If Prana was Svatantaram, it will - Does not know itself, not aware. 


have will power of its own. 
- In this Sutra, Prana is Paratantram, 
does not have will of its own. 



































Prana 


_S————— 


- Not Karanam 
- Not included in 11 Karanams 

















- Not Karta 
- No freewill 




















Prana is a peculiar, unique principle, has unique status, other than Karta, Karma, 


Karanam. 
¢ Why have Prana at all? 
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What is Mukhya Prana? 


e Life support System, maintenance of infrastructure. 




















Infrastructure 
- For Body - 11 Instruments for transactions. 
- Maintained from birth to death. - Maintained by Gauna Prana 




















¢ Only when Mukhya Prana maintains infrastructure, transactions take place. 





Transactions by Triputi 


=O. _]?71T1!_1!_—]—, 


























- Transacting Karta - Karanams - Karma 
- Gauna Prana - Transacting objects called 
the world. 











¢  Triputi does transactions only with infrastructure. 
¢ Transactions varied — speaking, writing, talking, reading, walking. 


¢ Temporary resolution of transactions in Sushupti, resolution of Karta, Gauna Prana — 
Karanams, Karma — objective world. 


¢ Triputi resolved, maintenance continues. 
¢ Job of Mukhya Prana continues even when Gauna Pranas resolved. 


¢ Maintaining function different from transaction. It is not one of transactions. 1414 


a) Continues in sleep, different from Triputi Eka Dasa Karanani 
no freewill in sleep. Triputi resolved in sleep. 
b) Maintainance office of Infrastructure. Transactions end. 
- Does not contact clients. Transacting office uses infrastructure in 
- Maintains Karanam body not Karta. office during Jagrat. 
- Makes transactions possible. Has connection with Karanams. 
Prasno Upanishad : Contacts world, Karma — Objects. 
- Prana Agni eva tasmin purehe jagarati Karta uses Karanam, suspends 


[IV — 3], fundamental function, operations in Sushupti, and gets 
continues before and after transactions, resolved. 
not organ but life support system. 


Prasno Upanishad : 


Wns vaqras qT sara Praana-agnaya eva-itasmin-pure jaagrati 
Wear B a varsart STAT STS aT gaarhapatyo ha vaa esho-apaanah vyaano-anvaahaarya pachanah 
Wale dear Wvilaa WUTATSIS SATE: UIT: i Bil yat gaarhapatyaat praneeyate ; pranayanaada-avahaneeyah praanah II 3 Il 


The flames of the Prana alone are awake (bright) in the city of the body at the time of sleep. The Apana is the Garhapatya 
fire, Vyana is Anvaharya-pacana-fire. The Prana is the Ahavaniya-fire because it is taken out of the Garhapatya-fire. [IV — 3] 





¢ Other philosophers — commit mistake. 
¢ Take Prana as Vayu. 


e Vayu, one of objective World, Karma. 1415 


Sankhya : 
e In Mukhya Prana, transactions done, not Gauna Prana. 
¢ Mukhya Prana not Gauna Prana which is name of Vyapara. 


Vyasa : 


- Organs, not Karta 


Different from Karanam and Karta. 
Karana Samanaha Natu Karta 





Word Analysis : 
a) Chakshu Adhi Vatu : 


e Primary Prana is like eye Gauna Prana, eka Dasa Indriyani. 


- Provides life support - Used for transactions 


- Not involved in transactions - Not Karta 
- Not Karta 





b) Tatu : 


¢ Gauna Prana (11 Karanams) 
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c) Saha Sishtiabyaha : 
¢ Mukhya Prana has some commonness with Karanam but different from Karanam. 
Sruti : 


i) Keno Upanishad : 


aafad vata Ulsd Aa: aq UT: Gas: Ula ae: Kenesitam patati presitam manah, Kena pranah prathamah praitt yuktah 
mafaat arafaat deta aa: Aa HS cal saat 2. || Kenesitam vacamimam vadanti, caksuh srotram ka u devo yunakti (1) 


ny 


Disciple : By whom willed and directed does the mind light upon its objects? Commanded by whom does the main Vital 
Air (Prana) proceed to function? By whose will do men utter speech? What intelligence directs the eyes and the ears 
(towards their respective objects)? [Chapter | — Verse 1] 





e Keneshitam... Chakshu, Srotram, Manaha — Gauna Prana. 
¢ Kena Prana, Patatim Manaha — Mukhya Prana. 


¢ Every transacting organ is Gauna Prana... 


Srotrasya Srotram manaso mano yad vaco ha vacam sa u pranasya pranah 


caksusas - caksur - atimucya dhirah pretya-smallokad-amarta bhavanti 


Preceptor : It is the Ear of the Ear, the Mind of the Mind, the Tongue of the Tongue (Speech of the Speech) and also the 
Life of the Life and the Eye of the Eye. Having abandoned the sense of Self or I-ness in these and rising above sense-life, 
the wise become Immortal. [Chapter | — Verse 2] 1417 





ii) Mundak Upanishad : 


vasa uur AS: SaTSarrer = Etasmaj-jayate prano manah sarvendriyani ca I 
Tg ATI SAAT: great Tag UT T =| UTT lai kham vayur-jyotir-apah prthivi visvasya dharini Il 3 Il 


From Him are born the Prana (life), the mind, all the organs, the sky (Akasa), the wind (Vayu), the fire (Jyotih), the water 
(Apah) and the earth (Prthivi) which supports all. [Il — 1-3] 





e¢ Etasmat Jayate Pranaha — Mukhya Prana — Vayu. 
e Vayu and Indriyas are separately mentioned. 
¢ Mukhya Prana different from Jiva Karta. 
c) Adi— Byayau : 
¢ Other reasons — Karta has freewill. 
e Karta and freewill not in Sushupti. 
1st Argument : 
¢ Karta + Prana different. 
2"¢4 Argument : 


¢ Bautikatvat, Jadatvat Prana born out of 5 Butas. 1418 











2 Meanings 


a 
























































- Jiva not one of Products of 5 - Prana not Jiva, Bautikatvat, 
elements. Jadatvat. 
- Jiva = Chaitanya Svarupa. - Prana Jada Tatvam like Shariram. 
- Mixture of Pratibimba + Bimba. - Shariram not intrinsically 
| Chetanam but has borrowed 
Chaitanyam. 
Part of Triputi - Mukhya Prana not object, not 
| transaction but maintainance 
system. 
aes Eka Dasa Gauna | External world - Mukhya Prana makes System 
Prana of objects active and alive, not part of 
Triputi. 





¢ Mukhya Prana can be compared with Gauna Prana in one Aspect — both different 
from Jiva, Karta, Ahankara. 


- Instrument - User of instrument 


- Ahamkara 
- Original Consciousness + Reflected 
Consciousness. 1419 





Mukhya Prana is caretaker system functions in all Avasthas. 


Jiva — Karta active in Jagrat and Svapna, resolved — dormant in Sushupti. 
Chandogya Upanishad : 
¢ Tata Sampanno bavati. 


* Swamini Avapyou Bavati. 


Mukhya Prana active from conception till death, closer to instruments but different 
from instruments but different from instruments. 
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404. Sutra 11 : [Topic 82 — Sutra 279] 


AAU cael J CTE ft alata | Akaranatvaccha na doshastatha hi darsayati | 


And on account of (its) not being an instrument the objection is not (valid); because 


thus (scripture) declares. [Il — IV — 11] 





¢ Why Mukhya Prana similar to Karanam but not Karanam? 
a) Insleep, Karanam and Karta resolved, Mukhya Prana continues. 
¢ Therefore Mukhya Prana not Karanam. 
b) Karanam has external field with which it interacts — extrovert. 
e Mukhya Prana has no contact with external world. 
¢ Only maintains internal organs, healthy, transaction worthy. 
e As long as Prana functions, activities go on. 


¢ Bad health means Mukhya Prana is weak, drops transactions, ICU, you don’t see 
world, Dr. sees you. 


¢ Once body worthy, 11 Karanams start transactions. 
Sutra 11: 
¢ Mukhya Prana unlike Karanams, does not have contact with external world. 


¢ Maintains body — Digestion, circulation, evacuation. 
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- No Vishaya - Indriyas 


- Is it redundant? - Have external Vishayas Shabda, 
- Thambura Sparsha, Rupa, Rasa, Gandha. 
- 2 Drums start and stop, Karanams. 





e Jiva more important than Prana (Mukhya or Gauna) who is Nadaswara Vidwan. 
Word Analysis : 
¢ Akaranatvat cha na dosha thatha hi darshayati 
a) Akaranatvat : 
¢ Since Mukhya Prana not Karanam, instrument for transaction. 
b) Na Dosha : 
e There is no flaw, defect in the form of absence of field. 
¢ Without Bahya Vishaya, how you compare Mukhya and Gauna Prana. 
¢ Itis similar to Karanam but without a field. 
¢ Without a field is it not redundant? 
e tis caretaker, maintains system, not transactor, only maintainer. 
c) Thatha hi Darshayati : 


¢  Sruti reveals Mukhya Prana is caretaker. 
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Sruti : Prasno Upanishad 


WA SNS: WT Sars | Taanvarishtah praana uvaacha 
AT AIBATTa aT WeATAT USUISSHAM Maa mohamaapadyatha, Aham-eva-etat-panchadha-atmaanam 
TeaSadenaey aia AsaeaAaT FT: il 2 ll pravibhajya-etat-baanam-avashtabhya vidhaarayaami iti II 3 II 


Prana, the greatest of them, said, Be not lost in delusion : | alone, dividing myself fivefold, support this body and keep it 
going. [Il — 3] 





Aham Eva Bannam — Shariram. 

In Karanams, don’t be proud of transactions. 

If you don’t recognise, | will go then no transactions will be possible. 
Similar to Keno story. 


b) Brihadaranyaka Upanishad : 


@ SAR aren saestae faaqurat ser swe: , || These organs, disputing over their respective greatness, 
asra:, ar aw afes «fe, amare, went to Brahman and said to him, Which of us is the 


afeara sonra s@ att arden nea 
am afar efe non this body far more wretched. [VI — 1-7] 


Vasistha? He said, That one of you will be the Vasistha, 
who departing from among yourselves, people consider 





11 instruments alongwith Prana go to Brahmaji. 

Who is superior most? Vasishtaha? 

Do experiment, in whose departure body becomes impure, Papam, Anangatam. 
Eyes, ears, mind go on 1 year holiday. Person survives. 


Same story in Prasno Upanishad / Keno Upanishad — 3 Chapter / Brihadaranyaka 
Upanishad — 6* Chapter / Chandogya Upanishad — 5** Chapter. 4423 


405. Sutra 12 : [Topic 82 — Sutra 280] 


Uagridarag sautayad | Panchavrittirmanovat vyapadisyate | 
It is taught as having a fivefold function like the mind. [Il — IV — 12] 


Last 3 Sutras : 
¢ Mukhya Prana not Karta, Karma, Karanam, only Dharanam, not Dharakaha. 


¢ How many Mukhya Pranas are there? 


4th Adhikaranam 5th Adhikaranam 6th Adhikaranam 
\ 


Jnana-5 
Karma-—5 
Antahkarana — 1 





¢ 5 fold functions — Pancha Vrittihi Mukhya Prana — Eakaha like Antahkaranam with 4 


functions. 
Functions by Transactions by 
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Udana Reversal 
(Vomiting, Sneezing) 





Word Analysis : 
a) Vyapadeshat : 
¢  Itis said in Shastra. 
b) Pancha Vritti : 
¢ Prana has 5 fold functions. 
c) Manovat : 


¢ Like one Antahkaranam mind with 4 function = Memory, Consciousness, Emotions, 
ego. 


¢ No will based, functions without permission. 
¢ One system with 4/5 names. 


¢ Yoga Shastra Chapter 1-1-6. 1425 











Vrittayaha Panchaivayaha 






























































Pramana Viparyaya Vikalpa Nidra 
- Right cognition - Wrong cognition ~ Abava Jnanam - Sleep 
- Seeropeasrope | _ See rope as - Knowledge of 
- Yathartha rake absence of Smriti 
Jnanam apple in hand. J 
- Anupalabdhi 
Jnanam. - Memory 
Nidra : 


¢ Experience of Vritti— 1 don’t know anything. 


e Absence of specific experience. 


e Karana Sharira Vritti. 


¢ Function of mind in Particular state. 


¢ Remembrance is function of mind. 


¢ Yoga = Mastery over 5 fold Vritti, Chitta Vritti Nirodha. 
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6¢ Adhikaranam 


406. 
Sreshta Anutvat Adhikaranam — One Sutra 


Sutra 13 : [Topic 83 — Sutra 281] 


And it (chief Prana) is minute. [Il — IV — 13] 


Sreshta Anutvat Adhikaranam 


v v 


Mukhya Prana Madhyatva Adhikaranam 









































e Establishes Mukhya Prana has medium dimention. 


Purva Pakshi : 
Brihadaranyaka Upanishad : 


esa U eva sama, vag vai sama, esa sa camasceti, 


ay S aq am; ara a, saa:, ar arasifa 


acaTa: aracaq | asa aa: cegfaarr, tat samnah samatvam; yad veva samah plusina, 
am AIGA, BAY ama, aa afsferirets:, samo maSakena, samo nagena, sama ebhis tribhir lokaih, 


aaisaa aaur, acaaa arma; aga ans: 
args asrwnai a awa- Races Faz Ul BRU 


samo’nena sarvena, tasmad veva sama, aSnute samnah 


sayujyam salokatam, ya evam etat sama veda Il 22 Il 


This alone is also Saman. Speech is indeed Sa, and this is Ama. Because it is Sa (Speech) and Ama (Vital force), therefore 
Saman is so called. Or because it is equal to a white ant, equal to a mosquito, equal to an elephant, equal to these three 
worlds, equal to this universe, therefore this is also Saman. He who knows this Saman (vital force) to be such attains union 


with it, or lives in the same world as it. [I — Ill — 22] 





¢ In one mantra Prana is mentioned size of Ant, and elephant and Samashti Prana 


Hiranyagarba. 


e Sruti confusing — drop. 


Eka Desi: 


e Uses same Brihadaranyaka Upanishad : Chapter 1 — 3 — 22. 
¢ Prana -— all pervading like Akasha small — medium — bit caused by conditioning 


enclosure. 


¢ Jiva actually Paramatma — has seeming limitations. 
¢ Chaitanyam has Auphadhika limitations, similarly Prana is Sarvagataha. 


Siddantin : 


¢ Here Prana Anu = Prana is Madhyama Parimana. 








Anu Conveys 











Ot 





Sukshmam 


Madhyama Parimana 














- Indriya Agochara 
- Subtle 











Shankara: 


e Why Vibhu not used? death can’t be explained. 


Reasons: 


e If Prana all pervading and Vibhu, Prana leaving during death can’t be explained. 


1428 


Gita: 


aera raat rasa: Uald: | An eternal portion of Myself, having become a living soul in 
a 


the world of life and abiding in Prakriti draws (to itself) the 


Fa Torfesartr veterans FIT I Gy.t9 |] (tive) senses, with mind as the sixth. [Chapter 15 - Verse 7] 
Ma Meiva Amsha — not possible. 
¢ Can’t explain Utkranti, Gathi, Aagathi. 
Brihadaranyaka Upanishad : 


uenaeate, a QRIaieaqE:; aenrafa 34 faaeit- eki-bhavati, na pasyati, ity 4huh; eki-bhavati, na jighrati 
‘Tare: 3 aanrafe, a Laud Kcuig: 3 amhrate, a ity ahuh; eki-bhavati na rasayati, ity ahuh; eki-bhavati, 
aqeftcarg: 3 agnrata, 7 szurreftcarg: 5 qenrate, na vadati, ity ahuh; eki-bhavati na Srnoti, ity ahuh; 
a Aga KUTE: 3 manrTate, = wusrefiearg: 5 unt- eki-bhavati, na manute, ity ahuh; eki-bhavati na sprSati, 
wafer > Ft fasrareternge: 5 WET aaa ears ity ahuh; eki-bhavati, na vijanati, ity 4ahuh. tasya haitasya 


Ls 
qtaa 3 aa walaawt arent farenrmfa—arast aT, hrdayasyagram pradyotate, tena pradyotenaisa atma niskramati, 
wet aT, HIEAN at SRALIA: 3 AAR aea sqrort- caksuso va murdhno va anyebhyo va Sarira-desebhyah; 
. ~ 
AOA CRT Mat ATT wigemrairer 3. tam utkramantam prano'nutkramati, pranam anutkramantam sarve 
erfeaarat wafa, afasrmaaraqamafa l a feer- prana anutkramanti; sa vijfano bhavati, sa vijfanam evanvavakramati; 
eeu aAraraaia qasrar TNAW tam vidya-karmani samanvarabhete purva-prajiia ca II 2 II 


(The eye) becomes united (with the subtle body); then people say, He does not see. (The nose) becomes united; then they 
say, He does not smell. (The tongue) becomes united; then they say, He does not taste. (The vocal organ) becomes united; 
then they say, He does not speak. (The ear) becomes united; then they say, He does not hear. (The Manas) becomes 
united; then they say, He does not think. (The skin) becomes united; then they say, He does not touch. (The intellect) 
becomes united; then they say, He does not know. The top of the heart brightens. Through that brightened top the self 
departs, either through the eye, or through the head, or through any other part of the body. When it departs, the vital 
force follows; when the vital force departs, all the organs follow. Then the self has particular consciousness, and goes to 
the body which is related to that consciousness. It is followed by knowledge, work and past experience. [IV-IV-2] 4499 





¢ Prana inside body goes out. 
b) If Prana all pervading, it will never leave body. 

¢ Chaitanyam is Vibhu, never leaves body. 

¢ No death. 

¢ Pratyaksha Anubava of death proves Prana not all pervading. 
Word Analysis : 
a) Anu: 

¢ Madhyama Parimana. 

e Gauna Prayoga (Secondary meaning). 

¢ Subtle dimention. 

e Anu equated with Madhyama as both not Vibhu. 


° Conjugation. 

¢ To continue Mukhya Pranas Utpatti and Sankhya. 
Refutation of Ekadesi : 
Taittriya Upanishad : 

e Pranamaya Kosha Purusham Vidaha. 


¢ Prana has size of Annamaya Kosha. 


¢ Prana expands and contracts depending on container, Sankocha, Vishala Shali. 
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Brihadaranyaka Upanishad : 4-4-2 
¢ For Stuti and Upasana, Prana equated to Hiranyagarbha. 
¢ Vyashti Prana connected to Samashti Hiranyagarbha. 
¢ Taittriya Adhyatmika connected to Adideivika Prana. 
¢ For glorification only, not to be taken literally. 
Conclusion : 


e Prana depends on size of container body. 
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407. 7*h Adhikaranam 
Jyotir Adhi Adhikaranam — 3 Sutras 
Sutra 14 : [Topic 84 — Sutra 282] 


sartarrerterara aerate | Jyotiradyadhishthanam tu tadamananat | 


But there is the presiding over by Fire and others (over the organs), because of such 
statement in Sruti. [Il — IV — 14] 


Adhikaranam 


ee 

















Adhikaranam 1 — 3 Adhikaranam 4-6 Adhikaranam 7 











Gauna Prana Mukhya Prana Indriyas 

















1 Antahkaranam + 5 Jnana 
Indriyas + 5 Karma Indriyas 











Topic: 


¢ Can sense organs (Chakshu, Srotram...) interact with sense objects (Shabda, Sparsha...) 
or do they need presiding diety? 


1432 





Anugraha blessing 


Life — Interaction between 























Ekadasa Karanam Field of transaction Through 


Adhyatmam Adibutam - Adhideivam 











- As many, Karanams, so 
many Devatas. 











Gita: 


Borst Ta Hat HTT Ty par 


The Seat (body), the doer (ego), the various kind of 
organs-of-perception, the different functions of various 


organs-of-action, and also the presiding deity, the fifth. 
[Chapter 18 — Verse 14] 


farrarss YUFaCT SF TATA THTAAN 9c. 24 Il 





¢ For good and bad Karmas Devatas required. 
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Purva Pakshi : 
a) Aitareya Upanishad : 


~~ = < ~ ~ 
FISSISATAT Geet: BART: Bete | So-syayam-atma punyebhyah karma-bhyah prati-dhiyate | 
SARA AaL SATAY papa aaRTa: Ata | atha-syayam-itara atma krta-krtyo vayogatah praiti | 
a ga: Waa gaara Ages aaa ASU Sill sa itah prayanneva punar-jayate tadasya trtiyam janma II 4 II 


That son who is the father’s own self is put in the father’s place for the performance of the pious deeds. Then this other 
self of the boy (the father), having done its duties, and having reached a ripe old age, dies away. After the death indeed, 
he is born again. This is his third birth. [Il -—1- 4] 





b) Brihadaranayaka Upanishad : 


aaa az:, A saqurfaaracr agta:, caksur vai grahah, sa rGpenatigrahena grhitah, 





aesaT fe asarfor qsuta nen caksusa hi rapani paSsyati 115 Il 


The eye indeed is the Graha; it is controlled by the Atigraha, colour, for one sees colours through the eye. [III — Il -—5] 


e Person sees with eyes, no Devata mentioned. 


e Sruti confusing, drop sruti. 
Ekadesi : 
¢ Brihadaranyaka Upanishad : Chapter 3-2-5 
e Eyes independent, don’t require Devata. 
e  Indriyam Svatantra. 


¢ Devata mentioned for Upasana purpose. 1434 


Siddantin : 
¢ Devatas are required. 
¢ Only with blessing of Devatas, Karanams function. 


e Adishtanam is Devata. 





e Aparusheya Vishaya, no logic can be applied only Sruti, Smriti Vakyams. 
¢ Gita— Chapter 18 — Smriti Vakya Pramanam. 
e Prayashchitta Karma is propitiation of the appropriate Devata. 
Word Analysis : 
a) Jyoti Aadhi : 
¢ Agni Devata etc. 


e Fire etc are presiding dieties of sense organs. 
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b) Tada Mananat : 
e Since they are revealed by Sruti. 


Aitareya Upanishad : 


~~ ~= <= ~~ ~ 
FISSISATAT Gest: BAT: aerate | So-syayam-atma punyebhyah karma-bhyah prati-dhiyate | 
SARA AaAL SATA papa aaa: Sita | atha-syayam-itara atma krta-krtyo vayogatah praiti | 
a ga: FA gaara Ager aaa ASU Sill sa itah prayanneva punar-jayate tadasya trtiyam janma II 4 II 


That son who is the father’s own self is put in the father’s place for the performance of the pious deeds. Then this other 
self of the boy (the father), having done its duties, and having reached a ripe old age, dies away. After the death indeed, 
he is born again. This is his third birth. [Il —1- 4] 





Mundak Upanishad : 


Td: HOT: GACM WIdsT ear ad wideads | Gatah kalah pancadasa pratistha devasca sarve prati-devatasu | 
HAT Tasqaasy 3TTAT lore Saray ad TART A= ll oll karmani vijnana-mayas-ca atma pare-'vyaye sarva eki-bhavanti II 7 II 


The fifteen Kala-s (parts) enter into their elements, their Devata-s (senses) into their corresponding Deva-s (deities), and 
their deeds and their ‘Self-full-of-knowledge’ (intellectual self) all get united, in the highest and imperishable Brahman. 
[Ill — Il — 7] 





c) Tu: 
e Indeed to negate Purva Pakshi. 
¢ Devatas withdraw during death because of Purva Karmas. 


e When Punya Karmas ready, enter body again. 
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Mahabaratha Vakyam : 


e Prahuhu Bramanaha Darshinaha, Vaktam Adibutam, Vannihi Adhichakshur. 


























Bagawatam : 
Mentions creation as Tripod 
Adhyatmam Adhibutam Adhideivam 
Jiva Jagat - Ishvara 














¢ 3 makes world go round. 
How to refute Eka + Purva Pakshi : 
Eka : 


e Use Srutiscope, Vedascope, Apaurusheya Vishaya. 


Purva Pakshi : 


Brihadaranyaka Upanishad : 


¢ Not mentioning of Devata is not negation of Devata. 


Example : 


e Raman has come — Krishnan not negated. 





- Hiranyagarbha 
- Devata Amsha 
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e Aarthabagas question to Yajnavalkya only on Graha — Adhyatma and Atigraha — 
Adhibutam — not on Adideivam. 


Purpose of Veda: 
¢ To teach what is not available for Pratyaksha and inference. 
Definition of Veda: 


¢ Source of knowledge for things beyond perception, logic and science. 
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408. Sutra 15 : [Topic 84 — Sutra 283] 





(The gods are not the enjoyers, but the soul, because the organs are connected) with the 
one (i.e., the soul) possessing them (a thing we know) from the scriptures. [Il — IV — 15] 


¢ Who is Karta, Bokta? Jiva or Indra? 


Question: 








Behind 11 Karanams 


——— 


Chetana Karta Jiva? Chetana Karta Adideiva? 


Hands behind action Indra Devata behind Hand? 












































¢ Orteamwork or partial Kartrutvam for both? 

¢ Is Indra Bokta of good actions and Jiva Bokta of Bad actions? 
¢ Do Good and Bad Karmas share 50% of Papam each? 

¢ Adhishtanam is Karta or Jiva is Karta? 


e Who is accountable? 
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Vyasa : 


e Adhistana Devatas behind Karanams only for blessing to function, not accountable for 
activity. 


¢ Don’t incur Papam, Punyam. 
e¢ Surya Prakashas blessing required for days activities of individual. 
¢ Jiva alone operator of Karanam, Karana Prayogata alone Bokta. 
Word Analysis : 
a) Pranavata : 
e Sense organs are connected to Jiva only. 
¢ Devata distantly blesses, not connected. 
b) Shabdat : 
e Since Sruti reveals it Chandogya Upanishad : 


Ta Pat: GF ATA: qeul Atha yatraitadakasamanuvisannam caksuh sa caksusaha puruso 


aoa a ALA at qee feraritfa @ Breet wart darsanaya caksuratha yo vedam jighraniti sa atma gandhaya 


gq oreeartsearenra ghranamatha yo vedadamabhivyaharaniti sa atmabhivyaharaya 


vagata yo vededam srnavaniti sa atma sarvanaya srotram II 4 Il 


Next, this organ of vision lies inside the space in the eyes. That is where the deity presiding over the eyes [i.e., the Self] is. 
The eye is the instrument through which the Self sees. Next, the one who knows | am smelling this is the Self. The organ of 
smell is the instrument through which the Self smells. Next, the one who knows | am speaking this is the Self. The organ of 
speech is the instrument through which the Self speaks. Next, the one who knows | hear this is the Self. The organ of 
hearing is the instrument through which the Self hears. [8 — 12 — 4] 1440 





¢ Whoever says —| see this, hear this, taste this, smell this, touch this, is Karta, agent of 
action, subject, Atma. 


e Indriyas are Jivas instruments not Adhishtana Devatas. 
¢ |am subject both as Karta and Bokta. 

Shanakra : 
¢ 2 problems if Adhishtana Devatas are Karta — Bokta. 


a) In every individual there will be 11 Adhishtana Devatas, one for each Karanam, 11 subjects 
in one body. 


e¢ Bahu Kartrutva, Boktrutva Prasangaha (Plurality and confusion). 

b) Since different activity by different Adhishtana Devatas, Anusandhana Abava Prasanga. 
¢ Individual will not be able to recollect activity of all organs. 
e Jiva is one constant ”I” connected to all 11 sense organs. 


e Anusandanam, recollection has to be done by one Jiva as Karta, bokta. 
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409. Sutra 16 : [Topic 84 — Sutra 284] 
ata a Tacacata | Tasya cha nityatvat | 
And on account of its (soul’s) permanence (in the body it is the enjoyer, and not the 
gods). [Il—IV — 16] 


e Jiva has connection to his own 11 organs as his own instruments in every birth 
eternally. 


e Jiva quits rented house (body) taking away 11 sense organs. 
Gita: 


1 : : An eternal portion of Myself, having become a living soul in 
Heart Saar Araya: TATA: | p y g g 


the world of life and abiding in Prakriti draws (to itself) the 


FA TS TAtfeg areer metres Hutt ll 2Y.'9 Il (five) senses, with mind as the sixth. [Chapter 15 — Verse 7] 


e Jiva drags 11 sense organs from Shariram, hold to Karanams while travelling, places 
each Karanam in 11 Golakams in the next body provided by the parents, experiences 
fresh experiences in fresh fields. 





¢ New fields, new body, new experiences. 

e Jiva is Permanent Karta, Bokta of his experiences. 

¢ Jiva with Karanam chooses next body, direction, loka. 
e Shariram chosen by Jiva for its experience. 


e tis Karta, Bokta. 
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e If | choose Svarga and Adhishtana Devata experiences Sukham, | will be angry. 
Word Analysis : 
a) Nityatvat : 

¢ Because of Permanency. 
b) Tasya : 


¢ Of that Jiva, Karana Sambanda, connections between 11 Karanams is one, one Nitya 
Sambandha. 


c) Cha: 

e Additional information, moreover. 

¢ How Jiva —Karana Sambanda is nityam? 

¢ In Tarqa: 

We get fresh organs in every Janma. 

Vyasa : 
a) 34 Adhyaya — 1°t Pada: 

¢ Blind now, next Janma seer. No defect of Karanam. 

¢ Papam is obstacle which withdraws Adhishtana Devatas function. 
b) Plants have 11 Karanams but no Golakams. 


¢ Karanams dormant, not functioning. 
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Sruti : 


Brihadaranyaka Upanishad : 


umiwafa, aagimteaurg:, aataafa , a freet- 
ware: ; Gata, a cava gee: ; awtaafa, a 
aadieig: ; aattaafa, a szonefiearg: ; caterafa, 
a aga cere: ; wstherafa, a eyudiere: ; aeit- 
wafa, a fasrrditeng:; aqea tae gqzeimi 
gaa, aa wnaas area frenmfa—aaer art, 
qeaf at, wees at ashe: 5 aHontaed arcit- 
qoTaqonerd Ba cro agemrafeer 5 

afar wafa, afaamaarqanafa, a fear- 


RA IAATTAA FAIA AT i 2 tt 


eki-bhavati, na pasyati, ity ahuh; eki-bhavati, na jighrati 

ity ahuh; eki-bhavati na rasayati, ity ahuh; eki-bhavati, 

na vadati, ity ahuh; eki-bhavati na Srnoti, ity ahuh; 

eki-bhavati, na manute, ity ahuh; eki-bhavati na sprSati, 

ity ahuh; eki-bhavati, na vijanati, ity ahuh. tasya haitasya 
hrdayasyagram pradyotate, tena pradyotenaisa atma niskramati, 
caksuso va murdhno va anyebhyo va Sarira-desebhyah; 

tam utkramantam prano'nutkramati, pranam anutkramantam sarve 
prana anutkramanti; sa vijiano bhavati, sa vijwhanam evanvavakramati; 


tam vidya-karmani samanvarabhete purva-prajia ca II 2 Il 


(The eye) becomes united (with the subtle body); then people say, He does not see. (The nose) becomes united; then they 
say, He does not smell. (The tongue) becomes united; then they say, He does not taste. (The vocal organ) becomes united; 
then they say, He does not speak. (The ear) becomes united; then they say, He does not hear. (The Manas) becomes 
united; then they say, He does not think. (The skin) becomes united; then they say, He does not touch. (The intellect) 
becomes united; then they say, He does not know. The top of the heart brightens. Through that brightened top the self 
departs, either through the eye, or through the head, or through any other part of the body. When it departs, the vital 
force follows; when the vital force departs, all the organs follow. Then the self has particular consciousness, and goes to 
the body which is related to that consciousness. It is followed by knowledge, work and past experience. [IV — IV — 2] 





e When Jiva quits, Mukhya Prana goes with it. 11 Gauna Pranas Anukramanti, travel 


with Jiva. 


1444 


Smriti : 

Gita : 

Haare strate Haye: GATT: | 
FATS eae WHIM FUT Sy.09 I 


SI Tea ATA HTT: | 


An eternal portion of Myself, having become a living soul in 
the world of life and abiding in Prakriti draws (to itself) the 
(five) senses, with mind as the sixth. [Chapter 15 — Verse 7] 


When the Lord obtains a body, and when He leaves, it He 
takes these and goes (with them) as the wind takes the 





Tetedarfe Varks areptararsyarea lt Sy. | 


Shankara: 


scents from their seats (the flowers). [Chapter 15 — Verse 8] 


a) If Adhishtana Devatas are Bokta, Indra will have no additional benefit of Svarga. 


¢ Punya Papa Anubava alone is a loka. 
¢ 14 Lokas will become Redundant. 
Brihadaranyaka Upanishad : 
agagat aren Fa: rot alerts ; aa Fe: 
oro a: datgaraatea 4 caus, adit a frais, 
a udfieadat yarn wale ; viet taaa a: ; 


adat Qaat aatfir yereaata, ot alee aatfor 
qareaata | ag faa: san stafe, adarai 
agata, quate waa, ae f Fart art aasfa i Ro 





Devatas will be experiencing Punya Papa Phalams in Bhu loka, and Naraka Loka. 


adbhyas cainarh candramasas ca daivah prana avisati; sa vai daivah 

prano, yah sarhcarams casamcararns ca na vyathate, atho na risyati. 

sa evam-vit sarvesam bhutanam atma bhavati. yathaisa devata, evam sah. 
yathaitam devatam sarvani bhutany avanti, evarh haivarh-vidam sarvani 
bhitany avanti. yad u kim cemah prajah Socanti, amaivasam 


tad bhavati, punyam evamum gacchati. na ha vai devan papam gacchati II 20 II 
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The divine vital force from water and the moon permeates him. That is the divine vital force which, when it moves or does 
not move, feels no pain nor is injured. He who knows as above becomes the self of all beings. As is this deity 


(Hiranyagarbha), so is he. As all beings take care of this deity, so do they take care of him. Howsoever these beings many 


grieve, that grief of theirs is connected with them. But only merit goes to him. No demerit ever goes to the gods. 
[I-V—20] 





e Devas experience only Punya Sukham, no papa — Phala Dukham. 
Final Argument : 


e Adhishtana Devata can’t experience Sukham — Dukham through my Karanam in my 
Body. 


¢ Indra has own physical body and own specific organs. 
Conclusion : 
e Indra only blesses sense organs. Jiva alone connected to eka Dasa Indriyani. 


¢ Gauna Prana Indriyams functions and become Karta with blessing of Adhishtana 
































Devatas. 
4 Adhikaranams Over | 
Gauna Prana Adhishtana Devata of 
-——_+—___—_ Gauna Prana 
Utpatti Sankya Parimana 
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sth Adhikaranam 


Indriyadhikaranam — Sutra 17 — 19 


410. 


¢ Organs are independent principles not function of Pranas. 








8th Adhikaranam 


te 















































Are Indriyas and Pranas same Sutra 17 Sutra 19 
P Pakshi : 
sueatae tea ; - Separate names given in - Functions of Prana and 
Chap is ie 3 Mundak Upanishad Indriyas distinctly 
ae Chapter 2-1-3. different. 
- Pranas different than 4 ditt 
iednvae - hence airrerent. - Pranas provide survival 
Brihadaranyaka Upanishad : : 10 Ine Peles , 
! Ghanter = 604 : - Indiryas borrow Shakti 
P Sutra 18 from Prana for 
- Indriyas same as Pranas. iee 
Ekadesi : ) transactions in life. 
- Sense organs included in Brihadaranyaka Upanishad : 
Prana. - Chapter1-—3-2& 
Siddantin : Chapter 1-3-7 
- Pranas and Indriyas - Gives special status to 
different. Prana. 

















Mundak Upanishad : 


UdSATead WUT AA: AST-SATTT 
WW AYSATAAT: YA THI ST UIT tt 3 


Etasmaj-jayate prano manah sarvendriyani ca I 


kham vayur-jyotir-apah prthivi visvasya dharini II 3 Il 


From Him are born the Prana (life), the mind, all the organs, the sky (Akasa), the wind (Vayu), the fire (Jyotih), the water 


(Apah) and the earth (Prthivi) which supports all. [Il — 1-3] 





Brihadaranyaka Upanishad : 


starat aafatar , asarafae watfor aes, arf 
eee arq, 
qeanaeiafa =ag:, streraefafa stag, caa- 
sara waif waren; arf wey: stat acaraan, 
ARATE, AUC BUTS; ATARI 
ara, snafa aeg:, srafa sna; saat arar- 
atisa wea: srt: ; ari ata ahie set a a: stat 
a: watgardatga a sq4a, wet a fivala, erareaa 
aa sqnaafa ; a caeta aa eaAaa, aera 
waaremnaea sor gia; Aa = ara acoaraaa 


ufenege wafa a od 34; av dafaar eqasa- 
weafa, saga Baradt fara scare i 22 tl 


athato vrata-mimamsa. prajapatir ha karmani sasrje, tani srstani 
anyo’nyenaspardhanta. vadisyamy evaham iti vag dadhre; 

draksyamy aham iti caksuh; Ssrosyamy aham iti Srotram; 

evam anyani karmani yatha karma; tani mrtyuh sramo bhitva upayeme; 
tany apnot; tany aptva mrtyur avarundha; tasmat Sramyaty eva vak, 
Sramyati caksuh, Sramyati Srotram, athemam eva napnot yo’yam 
madhyamah pranah. tani jiatum dadhrire. ayam vai nah srestho 

yah sarncarams casamcarams ca na vyathate, atho na risyati, 
hantasyaiva sarve rupam asameti: ta etasyaiva sarve rupam abhavan, 
tasmad eta etainakhyayante prana iti. tena ha vava tat kulam acaksate, 
yasmin kule bhavati ya evam veda. ya u haivam vida spardhate, anususyati, 


anuSusya haivantato mriyate, iti adhyatmam II 21 II 


Now a consideration of the vow : Prajapati projected the organs. These, on being projected, quarrelled with one another. The 
organ of speech took a vow, | will go on speaking. The eye : | will see. The ear : | will hear. And so did the other organs according to 


their functions. Death captured them in the form of fatigue 


- it overtook them, and having overtaken them it controlled them. 


Therefore the organ of speech invariably gets tired, and so do the eye and the ear. But death did not overtake this vital force in the 
body. The organs resolved to know it. This is the greatest among us that, when it moves or does not move, feels no pain nor is 
injured. Well let us all be of its form. They all assumed its form. Therefore they are called by this name of Prana. That family in 
which a man is born who knows as above, is indeed named after him. And he who competes with one who knows as above 


Shrivels, and after shrivelling dies at the end. This is with reference to the body. [| — V — 21] 
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Brihadaranyaka Upanishad : 


a g qaqa, at a sarala ; aafa, area ayaa | te ha vacam ucuh, tvarh na udgaya iti, tatheti: tebhyo vag udagayat. 

a arfa area aay AMAT , AeHeaqrot erie eae | yo vaci bhogas tarh devebhya agayat. yat kalyanarh vadati tad atmane; 

FI fageaa @ a Tyrarcaeaae, anhager Gree; te vidur, anena vai na udgatratyesya ntiti tam abhidrutya papmanavidhyan, 
aa a Wat, aetenatered agfa J UIT A AAT | Hl sa yah sa papma yad evedam apratiruparh vadati, sa eva sa papma Il 2 II 
They said to the organ of speech, Chant (the Udgitha) for us. All right, said the organ of speech and chanted for them. The 


common good that comes of the organ of speech, it secured for the gods by chanting, while the fine speaking it utilised 


for itself. The Asuras knew that through this chanter the gods would surpass them. They charged it and struck it with evil. 
That evil is what we come across when one speaks improper things. [I — III — 2] 


ae enATara ATOTAS:, aad sarafa ; atha hemam asanyam pranam Gcuh, tvam na udgaya iti, 
azfa, azat Qa aTor SzwTIrAd ; tatheti: tebhya esa prana udagayat; 


a faextaa aa SATNIEA- sazcitia, te vidur anena vai na udgatratyesyantiti. 
aafagea qtarariasay ; 

@ qumaracar srst fasdea, 
ad ta fasdaarar facaagr farg:, 
afar 2ar SqTas, ALISGET: ; WAIST, tato deva abhavan, parasurah; bhavaty atmana 
quer faqaaracat wafa a aq@ azn on parasya dvisan bhratrvyo bhavati ya evarn veda II 7 Il 


tam abhidrutya papmanavidhyan; 
sa yatha aSmanam rtva losto vidhvamseta, 


evam haiva vidhvamsamana visvafico vinesuh, 


Then they said to this vital force in the mouth. Chant (the Udgitha) for us. All right, said the vital force and chanted for 
them. The Asuras knew that through this Chanter the gods would surpass them. They charged it and wanted to strike it 
with evil. But as a clod of earth, striking against a rock, is shattered, so were they shattered, flung in all directions, and 


perished. Therefore the gods became (fire etc.), and the Asuras were crushed. He who knows thus becomes his true self, 
and his envious kinsman is crushed. [I-III — 7] 
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¢ Deals with Gauna Pranas only. 








Adhikaranams 








os 





Mukhya Prana 





Gauna Prana 











- Adhikaranam 4, 5, 6 
- 5 physiological functions 


(Sutra 12) 





- Different faculties of one Prana 





- Adhikaranam 1, 2, 3, 7,8 
- Indriyams 

















uaahttatag caatayad | Panchavrittirmanovat vyapadisyate | 


It is taught as having a fivefold function like the mind. [II — IV — 12] 


Question: 


Why should you accept there are sense organs at all in the individual as separate 


Tatvam? 


Should sense organs be considered as one aspect of Prana. 
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Purva Pakshi : 
a) Mundak Upanishad : 


Vaasa WU Aa: AGRA FF | 
VW GTQ SATAATS: GIT Ta ST UTTATTT st Sl 


Etasmaj-jayate prano manah sarvendriyani ca I 


kham vayur-jyotir-apah prthivi visvasya dharini II 3 Il 


From Him are born the Prana (life), the mind, all the organs, the sky (Akasa), the wind (Vayu), the fire (Jyotih), the water 


(Apah) and the earth (Prthivi) which supports all. [Il — 1-3] 





e Pranas distinctly taken for origination. 


b) Brihadaranayaka Upanishad : 


aarat aafiatar ; warafad matfor aa, arf 
piri inl en gga a8 angst, 
geanugiaia =azey:, strencaefafa stow, waa- 
sar emaifiy carat ; arf weg: sr szenaanR, 
ARSE, ARIK wcyTaIeaA ;, ATATSHRARas 
arn, safe =aes:, srafa shaq, aware antr- 
Misa waeaa: aro: ; arf ara ah 1 sti @ a: srst 
a: Satgardatza a squad, ey a fevaia, e-areaa 
aa <aqnanafa ; a cacta aa Sanaa, acara 
qaareaaea svar sia; Aq = aa aqspoaraaa 
ufevege wafa a ud Se; ay @afaaqr <aiasa- 


weafa, ayaa Baraat faaa ScAVaAlIcaeL HRA 


athato vrata-mimamsa. prajapatir ha karmani sasrje, tani srstani 
anyo’nyenaspardhanta. vadisyamy evaham iti vag dadhre; 

draksyamy aham iti caksuh; Srosyamy aham iti Srotram; 

evam anyani karmani yatha karma; tani mrtyuh Sramo bhitva upayeme; 
tany apnot; tany aptva mrtyur avarundha; tasmat Sramyaty eva vak, 
Sramyati caksuh, Sramyati Srotram, athemam eva napnot yo’yam 
madhyamah pranah. tani jAatum dadhrire. ayarm vai nah srestho 

yah sarncarams casamcarams ca na vyathate, atho na risyati, 
hantasyaiva sarve rupam asameti: ta etasyaiva sarve rupam abhavan, 
tasmad eta etainakhyayante prana iti. tena ha vava tat kulam acaksate, 
yasmin kule bhavati ya evam veda. ya u haivam vida spardhate, anuSusyati, 


anuSusya haivantato mriyate, iti adhyatmam II 21 Il 


Now a consideration of the vow : Prajapati projected the organs. These, on being projected, quarrelled with one another. The 
organ of speech took a vow, | will go on speaking. The eye : | will see. The ear : | will hear. And so did the other organs according to 


their functions. Death captured them in the form of fatigue 


- it overtook them, and having overtaken them it controlled them. 


Therefore the organ of speech invariably gets tired, and so do the eye and the ear. But death did not overtake this vital force in the 
body. The organs resolved to know it. This is the greatest among us that, when it moves or does not move, feels no pain nor is 
injured. Well let us all be of its form. They all assumed its form. Therefore they are called by this name of Prana. That family in 
which a man is born who knows as above, is indeed named after him. And he who competes with one who knows as above 


Shrivels, and after shrivelling dies at the end. This is with reference to the body. [| — V — 21] 
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¢ Chakshu, Srotram assumed the form of Mukhya Prana. 
Context : 
e All sense organs created by Lord. 
e All start functioning and get tired. 
¢ Yamadharmaraja, Kala Tatvam is the weakening principle (Mrityu) makes them tired. 


e Sense organs start observing Mukhya Prana which maintains life and is never tired 
Mukhya Prana active in Jagrat, Svapna, Sushupti. 


e Sense organs think — if we assume Prana Rupam, we can work tirelessly. 
e Sense organs took form of Mukhya Prana and got name Gauna Prana. 
¢ Hence sense organs not separate Tatvam but included in Prana. 
Confusion : 
¢ Separate Indriyas with Mukhya Prana or equate them. 
¢ Confusion — Veda Apramanam. 
Ekadesi : 


¢ Brihadaranyaka Upanishad correct. Sense organs must be included in Prana not to be 
treated separately. 


¢ How to reconcile Mundak Upanishad? 
¢ Need not be separately mentioned. 
e Indriyams included within Prana casually enumerated separately. 


¢ Sense organs are functions of Prana not separate Tatvam. 1452 


Logic : 
¢ Bo Bali Varda Nyaya. 
¢ Bring cow + bull. 
* Bo means female cow or male bull. 
¢ Human being : Includes Man + Woman. 


¢ Similarly Prana includes Indriyas but sometimes separately mentioned. 


1453 


411. Sutra 17 : [Topic 85 — Sutra 285] 


qd Steearttt TET MGTA ar | Ta ndriyani tadvyapadesadanyatra sreshthat | 
They (the other Pranas) are senses, on account of being so designated (by the 
scriptures), with the exception of the best (the chief Prana). [Il — IV — 17] 


e Sense organs should be taken as separate Tatvam as separate name given. 
Word Analysis : 
a) Ta: 
¢ Secondary 11 Gauna Pranas are specified as separately. 
b) Indriyas : 
e Sense organs, Indriya rupa. 
Mundak Upanishad : 


vassratarad WUT AS: SogTrSarrer > ian Etasmaj-jayate prano manah sarvendriyani ca I 
Ta ATI SaTaar: gTsrar Ta sy-27 CT] Tz UTI lai kham vayur-jyotir-apah prthivi visvasya dharini II 3 I 


From Him are born the Prana (life), the mind, all the organs, the sky (Akasa), the wind (Vayu), the fire (Jyotih), the water 
(Apah) and the earth (Prthivi) which supports all. [Il — 1-3] 





c) Tad Vyapadeshat : 
¢ Specified in Sruti. 
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d) Anyatra Sreshta : 

e As secondary Pranas, distinct from Mukhya Prana. 

e (Apana, Vyana, Samana, Udana can be included in Mukhya Prana but not Indriyas). 
Conclusion : 


¢ Distinct name, hence Indriyas different. 
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412. Sutra 18 : [Topic 85 — Sutra 286] 





Bhedasruteh | 


(On account of the) scriptural statement of difference. [Il — IV — 18] 
Sruti : 


Brihadaranyaka Upanishad : 


waa feared srorgqg:, a a sarvia ; 
anata, aera ay nror searea; 

@ faexaa aa saratea- waxirfa, 
anfaca araariavac ; 

ae awaTrarmracar sre fa=vtea, 

ad ta fasdamar facasn farg:, 
qaat @ar sare, Gersaer: ; waar, 


> 


qtr faqwraracat safe au aud azusn 


atha hemam asanyam pranam Uucuh, tvam na udgaya iti, 
tatheti: tebhya esa prana udagayat; 

te vidur anena vai na udgatratyesyantiti. 

tam abhidrutya papmanavidhyan; 

sa yatha aSsmanam rtva losto vidhvamseta, 

evam haiva vidhvamsamana visvafico vinesuh, 

tato deva abhavan, parasurah; bhavaty atmana 


parasya dvisan bhratrvyo bhavati ya evam veda ll 7 Il 


Then they said to this vital force in the mouth. Chant (the Udgitha) for us. All right, said the vital force and chanted for 
them. The Asuras knew that through this Chanter the gods would surpass them. They charged it and wanted to strike it 
with evil. But as a clod of earth, striking against a rock, is shattered, so were they shattered, flung in all directions, and 


perished. Therefore the gods became (fire etc.), and the Asuras were crushed. He who knows thus becomes his true self, 
and his envious kinsman is crushed. [I — III — 7] 





Upanishad gives special status to Indriyas and discusses separately. 
Story : 


¢ Devas and Asuras fight. 
¢ Devas wanted strength — Adrishta Punyam. 


e Ishvara gave Udgita Omkara Upasana. 1456 


¢ Vak, Chakshu, Manaha do Upasana. 
e Asuras worried, attack Indriyas. 


e Sense organs have done good and bad actions. We see, hear, eat, talk, good and bad 
as per Papam and Punyam. 


¢ No sense organ can complete Upasana because of Papa karma attack by Asuras. 
Brihadaranyaka Upanishad : Chapter 1 — 3 — 7 
e After exhausting all organs, Devatas approached Prana to Practice Upasana. 
e When Pranas were doing Upasana, Asuras attacked and were killed. 
¢ Clod of earth thrown on hard stone gets destroyed. 
e Sense organs discussed separately in Sruti. 
¢ Hence Prakarana Bheda — context different. 
Word Analysis : 
Bheda Surtehe : 
a) Sruti : 
¢ Vedic Prakaraha. 
b) Bheda: 
e Distinguishing, discriminating portion. 


e Prana -— Indriyas separately quoted. 
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Brihadaranyaka Upanishad : 


sist enATarat aTords:, caa sarafa ; atha hemam asanyam pranam ucuh, tvam na udgaya iti, 
asfa, et Qe sor SqITAaAEd ; tatheti: tebhya esa prana udagayat; 

cs faqxwaat z aT SRATNITEa- wsas<ttia, te vidur anena vai na udgatratyesyantiti. 

anfaaca qraaria eas 3 tam abhidrutya papmanavidhyan; 

a BURA ASaAT wrst fa-zeaa, sa yatha aSmanam rtva losto vidhvamseta, 

aa tea fasdaarar faeasgr faag:, evam haiva vidhvarnsamana visvaiico vinesuh, 

aat 2ar stares, Gtrsee?: ; waaay, tato deva abhavan, parasurah; bhavaty atmana 


qrret faqeatTacar aafa az aq ae nsou parasya dvisan bhratrvyo bhavati ya evam veda I! 7 Il 


Then they said to this vital force in the mouth. Chant (the Udgitha) for us. All right, said the vital force and chanted for 
them. The Asuras knew that through this Chanter the gods would surpass them. They charged it and wanted to strike it 
with evil. But as a clod of earth, striking against a rock, is shattered, so were they shattered, flung in all directions, and 


perished. Therefore the gods became (fire etc.), and the Asuras were crushed. He who knows thus becomes his true self, 
and his envious kinsman is crushed. [I — III — 7] 





e Ataha = Prakarana — new. 
e Imam Asanyan Paragraph. 
Gita : 


ay erates SET UTAITSETA most: | Then, seeing the people of Dhrtarastra’s party standing 


‘ arrayed and the discharge of weapons about to begin, 
Wad TeHUTd wae ayFy UTVSa: |i 9.20 1 


Arjuna, the son of Padu, whose ensign was a monkey, took 


: up his bow and said these words to Krsna (Hrsikesa), O Lord 
aurea deat areafaeaie Hera | 


of the earth! [Chapter 1 — Verse 20] 





¢ Upto that direction of war. 
Conclusion : 


¢ As Sruti treats them separately, hence different. 1458 


413. Sutra 19 : [Topic 85 — Sutra 287] 


WMailakshanyaccha | 





And on account of the difference of characteristics. [Il — IV — 19] 


¢ Pranas and Indriyas are different because distinct functions are performed by each 


one of them. 


¢ Hence not one Tatvam but 2 separate Tatvams. 


Mukhya Prana 11 Indriyas 


Keeps living being surviving 

Not one of transactions. 

Surving not action 

Living required for transactions. 
Survival is maintenance operation. 
Survival common for Animal, plant, 
human. 

No gradation in survival. 

Hence Ahimsa Paramo Dharmaha. 
Life equal in all living beings. 
Nirvikalpa Avastha and Sushupti also 
Prana continues. 

Essential services go on. 
Administrative function, government 





- Meant for transactions in life. 

- Superiority, inferiority measured in 
terms of transactions. 

- Adhyatmam, Adibutam differences 
cause difference in functions of Jivas. 

- Savikalpa Avastha —Jagrat and 
Svapna, transactions come and go. 
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Word Meaning : 


a) Vailakshanyat : 


b) Cha: 


Because of their distinct nature, they are different. 


Addition of 3" reason. 


Refutation of Ekadesi : 


Sense organs assumed nature of Prana not became one with Prana. 
If so, in Sushupti will keep functioning. 


Sense organs borrow Kriya Shakti from Prana. Electricity lends power to gadgets to 
function. 


Indriyas borrow Shakti from Prana. 


Ekadesi takes statement literally, which is not correct. 


Refutation of Purva Pakshi : 


Brihadaranyaka Upanishad : 


Sense organs as though one with Prana as they borrow Kriya Shakti from Prana. 
Sense organs born out of Sattva Guna have only Jnana Shakti. 

Prana born out of Rajo Guna. 

Prana alone has Kriya Shakti. 


Prana lends Kriya Shakti to sense organs. dia 


Conclusion of 84 Adhikaranam : 


¢ Sense organs not aspect of Prana, separate Tattvam. 


5th Adhikaranam 8th Adhikaranam 


Prana not product of Sense organs. - Prana — Independent 


Prana not Dependent. - Indriya — Dependent 
Sense organs — Independent. 





e Ekadesi wanted to equate Prana and Indriyas. 
e Siddantin: 


Both separate Tatvams, can’t be equated. 
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414, 9th Adhikaranam 


Samjnamurtikiriptyadhikaranam — 3 Sutras 


Adhikaranam 1 — 8 Adhikaranam 9 


Sukshma Bautika Prapancha Srishti - Sthula Bautika Prapancha Srishti Sruti 


Sruti Virodha Parihara Virodha Parihara. 
Mukhya Prana + Gauna Prana - Gross universe 
(11 Indriyas) 

Subtle universe 

Product of elements, called 


elemental. 


Purva Pakshi : 
a) Chandogya Upanishad : 


Seyam devataiksata hantahamimastisro devata anena 


jivenatmananupravisya namarupe vyakaravaniti II 2 II 


That god [Existence] decided : Entering into these three deities [fire, water, and earth], as the individual self, | shall 
manifest myself in many names and forms. [6 — 3 - 2] 





Creation : Seyam Devata Ikshata 


- Brahman + Maya 


- Sukshma Buta Srishti 

- 3 subtle elements 
- Sukshma Prapancha Srishti 
- Elementals 


- Ishvara Anupravesha 
- Entry into Sukshma Srishti / Prapancha in the form of Jiva. 
- Jivena Atmana Anupraveshya 


- Sthula Prapancha Srishti 
- Jiva seems to be Sthula 
- Prapancha Srishti Karta. 



































Technical 
Nama Rupa Vyakaranam 
Sthula Prapancha Srishti Karta 
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b) Brihadaranyaka Upanishad : 


ase aMaITHARTEN , AAHSIUIFAIAT satimaa, taddhedam tarhy avyakrtam sit, tan nama-rupabhyam 
aqlaarafadag ata 3 a Rancka fe MMASIVAAAT eva vyakriyata, asau nama, ayam idam rupa iti, tad idam 
‘eat, nama Ager «fa ; a UTE afas =r apy etarhi nama-rupabhyam eva vyakriyate, asau nama, 
AMAA, VI gaz: qa sataa: ear» fasauav ayam idam rupa iti. sa esa iha pravista anakhagrebhyah 
at faxaareard ; aa qsufea \ WH fz a, yatha, ksurah ksuradhane' vahitah syat, visvam-bharo va 
sorta aor art wala, aq ava, qxiaray:, sug visvam-bhara-kulaye, tam na pasyanti. a-krtsno hi sah, 
sta, Wart aa: ; aerdafas ainarad @ 


pranann eva prano nama bhavati, vadan vak, paSyams caksuh, 
$rnvan Srotram, manvano manah, tany asyaitani karma-namany 


aise waRAIEA aa aq, DHA avisd uae eva. sa yo'ta ekaikam upaste, na sa veda, akrtsno hy eso'ta 

wafa , ackeaadMa, oa aa aa a watea | ekaikena bhavati, Atmety evopasita, atra hi ete sarva ekam 

agacaaa I\Qeeq BaeT AZARICH, aaa elacaa bhavanti. tad etat padaniyam asya sarvasya yad ayam atma, 
. aq t 2aQTt Eg a qaatafaeeear ; atfa RITH farza anena hy etat sarvam veda, yatha ha vai padenanuvindet. 


qzuq aq 1 i || evam kirtim Slokam vindate ya evam veda. II 7 Il 


This (universe) was then undifferentiated. It differentiated only into name and form — it was called such and such, and 
was of such and such form. So to this day it is differentiated only into name and form — it is called such and such, and is 
of such and such form. This Self has entered into these bodies up to the tip of the nails — as a razor may be put in its 
case, or as fire, which sustains the world, may be in its source. People do not see It, for (viewed in Its aspects) It is 
incomplete. When it does the function of living, It is called the vital force; when It speaks, the organ of speech ; when It 
sees, the eye; when It hears, the ear; and when It thinks, the mind. These are merely Its names according to functions. 
He who meditates upon each of this totality of aspects does not know, for It is incomplete, (being divided) from this 
totality by possessing a single characteristic. The Self alone is to be meditated upon, for all these are unified in It. Of all 
these, this Self alone should be realised, for one knows all these through It, just as one may get (an animal) through its 
footprints. He who knows It as such obtains fame and association (with his relatives). [1 — 4 — 7] 





e Anu Pravesha Sruti. 
¢ Sat Bhedam Tarhi Anya... Asit. 1464 


¢ Brahman = Ishvara + Maya — creation in potential form. 


¢ Brahma / Ishvara projects creation. 


¢ Who is creator of Sthula Prapancha — universe — Jagat? 
¢ Brahman or Jiva? 
e Upanishad contradicts, drop Shastra. 
Eka Desi : 
a) Chandogya Upanishad alone correct. 
e Jiva alone creator of Sthula Prapancha. 
e Ishvara creator of Sukshma Prapancha. 


b) Brihadaranyaka Upanishad : 

















| Ishvara 
- Direct / Sakshat creator of - Parampara Indirect creator of 
Sukshma Prapancha. Sthula Prapancha. 











- Sthula buta creation 
- Sthula Prapancha creation 
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God 


——— 


























Created Carpenter / Jiva Carpenter created Desk / Universe 











Vyasa : 


Ishvara creator of Sukshma and Sthula Prapancha. 
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415. Sutra 20 : [Topic 86 — Sutra 288] 


CRIGIGC ISIC Prarpaa SUITE | Samjnamurtiklriptistu trivritkurvata upadesat | 


But the creation of names and forms is by Him who does the tripartite (creation), for so 
the scriptures teach. [Il — IV — 20] 


e Brahman alone creator of Universe, not Jiva. 

Chandogya Upanishad : 
e Let me enter Sukshma Prapancha as Jiva and created Sthula Prapancha. 
¢ Sthula Prapancha created after creation of Sthula Butas. 

Intermediary Stage : 


¢ Sukshma element creation. 


¢ Sukshma buta to Sthula buta creation is grossification process by Brahman. 


e Jiva not creator of gross elements or elementals. 
Word Analysis : 
a) Samjna Murti Kriptihi : 

¢ Creation of gross names and forms. 

¢ Samjna=Nama 


¢ Murti = Rupam. 
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b) Tu: 

e Negates Purva Pakshi + Ekadesi. 
c) Trivritikurvata : 

¢ Function of Brahman. 
d) Upadesat : 

¢ Since it is mentioned in Sruti. 
Panchikaranam (5) / Trivrutkaranam (3) 


Grossification Process : 


|) Pure Subtle Elements 


Ill) Mixture of 4 other elements 
1/8* Portion with one-half 





IV) Final Product Gross Elements — Earth / Water / Fire / Air / Space 


e Ishvara is Panchikarana Karta. 
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Shankara gives 2 more Reasons : 


a) Chandogya Upanishad : 


Seyam devataiksata hantahamimastisro devata anena 


jivenatmananupravisya namarupe vyakaravaniti II 2 II 


That god [Existence] decided : Entering into these three deities [fire, water, and earth], as the individual self, | shall 
manifest myself in many names and forms. [6 — 3 — 2] 





¢ As Jiva | enter Sukshma Shariram. 
¢ As Ishvara | continue creation of Sthula Prapancha. 
b) Jivasya Yogyata Abava : 
e Jiva doesn’t have knowledge or ability to create the world. 
c) Sruti : 
Chandogya Upanishad : 
sari & ama amecafidfear a aaa 
dqseal aqaqd @ sient gsad: aut 
asH gue asitsé var stemar azit 


Akaéo vai nama namaripayornirvahita te yadantara 
tadbrahma tadamrtam sa atma prajapateh sabham 
vesina prapadye yaso’ham bhavami brahmananam yaso 


rajfiam yaso visam yaso’hamanuprapatsi sa haham 


Tat ae fait asitseagqurate a ee 
aa ART: AMHEcHHacHh wad fs 
aha farq ARPT eH 


yagasam yasah Syetamadatkamadatkam Ssyetam lindu 


mabhigam lindu mabhigam. 
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That which is described as space manifests names and forms. These names and forms are within Brahman. Brahman is 
immortal; it is the Self. May | attend the court of Prajapati. May | attain the fame of a brahmin, and also of a prince and a 


merchant. | wish to have real fame. | want to be famous among all famous people. May | not have to be born again and 
have a body covered with blood and dirt, which is toothless and at the same time always wanting to eat. [8 — 14 — 1] 





Brahma Sutra : 





And on account of (the Sruti) separating (the Akshara) from that nature is different 
(from Brahman). [I — Ill — 12] 


e Akasha is Brahman here. 
Refutation of Ekadesi : 


Ekadesi : 
e Jiva alone creator of Sthula Prapancha. 
e Why Upanishad says — Brahman enters Jiva? 


¢ What is Purpose of Anupravesa of Jiva? 


Shankara: 


e Sthula Prapancha Srishti only for Jiva. 
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Chandogya Upanishad : 
yanterd aq fadrad cea a: tafe Adee ra || Annamasitam tredha vidhiyate tasya yah sthavistho dhatustatpurisam 
yatd at A-eaqeaara aishpeqara: «2 






bhavati yo madhyamastanmamsam yo'nisthastanmanah II 1 II 


When we eat food, it divides itself into three parts. The grossest part of it becomes excreta; that which is less gross 
becomes our flesh; and the finest part becomes our mind. [6 —5 —1] 


wa: draresrat fastad arat a: eafearsy an qed A Apah pitastredha vidhiyante tasam yah sthavistho dhatustanmutram 
yates at W-sqneqetited aisfay: Wut: 2 bhavati yo madhyamastallohitam yo'nisthah sa pranah II 2 II 


When we drink water, it becomes divided in three parts. The grossest part of it becomes urine; that which is less gross 
becomes blood; and the finest part becomes prana, the vital force. [6 — 5 — 2] 


astiststa aa fasta aes a: Tejo'sitam tredha vidhiyate tasya yah 
Safasl aAtrdeaatest Hata at sthavistho dhatustadasthi bhavati yo 
Asay: 4 Aa ashes: at arse—si8 madhyamah sa majja yo'nisthah sa vak II 3 Il 


When we eat fire [i.e., butter, oil, etc], it divides itself into three parts. The grossest part of it becomes bone; that which 
is less gross becomes marrow; and the subtlest part becomes speech. [6 — 5 — 3] 





¢ How 3 elements responsible for Sthula Shariram? 
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416. Sutra 21 : [Topic 86 — Sutra 289] 


ararte a BATTSataA A | | Mamsadi bhaumam yathasabdamitarayoscha | 


Flesh, etc., originates from earth according to the scriptural statement and (so also) in 





the case of the other (elements, viz., fire and water). [Il — IV — 21] 








3 Parts of Each Element 








—__—_+—____—__, 























Earth Fire Water 
J J Y 
Gross : Malam — Waste Asti— Bone Muthram - Urine 
J J J 
Subtle : Mamsa — Flesh Maja — Marrow Blood — Raktam 
V J J 
Subtlest : Manas Vak — Speech Prana 























Word Analysis : 
a) Mamsa Adhi : 

e Flesh — etc., 
b) Bauman : 


¢ Products of earth. 
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c) Itara Yoho Cha: 

¢ Product of fire and water should also be known as given in above table. 
d) Yatha Shabdam : 
Sruti : Chandogya Upanishad 


yagterd aa fadrad cea a: carfasy ade Ta || Annamasitam tredha vidhiyate tasya yah sthavistho dhatustatpurisam 










bhavati yo madhyamastanmamsam yo'nisthastanmanah II 1 II 


When we eat food, it divides itself into three parts. The grossest part of it becomes excreta; that which is less gross 
becomes our flesh; and the finest part becomes our mind. [6 —5 —1] 


ara: drarerat fastaea arat a: tafast ara ToT 7 Apah pitastredha vidhiyante tasam yah sthavistho dhatustanmutram 
yafa at q-sqneqectited sistas: BUTT: 2 bhavati yo madhyamastallohitam yo'nisthah sa pranah II 2 II 


When we drink water, it becomes divided in three parts. The grossest part of it becomes urine; that which is less gross 
becomes blood; and the finest part becomes prana, the vital force. [6 — 5 — 2] 


astiststa Sar fadtesa ae a: Tejo'sitam tredha vidhiyate tasya yah 
SSTa st atdaeaaetest Hata ar sthavistho dhatustadasthi bhavati yo 


AaSatTSs: VS Bat Saas me: ST Oa 3 madhyamah sa maijja yo'nisthah sa vak II3 Il 


When we eat fire [i.e., butter, oil, etc], it divides itself into three parts. The grossest part of it becomes bone; that which is 
less gross becomes marrow; and the subtlest part becomes speech. [6 —5 — 3] 





¢ Bahya and Aantara Srishti over. 1473 


416. Sutra 22 : [Topic 86 — Sutra 290] 





elements) are so named (after it). [Il — IV— 22] 
¢ To create gross elements, Lord mixes 5 elements. 
¢ Each gross element has 5 elements (1/2 Akasha + 1/8 Vayu, Agni, Jalam, Prithvi). 
¢ If Akasha is mixture why you call it Akasha? 
Vyasa : 
¢ Dominant is Akasha 50% 
Example : 


¢ Puri-— Potato for dinner. 
¢ Potato is Veishyat. 
Word Analysis : 
a) Tad Vadaha : 
e Particular name for each gross element. 
b) Veiseshyat : 
¢ Because of predominance of particular element. 
¢ Devas called fiery because of Predominance of fire element. 
¢ 1%t Chapter Ends with : Vyakyathah — as explained. 


¢ 24 Chapter Ends with : Tad Vadaha — Special name. 1474 


